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THE INFLUFJNGE OF MUSIJM ORGANIZATIONS ON THE LIFF.OF
MUSLIMS AND ISLAM IN NIGERIA.

Bv

S.A.SHITTU
Department of Arabie and Islamic Studies. 

University oflbadan.
• 1 fi ■Urli

Abstract
The paper exam ines thè Impaci o f  Mastini Organizations on thè life ofMuslims an 
IsIam in Nigeria. Il opens iis discussion on early Musimi scholars reformer. 
Organizations and thè stabilii}’ o f  islamic Teachings. Pre and Pro Europeq 
colonizalion. * • .. i -, . ' , ,
Factors limi led lo thè fòunding o f  coniemporary. A lasalata , Groups with aims an 
objeelives ofthese Mastini Organizations in Nigeria opens thè main discnssion < 
thè paper. Impaci of thè groups on Muslims 'life and Islam altracts anoiher mai 
focus u lule recommendations on thè areas that needto he improved spirituali}- an 
sociully ends thè discnssion qfthe paper with a hrief conclusion.

Introduction
The paper examines thè role and intluence of Muslim organizations on th 

development of Islam and thè Muslims. The paper opens with thè discussimi of thè ear 
Muslim scholars. reformers, and revivalists who answered thè cali to reformation ( 
appropriatimi of thè mora! standard ofMuslims before and after thè European Colonizatic 
in Nigeria. Activitiesof tliese groups were brietly analyzed. Factors that led to thè emergent 
of thè contemporarv Alasalatu groups were also highlighted in line with thè prophet 
saying which wasstudied in somedetail by Shaykh Adam al-Ilori in tliis book titled: Islai 
and thè challenges of 21'1 Century. This paper also includesadetailed studi oftwoi 
thè contemporarv Alasalatu groups in Nigeria. The study identifies theirachievements i 
generai w ith some suggestions on thè areas which require improvement.

Farli Muslim Organisations and thè Stabiliti of Islamic Teachings before an| 
after Furopcan Colonisation:

Inspite of thè fact that thè gate o f prophethood and messengership had doso 
evcry race or nation stili needs a reminder or a revivalist who aiyakes or reminds 
community abolii thè responsibilitiesofan individuai toivards his Creator and his fello

---------------------------- d D ----------------------- !
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jeing. In some countries therc were individuals who became revivalists or revolutionists 
ikeHassanal-Banà(1906- ]949)ofEgvptwhoestablished Ikhwànul-Musli.rtin inal- 
smatliyyah. from which many branches were fomied in Egypt. Olhers include Jamàl-din al 
Afghani bom ( 1849) a reformer a rclivalist and an activist. Muhammad bn Abdul Wahàb 
iSaudi Arabia. Shaykh Abdul Salam Bello Bolaji Akeukevve Ibadan and Shaykh Abdul 
fahabAdediran Oluwakemi (bom 1934).

The cali to thè reformation or appropriation of thè inorai standard began in 
òrubaland in theearly 1830‘s1 when thè leamed Muslim Scholars carne from Hausaland 
nrough llorin and began to preaeh in Ibadan. Oyo. Oke-Ogun and other major towns in 
fbrubaland whcre they met IsIam in embryoand laterConsolidated it. 
thrislian evangelisti! in Africa and in Nigeria in pariicular starteli with thè Europecms 
hmiigh their coìonizalion o f  Africa. Il is largely through traile, colonialism and 
mperialism of Africa hy thè Europeans that thè Christianity became established in 
[frica. ; This liates back to thè beginning o f  thè twentieth cent un  J with a desperale 
uigerness and anxious search on thè pari o f  African men and womenfor new forms 
)f community and for an integrateli cosmology. confronting traditional and primitive 
viIh spiritual insighls. which to them might together pro vide a measure o f  social 
md intellectual society in a rapidly changing African environment.
Hierefore Christian evangelization in Africa was bom out o f an eagemess to outrun and 

Icheckmate an advancing vvorld religion as Q Robson (1910) wrote:
One aspect o f  thè African situation was. however feìt al 
Edinburgh to he o f  cruciai signifìcance. Reports from across 
thè continents. from  Nigeria to German Africa, emphasized 
thè rapiiI and impending advance o f  another World religion:
IsIam. Delegates were urgèd to throw a strong missionary force 
righi across thè cenil e o f  Africa to bar thè advance o f  thè 
Muslim and to curry thè Gospel northwards4.

