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ABSTRACT

This Thesis is divided into six Chapters,
preceded by the Preface,.

The Preface explains the concept of Covenant. It
examines the Igraelite faith from its rudimentary stage
and its gradual development; and the relationship between
the Israelite Covenant and the other peoples,

Chapter One begins with the Introduction to the
Thesis., It discusses the Covenant upon which the religion
of Yahweh was based, and as the institution which established
a unique relationship between God and Israel. Covenant,
it explains, was enshrined in the Salvation history of the
Israelites as a saving grace of God. It is therefore a gift
made by Yahweh to Israel. The Chapter also examines the
definition and etymology of Covenant. The Covenant in the
Ancient world, especially, the structure of the Hittite
treaties; and the terminologies of the Covenant in the 0O1l1d
Testament are looked into.

Chapter Two is devoted to the Covenant forms in Israel,
namely, the Secular traditions, the God-~bound, and Israel=-
bound Covenants, and the Covenant of Joshua. Chapter Three
focuses attention on the physical aspects of the Covenant:

Statutes, Instruments and Sacred objects.
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Chapter Four examines the nature of the Covenant
God as an Ethical and Personal Being; the relationship
between Him and Baalj; the Covenant as a doctrine of
Redemption, namely, the religious and saving consciousness
of Israel; the motive to the formation of the covenant;
and the justificatioh of the Choice of Israel for the Cove-
;nnt. The Chapter ends with a study of the Covenant
people as a righteous people.

Chapter Five is concentrated on the Deuteronomic reform;
the idea of a new Covenant; Covenant breaking and judgment;
the Covenant in Exilic periodj; and the Post-exilic impact on
the Covenant,

The Conclusion forms the first section of the last
Chapter, It gives a coneise account of the crucial views
reached in this Thesis, especially in stressing the funda-
mentals and unigueness of the Covenant theology. The
Chapter concludeg with the examination of the effect of

covenant on the Israelites.
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PREFACE

The concept of covenant is of far-reaching importance

in the relations among individuals, groups and nations.

It is a binding promise concerning social, legal, political
religious and other aspects of human life. Covenant is
therefore a social and religious institution./ )My

interest in this research is primarily with respect to

the term in its special religious sense ‘ang especially

its role in Yahwism and later Judaism ag presented in

2
the 0ld Testament. As it were, covenant,m’

L) -

became a paramount religious institution ir Israel.
It was the basis of the national cult.

The historical and religious records of the formation
of Israel as g chosen rag¢e presume an historic covenant
between Yahweh and ‘Tsrael: yet.the origin of the idea of
this covenant is, Gbscure. Could it be in connection with
the cult of the,Shechemite deity, Baal=berith whose
sanctuary«in Shechem became a Yahwist sanctuary (Judg.8:
33; 9:hL,16)? This was the origin of the later Shechem
covenant in Joshua 24:1-27, which again is not easy to
explain if the Horeb-Sinai covenant was in fact earlijier.
The dominant tradition, however, favours the Horeb-Sinai

eovenant between Yahweh and Israel as the covenant

par-excellence. It is to this covenant that the ethical
prophets like Amos, Hosea and Ezekiel refer(Amos 3:1-2;

Hos. 2:15-23; Jer. 7:22-26; 31:32; Ezek. 16€:3-8,60).
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The main concern of this research is to present the
faith of Israel from its most crucial rudimentary form, to
arrive at a new understanding of the religious world of the
01d Testament. To do this effectively, however, it will be
necessary to delve into the ancient world with whom the
Israelites interacted, and to examine their covenarit concepts.
This approach is helpful in Biblical interpretation, as it
will throw some light on the historical and situational
environment of the various editors. It is when this basic
background has been discovered, that the minds of such writers
could be accurately interpreted. The necedful impact on the
modern society will then be appreciated. To this end, I will
examine especially, the structure of the Hittite treaties;
these make available an historical precedent that cnables
scholars to understand the structure of carly Israelite
thought, as the historical and situational circumstances
appealed to the original editors, and, conscquently, its
fanctional operation in history.

Yahweh, the God of Israel was understocd as the God who
initiated covenants. Covenant-making was scen as an activity of
God expressed in such features as his love, mercy, righteousness,
holiness and power. Covenant became the dominant language in
which the election relationship of God to Isracl was expressed.
S0, within the covenant with Israel, we find further

covenants, and all the later treaties were re-affirmations
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in new situations of the original covenant. The continuity
of the national faith was based on the Yahweh-Israel covenant
relationship.

Yahweh was the God of Israel, and Israel the people of
Yahweh. This concept was created through God's. act of
deliverance in bringing Israel out from Egypt. Despite

changing fortunes and disasters, Israel .strongly upheld this

faith. However, they departed from it at times, but at such
periods the prophets called Israel back to re-establish the
covenent relationship between'them and Yahweh.

Covenant permeates the daily affairs of all peoples,
irrespective of race, colour, religion or political affliation.
In my conclusion, I will deal with the impact of covenent on
Israel.

It remains to mention that this work offers the
distillation . of all my research into covenant at large as
contained \in the specified area of the 0ld Testament., The
subject matter of this thesis is therefore restricted by
its title to the prescribed texts of the 0ld Testament
religious history and related data. Wherever references are
made to the New Testament, they are only to serve as

comparison and/or Clarification.
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It is my humble opinion that the reader of this Thesis
will find it a crucial subject of 0ld Testament theology.
It is also an incentive for the present scholars ©f the
christian faith to delve more than ever befor&-into the
origin of the faith that brought about the-thcologies which
we all teach and practice as Christianss,_ With this attempt,
it will be realized that a step has gone beyond mere
formulation of creeds and confessions, and tha salvation

of our souls has been made much more meaningful to us.
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GLOSSARY OF FOREIGN WORDS OTHER THANK HEBREW

AKKADIAN LANGUAGE

Pinu - Legal law

Kanu (noun) - from the verb root k'n - to ‘hend down;
to do homage.

Kibsu - Social law

Kwn - to stand upright
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Pargy - Religious Law

SalIman Sakanum - to make a Goncord; to set a peace.

AMORITE LANGUAGE

Harayum qatzlum - to kill.& young donkey

ASSYRIAN LANGUGAGE

Beritu - bond, fetters

Biritu - (Assyro-Babylonian): fetter, command.

ARABIC LANGUAGE
Sidq - Truth$/to be true.

GREEK LANGUAGE
_dLy€k1k,q - Testament, Covenant.
SN

ou £éFtnz - A council or an asscmbly of elders.

The highest Jewish Tribunal in Palestine,

during the Greek and Roman periods.
rfi- Koc\\/,j &[gz_{}nkn ¢ The New Testament,
Qf{Thg New Covenant,




22

LATIN LANGUAGE

Convenire - To come together
Facere - to make
Sacer - holy

Sacrificium - Sacrifice.

MARI LANGUAGE

Salimum - | Peace
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CHAPTER I
Te INTRODUCTION

The idea of covenant is fundamental to almost all
religions and societies., The early religion of Israel
in the 0ld Testament and later Judaism were no.exception,
the religion of Israel was based on the covenant relation-
ship between Yahweh and Israel,

From the creation of man, and throughout his period
of wanderings and his eventual settlement, he has been
involved in one type of covenant or the other. Even today,
irrespective of one's religiony vocation or commission,
man is not altogether excused of covenant.

To the Israelites, covenant was the result of their
fundamental election as a chosen people by Yahweh. The
character of theé covenant portrays a relationship between
two contrasting parties with a restriction upon the elect.