The Christian missionaries carne to Africa and to Nigeria in particular with 
anexpressed mission to stampede thè grovvth of IsIam as they were directed. Thev used 
leducation and economie means as their weapon through which they attracted a huge 
number of Muslim youth into Christianity. Eventuali}'. Muslim education. which hitherto 
had a prominent role in thè society, was reduced to thè valucless status.5 The preaching of 
lhc then Muslim scholars was one sided because it was directed to thè pagans alone in 
order to convert them into IsIam. In facing thè challenges ofChristian missionaries some of 
these scholars developed their talents on composing waka ( Yoruba song) and made it a 
nieans ofcommunicating Islamic messages to thè people. Some of thè notable indigenous 
‘scholars who participated in thè Islamic missionaiyactivities are Alhaji Uthman Lanase------------- -------------------------------------- ---------------------------
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educatimi and economie means as their weapon through which they attracted a huge 
numberof Muslim youth into Christianity. Eventually. Muslim education. which hitherto 
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order to convert them into IsIam. In fàcing thè challenges of Christian missionaries some of 
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' —  I  7 j * t  t Àlh Najim Din (barn arpund 1888) Alh Abdul Salarli Bamide]e(l

uranic ;
: chiidren tlooded thè Christian priented schools at thè expense ofthe already ex.i.
: schools. This was a result ofthe entertaining music, which carne troni such seni 

c attracted thè young ones. They also desired to partecipate in co- curricula activv 
se ganies. sports and debate, Other social organizations for thè youth such as thè Girl 
- ..:de Boy's Brigade. thè red -  Cross etc. \yere inviting to.them all of which were abse 

n thèQuranic schools.;’ , . _ • , , , , j  , , , ,  . . ■ <

Western education had bright future and great prospeets for employment becau:
:t exposed them to various oppprtunities.to become a doctor, a nurse, an engineer,| 
accountant, a lawyer. a teacher and others. Among thè victims of thè erosion was Abd 
Rashid Akinjide now RichardAkinjide fòrmerAnttoney General ofthe Federation (198J 
-  1983)'and Chief Hamzah AdisaAkinloye now Augustine Akinlove thè former Natior ĵ 
Chairman of thè defunct N.RN.7
In response to those challenges Islamic missionary activities adopted modem approach 
was through such that Shaykh Abdul Salam Bello Bolaji A.K.A. Akeukewre emerged. 
was thè first person as far as we know, to apply knowledge of comparative religion in hi! 
evangelica! mission in order to liberate thè Muslim youths frbm thè challenges posed by tb| 
Christian missionaries in.Yorubaland in particular and thè whole ofNigeria in generai8.

Shaykh Bello Bolaji studied Arabie language by correspondence from Englan 
and Cairo from where he got valuable Islamic books. He was once converted to Christiani 
and becanie a niember of thè Jehovah Witness under thè leadership of Mr. Brownf 
Shaykh Bello Bolaji set a list of questions all of which he asked Mr. Brown but his teachej 
could not answer all thè questions. It was for this reason that Shaykh Bolaji Was e.xpelle 
as a sanction. All these questions were.collected from various,lettere written in duplicati 
(in search oftruth) to thè Muslim and Christian correspondents overseas such as London] 
New York. Egypt and India. He later retumed to Islam and started holding opeiyair lecture: 
throughout Yorubaland. Lfnlike his contemporarìes who had no authority apart from th< 
Quràn. Tafsir. Arabie Poems and V/aka songs. he used al-Quràn. Hadith and Bible. He] 
was able to reconvert some ofthe Muslirns who had embraced Christianity for education 
purpose. Christians and pagans also accepted Islam through his efforts.

Many organizations sprang up with thè ai in ofreconverting Muslim youths wb 
had been deceived by thè deceit of Christian missionaries. Amona thè earl ier omanization;

 ̂ . j j  j  i [jj

were thè Ahmadiyyah. Ansarul-Din,Ansaiiil-Islam. Nawairuddin.Anvvarul-Islam. All these] 
organizations attracted Muslims and non-Muslims in to thè fold of Islam through their! 
activities, The neh extend charitarile gestures tovvards thè poor members. The rieri and the]l 
poor wear thè sanie cap at ceremonies to emphasi.se thè teaching ofequaìity in IsIam. Fori
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stanco theAnsarud-Deen green colorir Navvàruddin choose purpleAnvvàrand Ahmadiyyah 
rse red colorir. Mordi and fìnancial support. which members receive from thè association. 
ade their efforts tremendous and t'ruitl'ul.

We bave some individuai who were inspired in one way or thè other to establish 
anorganization that tnmed ont to beoneofthe prominentassociations in Nigeria. Such 
associations include Numi -  IsIam International Alasalatu of Nigeria established by Hajia 
Dhikrah Atinuke Abdul Rahmàn Atobajaye thè Iva - SunaofNigeria. She established this 
society as a result of divine inspiration she received from Almighty Allah at three difTerent 
occasions"’. Also an individuai who also set out to bring back Muslim youths who were 
converted to Christianity was Abdul Lateef Akinbowale who championed thè retrieval of 
lost Muslims and defended Islam against thè Christian denigration campaigns which is later 
known as Izharul-haqq Da'wah Movement. The association was founded on Feb. 6. 
1996 at 4. Ijaiye Street. Lawanson. Lagos with tive membefl1. Although thè founder was 
short lived but he was able to attract back to Islam prominent Christian leaders like Pastors. 
ìeverends and Church members into thè fold of IsIam. Despite that thè leader had departed 
ihis world. thè association stili continues its stmggle.

We have indi\ idual philantrophists who felt that thè teachings of IsIam must reach 
cervone wherever he or she may live. Such idea prompted Prince Alhaj Abdul Rasheed 
^desokan (Baale of Bodija) to establish Islamic Information Centre at Bodija. Ibadan.
. Die centre produces translation of thè Quràn in English Materials on Islamic teachings. 
fhe books are distributed for free ofeharge through free postage fee. Yomba translations 
jfJumuat semions of some Arabia countries such as Makkah. Madina. Cairo and host 
pthers. Islamic programmes on both radio and television solely sponsored by thè 
iforementioned philanthropist.

Factors that Led to thè foundingtontemporary Alasalatu Groups.
There are numerous Alasalatu Groups such as: Alasalatu Irorun Oluwa. M.SS. 

NASFAL ISMOI. QUAREHB. Muslim Association ofNigeria.(M.A.N) Muslim Bankers

[
sociation. Musi irpTeachers Association of Nigeriaand so on. The behavioural situation 
Nigerian citizens had worsen tothe level o f what prophet Muhammad (S.A.W)descnbed 
a sign o f neamess of thè last day as quoted in Shaykh Àdam al-Ilori's hook titled: IsIam 
d thè Challenues of thè 2 1 ̂  Century: Minor si gns of thè day of Judgement are ten:

Unjusi Rutér. siingy ridi men. Learned men ir/// he desiring 
ir calili, Ève servite worshippers. Ohslinale Iraders. Poni- Liars. 
Untrustworthy Munufaciurers} C'areless ciged men. Impudenl 
m ung men and shametess women.