In the political and religious life-history of
Israely all ceremonies and worship were the expression of
the covenant relationship between God and Israel. This was
made explicit from the earliest days of the mutual relation-
ship. There was the strong conviction that Yahweh was a
present help at all times. He was firm and gracious. The
totality of Israel's existence, including their 1land,

kingship, priesthood and society was all traced to divine
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covenants made with patriarchs., (Gen. 15:18; 17:7-9;
II Sam. 7:8ff., Jer. 33:21)., The relation of Yahweh to
Israel was therefore a genuine one. But Yahweh and Israel
were to be close to each other always. When her existence
was threatened by such nations as Syria, Assyria or Babylon,
Israel was exhorted by the prophets Elijah, Elisha, Amos,
Hoseay Isaiah, and Jeremiah to be faithful-to Yahweh. They
should not put their trust on the gods of  these nations,
The covenant, or election, the prophets claimed, strongly
depended upon the perfect fulfilment of the conditions
attached to it; these were based on moral perfection. Yahwel
who had called them into a covenant is a righteous, just,
holy and merciful God. | Israelites had to reflect these
characteristics of Yahweh in their own lives in order to
enjoy the grace of God. If on their part they were found
wanting, according to Isaiah 1:3-6, 18, they were invited
by Yahweh to 'réepent and receive forgiveness, and remain one
with him. ~ The Covenant then became the céntral concept by
which to " illuminate the structural unity of Israel as“é
people and Yahweh as their God.

The covenant is also the fundamental basis upon which
the whole message of the 0ld Testament rests. This great
conviction of Israel's special relationship with God is

concentrated in the concept of the covenant not only in the
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0ld Testament, but also throughout the New Testament.
As a special people of God, they believed that the
nature and will of God would be revealed to mankind
through them. The word "covenant", therefore, was a
symbol indicating in a much wider sense the national
faith of the chosen race without which Israel could not
have been "the people of God."

It goes without exaggeration that different scholars
have made various attempts to solve the perennial problems
of Biblical exposition, especially, in the field of Old
Testament Studies. Such attempts include: Critical
exposition: John Bright, Archaeological finds: W.F. Albright,
JeBe Pritchard; Sociological Comparative Analysis: M,
Burrows; Form Criticism: Martin Noth, Albrecht Alt; Histo-
rical Approach: G.W. Anderson, John Bright, J. Mauchline;
Philosophical Approach: H.D. Lewisj; The Theological exegesis
or The Religio = Historical Study: J.A. Baker, W.O.E.
Oesterly and T,H. Robinson, R, De Vaux. |

I wish to note here, the basic contribution made by

Walther Eichrodt, in his work: Theology of the 0l1d Testament,

to the covenant concept in the 01d Testament., He had dealt
with some of the essential elements on covenant extensively,
such as, the Covenant Statutes and instruments, and the
Characteristics of the Covenant God. But I differ in my

approach to this vital subject of the Old Testament theology.
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I have classified and compared the outstanding
Covenants of the Old Testament. The 0Old Testament has
also been compared a great deal with the treaties in the
ancient world, thereby elevating the uniqueness of the Old
Testament Covenant. However, Eichrodt wrote long before
parallels between 01d Testament Covenant and Ancient
Near East treaties were brought to light,

The God of the 0ld Testament is“a mysterious God. He
moves in an inexplicable way, and his way no one can under-
stand. Yet with the act of faithy one can comprehend these
mysteries. This brings inte prominence, the unique position
of the theological approach to the Biblical exposition, with
a critical study of the historical and situational environ-
ment of the original.editors.