While major signs were numerous uraong which are what ' Ukkàshah asked thè
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prophet (SAW) about ihe lime and he (SAW) described thus:
People woidd ohserve prave r. fast and recile thè Ouràn yet 
h ’ould noi bave anyeffect un them. Their sctytngs will he sweeter 
than honey and. their deeds v ili be more rolten than thè odour 
o f  thè galic. Their minds will be rough with their hud deeds 
Their secrets are ma/icious.13

About its signs: , •
When thè poets hecome respected. Learned become dexpised.
Women are considted in qffairs. When interest hecome mixed 
up with money. A period when people will prefer thè present 

■ world lo thè hereafter. The Urne when fraud will become
their humour. A lime when back biting will become topic in 
their sittings. A period when people will rai.se voices in thè 
mosques discussing worldly matters. Rich ones will noi bave 
mercy on thè poor ones and thè youngones will disrespect thè 
elders. The honest ones will be called upon lo give false 
testimone. The trulli will be concealed and false hood will 
become Manifesl. A period when mothers depend on their1 
livelihood on thè fra u d u len t income o f  their daughter  
(Fornicatìon). A period when believers among them will become 
humiliated and shameless hypocrite will become respected. A 
period when thè leaders will be like .lions and thè judges like 
wofves and thè traders likefoxes and thè impudent like dogs 
and thè believers like goats. 0 !  What an unfortunate goal 
umong thè Hans wolves foxes and dogs14.

The groups listed above emanated as a response to thè cali of Allah where He]
says:
- . V a i l i  dUji_, v  o»  v * j  j j j i i ,  > 1  j ,  òy . M  a i  ^

Meaning *
Lei there arise out ofyou a group o f  people inviting to all thut 

. is good (IsIam), enjoying righteousness and forbidding crii. A nd m
il is they who will succeed‘\

As forthe viciousactivitiesofmen touched in thè above quotations Aliali haswaroed noi
to be like them bui to aluays be conscious of I lini. He says:

j - S L P  j*  J i ò j l  J J  w J - c u a f  g j J l T

---------------------------- C5D------------------------- —
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imi vintr Lordsaid. cali on me and /  ir/// respondioyour cali 

' ertiy ihose who .scorri mv worship and do noi trivoke me vrir/7 
Mirely. enler hell in hnmilialionM.

1 e of thè prominent organized Alasalatu groupjo emerge in Yombaland is Yusru- 
_ \la>alatu o f Nigeria establishedon Saturday. 28"' July 1984' ‘ vvith thè executive

Jent in person o f Alhaj Murtada Akangbe. Alhaji Tirmidhi Oyetola and Alhaj 
[ M. - .hu’d-Din Alabi as Muqa'ddams for men and women wings respectively'*.

riie evolution ofNASFAT as an Oiganization emanated tram thè above-mentioned 
! ia;atu group i.e. Irorun Oluwa at Bashorun in Ibadan.AlhajiAbdul LateefWaleOlasupo. 
k  or Manager at WEMABank Lagos, who was a memberof Irorun Oluwa Alasalatu 

- ..p met with Mr. Mun'im TayeTijani. He discussed how to form a branch of Asalatu 
:run Oluwa in Lagos and later thè name was changed to NASFAT. which is an acronvm 
Nasrul-Lahi il-Fathi society of Nigeria1".

The societ) stailed on thè 5"’ o f March 1995 thè First Asalatu was held at Alhaj 
odul Lateef Olasupo’s house at Cele-Bus Stop, along Mile 2 in Lagos. Shortly. after thè 
r.ception of thè group. people stailed coming from diflerent parts of Lagos to thè extern 
-'.atthe> bave to look fora bigger place and this led thè group to move to thè old secretariat 
•losque. Alausa Ikeja. Lagos. Beyond their imagination. people started coming from 
ìitìèrent States, and it was discovered that thè place could no longeraccommodate them.
! heir base w as shifted to thè new secretariat Mosque Alausa Ikeja. Lagos that is now 
:eing used as thè Association secretariat-'.

AimsAnd Objectives Of iMuslim Organisations In Nigeria.
lite following is a synthesis of \ arious organizations Aims and Objectives.

To refonrt thè practice of IsIam
To propagate Islam by educating members of thè community on Islamic values3s 
it affects their dav-to-dav activities. '
Toestablish a welfare package in òrder to assist thè less fortunate Muslims in thè 
society.
To foster true love among thè members
To inculcate Islamic spini in thè members
To encourage thè educational ad\ ancement among all Muslims.

• To propagate IsIam through sponsoring Islamic Acti\ itieson electronic media.
. building of Mosques. Islamic schools. Hospital library and so on.

To engagé in any activity that may promoie IsIam.
To bridge gap ( Educational and Spiritual ) between thè eliles and Islamic scholars

•  i  us Forum A cade mia Voi 5. No. !
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through thè creation ofa well lubricateci channel of comm.unication to serve asa 
basis for effecti ve cross- fertilization of ideasi 

x. To undertake other projects whicii are of benefit to thè society.
These aims andobjectives inspired some minds to establish a forum for Muslim 

elites to conduct prayer mectings. To achieve this,Letters were sent out to ditferent 
professipnsjike engineers. doctors lawyers. bankers accountants. architects. academicians, 
Islamic scholars. civil servants. joumalist. company directors. business executives. computer 
experts and so on. .
These prolessionals promptly responded to thè cali, which was thè beginningofa fulfillment 
o f Allah's promise whcre I le says:

■«"U j j  (jlS 4jl » jèìÙìajÀ j  CL j  Cj j j I j  j  «ili s-l*
Meaning;

IVhen cornei thè Help o f  Goti, and victory. And voti se e The 
pedple enier G od i Religion in crowdi Celebrale thè Praise of 
your Lord and Pray for Hii Forgivenesi far He il off-Relurning 
(In Gi ace and Mercy):‘.

Since thè primary objective o f any Muslim organization is thè upliftment of thè 
spiritual level of its members. prayer book was thè foremost property ofeach organization 
in which prescribed liturgies were embedded. Tlie recitation of these preseli bed supplieations 
were recited in unison and aloud on Saturdays or Sundays. These organizations also engagé 
in Nikàh. Narning and Thanks giving ceremonies. The money accrued during these 
engagements sere e as primary Financial source of these organizations in addition to other 
voluntary donations of thè rich ones among thè members.

The Impact of thè groups on Muslims and IsIam.
It is noi a gain saying to affimi that these organizations bave won back some 

Muslim youths w ho had embraced Christianity.
NASFAT has been seen as a threat to some non- Muslim organizations due to thè 

rapid growth : :he association in and outside Nigeria without any extemal (mancia! aid. As 
thè Muslim "ve .mie aware that thè crusaders are pondering heavy yvealth on Africa to kill

groupsavailed thè Muslims with newopportunities to remain steadfast in Islam.
Some Muslim associations publicly.announced to tlieir members that unemployed 

graduates. thè non-graduate poor ones. nominai Muslims or Non Muslimscan attend their 
group lectures and prayer meetings for thè upliftment of IsIam, and creati ng auareiiess for 
job opportunities. Through this forum some members secure appointnients.

I llese associations struggle to thè extent that they were tully reprcsented in any

----------------- -— <2D----------------------
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stalo or Orlerai appointnlents.
Some had established schools w bere Western and Islamic educations were taught. 

This proffor Solutions as success or mission schools such as Islamic High Sciiooi 
Ahinadiyvah. Ansarud-Din Ansarul-Islam High school inspired NASFATalsotoestabiis 
Nurser>' and Primary Schools in some towns like Oyo. and working serially io secure 
approvai for thè establishment ofan Islamic University verv soon. Ansarud-Deen is also 
working towardsthe establishment ofan Islamic University,at Offa Kwara State. Nigeria. 
Every Nigerian. frona any race has felt thè impact o f NASFAT or one other Muslim 
organi zation in his area, compound. Family. The Muslim children are now proud ofthe 
Islamic culture. ,

Programmes like Rantmadan and *Idu'l Adhà camival for Muslim children had a 
great influence on thè lite of Muslim children. Nioht_vjg]LLcoupled with thè weekly group 
prayepjiave really developed a wanting family. Intra-Marriage of thè members has really 
assisted thè Muslim youths in Nigeria.