Since the above named methodical approaches have not
been able to, satisfy the curiosity of some scholars, I
therefore“wish to follow the theological approach in this
thesisi, to investigate "Ccovenant", as it were, which became
the basis of the social and religious institutions, and

theologies of the Bible, not only in the Old Testament but

also in the New Testament.
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Israel had a concrete historieal and religious
foundation of hey faith., All the historical or Religio-
Historicél evidences in the 01d Teétament, and similar
finds outside the Bible, will be subject to ignominy if
the acclaimed complexes are not resolved., It is only then
that the divine revelation and the acts of Salvation can
be meaningful. When this vital theological issue is
settled, the interrelation of the Old-Testament and the
New Testament will be duly appreciated. The very terms
"01d" and "New" presupposed a continuous organ. The New has
not come into existence out of oblivion. It resides in
the 01d, which has a designed foundation. Thc meaningfdlness
of the former, provided ground for thc culminated historical
revelation and salvation witnessed in the lattere The
purpose and theé theological message of this research can
only be compréhended when this significant basis is admitted.

Anyattempt to study the theology of the 01d Testament
without \giving a considerable attentioﬁ to "covenant", is a
deficient exercise. In fact, it ought to be given its
paramount position. In this research, it will be well
realized that the religion of the Israelites did not surface

prominently until they were brought into the covenant sphere
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with Yahweh in concrete terms. In other words, the
religion of Yahweh was based on the covenant relation-
ship., By this unique concept, the whole salvation-
history of the 0ld Testament would be perfectly appre-
hended.

Yahweh is a God who acts. He was known to Israel
through his activities in their salvation-history. This
saving grace of God was not a mere faith since all the
external facts confirmed the conviction of the concept
of a personal God moving in the-midst of a chosen people.
The people responded to the historical events shown to
them by the God made manifest in concrete historye. The
binding will of God.on them influenced the terms of the
covenant relationship and the expressions of a unique
faith. Covenant. was therefore not a mere dogmatic express!:
but an explicit description of a living process of history,
which had a historical foundation among  a living people.

The covenant was maintained by Israel throughout
the existence of the 0ld Testament period. It was
periodically re-affirmed in new situations and to new
generations. Any subsequent covenant was a re-affirmation
of the original one which ratified Israel's election

(Ex. 19:5-6; II Kings 11:17; 23:3; Neh., 10:28ffs)s All the

~mrmmttirmbde AF ~eavrAarnnarm s, o malr-Imesr Foaderrnarm Valisralh =emrd T amwmeammsn]l o coarm
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the following characteristics: First, the covenant was a
gift made by Yahweh to his elect. Though Yahweh initiated
it, it was not as a reward of Israel's merit. Second, by
the means of the covenant, God came into a relationship and
communion with Israel., He became their God and./they on the
other hand, became his people. Third, thc rites and terms
of the covenant created obligations, which were established
in the form of Law.

According to Begrichz, the premises of legislation

7
cannot be understood with the notion of !! ! }I . This

was his reaction to the third aspect of Yahweh's covenant
as indicated above. He arrived at this conclusion probably
by basing his views on the fact that Yahweh the God of the
covenant is a merciful and loving God. But Begrich ought
to have realised that this same God is righteous, just and
holy, and as such he must base his covenant on fair and
just terms. . Covenant-making was all to ensure a healthy
and continucus sense of belonging. In fact, any legislation
or law without any prior relationship, co-existence or
mutual understanding will be meaningless and ineffective.
The covenant law was therefore appropriate and meaningful

to the parties concerned, Politically, for instance, no
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government makes any law for people with whom it has no
prior and present relationship. No government, no matter
how powerful, would interfere in the affairs of another
independent country by legislating for her. If such an
attempt is made at all, it will not be honoured and thereby
prove to be null and void. The Law of Yahweh was basically
reflecting upon the covenant relationship hetween Yahweh
and Israel, his people. The Law came at/the final stage of
the covenant experience and at thecfull understanding of its
implication.

As a backdrop to this study, it is necessary at this
juncture to examine the Israelites' understanding of the
word "Covenant", and its.etymology. This will help us to
have a deeper appreciation of what was involved in this

relationship and ‘the obligations thereby.

2 ETYMOLOGY - AND SEMANTICS OF COVENANT

(a) .Etymology: BS¢Ith is close in meaning to the

Akkadian preposition biritu, implying the idea
of "between" or "among" two parties. It is from th:
root brh into verb i! a);; s which means 'to eat
or 'to drink', implying g;e festival meal.

BerTth is also the equivalent of the Assyrian

beritu which means 'bond' or 'fetter'.
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Semantics .

(1) BSTIth: The Prophet Ezekiel agreed with the
meaning of__%gzgg as above., According to Ezekiel
20:37; in the Hebrew text, 'Covenant' is a bond.
Covenant may be made between two parties of an equal
footing, but this is not quite correct with.regard to
the Yahwech-Israel covenant relationship. It was

Yahweh who initiated it. He dictated and concluded

the terms of the __ _f 2 3 3} . <¥shweh the stronger,

proposed it and granted Isréel, the weaker. It was
God who called Abraham and made requirements from him.
Also, this was the general ‘nature of the covenant at
Sinai.

In Genesils 21:25--32, Abraham made a mutual agree-
ment with Abimelech at Beershebaj; also in I Samuel 18:3,
David and Jonathan made a covenant between themselves.
Usually such an agreement was between non-equals. In
the above examples, Abraham was supposed to be superior
to.Abimelech, while Jonathan was also considered as
occupying a safe position. Similarly, when the
victorious King Ahab made a covenant with the defeated
Ben-hadad of Syria (I Kings 20:34), the term implies the
conditions of peace granted by the victor to the

vangquished.
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In a few cases where the weaker may have initiated
the covenant, the Stronger still has to grant it. For

instance, in Joshua 9, it was the Israclites who granted

Ii Z') to the Gibeonites who placed themselves

- *

under the protection of Israel. Also, in I Samuel 11:1ff,,
it was Nahash, king of the Ammonites, who granted a
covenant to the people of Jabesh-gilead, In II Samuel 3:12,
Abner, the weaker, requested David to grant him his

Il’ l-i ¢ Therefore, when God made a covenant with
Israel, Et should be obviously elear that the terms were
God's requirements from Israel, his chosen nation. That
is, Yahweh should be scen.as the superior and "victorious"
king granting conditions of peace with the "vanquished"
Israel. This again was thc general concept of the
Sinaic covenante

Agreement or Alliance:

"Covenant” is a solemn agreement or alliance. It is
an understanding or promise to do something. The word
"covenant" in English comes from the Latin convenire,

meaning, "to come together"., As a theological term it

corresponds generally to the Hebrew Il’ ] }L , and the

L]

Greek jﬁgdﬁiﬂ?, It applies to the relationship between

God and man, representing God as in covenant-relationship

with his own peoples It was a leading idea of Yahwism.
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Command or Word: | 1 )&l; or ) 17
T2 T 7T

*

"Covenant™ can also correspond with the Hebrew

word i I [ES ') "command". In Joshua 7311,

2
Israel was expected to keep the covenant) of Yahweh
as a command:
Israel has sinnedj; they have
transgressed my covenant
o 20

which I commanded them

P
DL
s

It is also parallel with the "word" I l'l of Yahweh,
T 7

Israel was enjoined at Sinai to keep the Commandments and

Ordinances of Yahweh which were the princ¢ipal centre of th:
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Sinai covenant; and these the assembly of Israel consented

to keep according to Exodus 24:3,7:

All the words ( ll ! I Z[ ] 6;;)

which the LORD has spoken we wlll do.
All that the LORD has spoken we will

do, and we will be obedient.
The above concept was the opinion shared by Schmidt.3

According to him, the Hebrew word ,f)’f]fl t could be

connected with the Assyro - Babylonian biritu in its
primary meaning of "fetter" to suggest an atmosphere of