Different Boards ofthe organizatións really assisted thè Muslim Youths especialiy 
thè education Board, which monifors thè quality and thè relevance of lectures to be deliv ere.: 
by thè Mission Board. Encóuragement received by thè young ones for advancement of 

. their studies cannot be qualified. Theorganization also set itself out to bring peace into 
! some unsettled matrimoniai homes.

Some youths vvho could not privately recite al-Fatihah (thè opening chapter 3 
-timescan now boldly recite thè whole Suratul Yàsìn while standing. Theniuht \ iuil organized 
K) some members has instilled discipline of self-detennination to get their problems solved 
[through praver individuali) orcollectively. Some faitiily who knew nothingabout Islam has 
1 grasped thè filli understanding of Islam to some extern. Social and politicai activities in thè 
.society ha\e Islamic traits and awareness. Brilliant students receive scholarship for bis - 
, ber studies encouraged Musjim youths by thè organizatións. However. some organizat 
jipake beneficiaries to enter on bond to serve thè awarding society for some years ifhe :>r 
fche cannot become a life member. And wheneVer any situation arises thè society stand-* ur 
follie challenge.

Recommendations, on theareas that need to beim proved:
On Spiritual Upliftment: some members ofthese assòciations see their ' : 
meetings and nieht viniI e ither privately and publicly as thè only obligati . - 

(Muslimsto perform. Therefore. most ofthe members neglect or recare ■' e .  ̂
idaily prayers as a trivial obligation. although thè associations preach ag j -
lresali has not vielded a satislactory levcl. Some organise TahuHuJ - . 
tbllowed by normal vveekly group prayers. By this arrangement m e ttre -
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enough tinie lo rest. It could he much better ifsomeassociation^ could re- schedule their 
night vijdl in order to give enough times to rest for its membersand with a viewto gettine 
fuii concentration on their prayer.

On Education: Muslim Associations are enjoined to go round public schools. primary 
and post primary levels to fish out brilliant indigent Muslim students. Most pupiIs and 
students stop their education at those levels. If thè association could sponsor or pay for 
WAEC orNECO feesof thè students of poor parents. Muslims wili also boastofmore 
professionals in thè various fìelds. In addition. Educational Board of these associations 
should have a counseling unit to comprise experts who will guide thè young ones for their. 
future career. A very sound potential lawyer may sit for UME examination for many years< 
due to wrong choice of career. But if properly guided on his career, he may pass it at thè 
first attempt.

Whenever any opportunity comes. thè principal officers should be God conscious j 
to let thè opportunity spread to thè nook and crannies of thè association. Opportunities 
should not be restricted among thè principal officers and their immediate family. *

Some associations disburse Zakcit and Sadaqah especially during thè month of 
Ramadan. It vvill be much better i f thè association could think of their own poverty alleviation 
programme among its members. With thè tapping of thè wealth of knowledge of thè 
economie experts in their midst, they will be able to chart a course for a self relianf 
programme which economie situation ofNigeria badly needed.

Members of thè association should also be encouraged to participate fui ly in politics 
and members who attained politicai posts must not be left alone. He or she must be invitec 
to thè prayer and lecture sessions where thè messages ofthe Quràn and God consciousnes: 
will be his guide.

In conclusion. thè indiv idual effort of Muslim scholars. Muslim philantrophists
refonners. revivalists coupled with thè collective struggle of Muslim associations touard
achieving their aims had reaJly wonagreat baule for Islam. It is making progress in th
lack to return thè vai ue. glory and culture of Islam intothe Muslim circle in Nigeria an<
abroad. Every house.\ehicleowneri.poorone£ identifieshimselforherselfwith Muslin
association to which he belongs eitfier by pasting sticker label on houses and vehicles o?
which thè name ofthe association is boldlv wrinen for instance "I am a NASFAT member
“Muslim lives hereby VI.SS "1 am Ansarud-Din Youth Member" "NURl 'AS Membe^
“Ciise familv" and host of others which reallv entice non Muslims into thè societv and in ' . '
IsIam ingenerai.
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