"command". That is to say, the primary meaning of the

2 . .
term !Z ) 1 in Hebrew may have been either "agreement"

or “command;. However, "if the idea that Yahweh and Israel
made a covenant on equal terms is also expressed, this
indicates that each party of the covenant had some
obligations to fulfil. It simply means that covenant
creates rights and duties without necessarily placing those
parties @n—an equal footing as such. This is basically the
Deuteronomic concept or development over thé covenant:

You have declared this day goncerning
the LORD. That he is your God, and
that you will walk in his ways, and
keep his statutes and commandments

and his ordinances,? and will obey
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his voice, and the LORD has declared
this day concerning you that you are
& people for his own possegsion; as
hz has promisedlyou, and that you
are to keep all his Commandments,
.(Deut., 26:17-18)

Here, toth Yahweh and Israel clearly had.mitual rights and
obligations within the covenant relation,

From the above, -ne can rightiy infer also, that the
primary meaning cf the Hebrew (]*)7) may have been aither
"agreement" or “command!., It iay bé interesting to suggest
that, on the part of the superior, the covenant is =
"command™, vhile on the part of the inferior, it i1s an
"agreement”, In a“further development of the concent of
God's sureriority, Vahweh is considered as granting
special grace ©6 Israel, that he &ould dwell among them,
He would welcome their approach to him in the tabernacle,
the texnt _of the LORD, or the temple which were all
considered ss God's dwelling place., It was in the Holy
of Holies that his mercy seat,; renresenting nis physical

precsence; was kept.
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(4) Witness:

Every Covenant in the Old Testament had a religious
significance. Sacrifices usually accompanied most of them,
and very often the presence of the divine was inveoked, and
God thereby becomes the witness of the covenant,. In the
Laban-Jacob covenant (according to Genesis.31:50) God was
the witness and the third partner, and gave strength to the
binding of the covenant. This was necessary among the
Israelites because of their parent-god relationship with
Yahweh. Every covenant was therefore concluded before Yahweh
(I Sam, 23:18; II Sam. 5:3;, IT\Kgs. 23:3),

However, when God wds pne of the two partners of the
covenant, he initiated-the covenant, and there was no need
for the third partner to conclude or establish it., But the
covenant would be‘walid only if Israel responded obediently
and faithfully, t6 the terms prescribed in the covenant. It
is interesting to note that the 0ld Testament mentions the

local god-of Shechem El-Berith or Baal-Berith (Judg. 9:4, 46)

whose relationship with the sons of Hamor, i.e., the Sheche-
mites (Gen. 34:2), was bound by a covenant. There was no
third party required. There were also examples of covenants

concluded by deities outside Israel which were binding and
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effective without human or third party involvement.
According to E, Jacobs, "The king of Lagash, Urukagina
(Ce2,400 B.C.) imposes on his subjects the word that his
king Ningirsu had pronounced", and ended the list of his
laws with these words: "With Ningirsu Urukagina concluded
this treaty."

It would be a wrong notion to assert that a third
party, mediator or witness was always required in any
covenant-making. But it is certain that as the concept of
covenant developed the importance of the mediator became
more meaningful. It is believéed that Moses was most
probably the earliest mediator; the kings and priests later
took over this role in Israel; and there was the futuristic

hope that the Messiah would function as mediator.

(5) Contract:

>
!! I'I is also a contract. The granting of a {2’| a

. & L3
k. .

is not made without the observance of certain conditions,
especially on the part of the recipient. For instance,
David was quite willing to make a covenant with Abner, but
only on the condition that Abner returned Michael, David's

former wife, to him (II Sam., 3:13)., Once this was done, the

2
!l l'! became a contract binding on each party to fulfil

- .

the obligations required by the covenant. In the case of
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the covenant between Jonathan and David, even though it
appears that it was Jonathan who imposed the covenant on
David in order for the rites to be effective, the same
covenant hadcto be concluded jointly by the two“.partners
(I Sam. 23:16). This is well illustrated im~the covenant
between Laban and Jacob. Laban said, "come now, let us
make a covenant, you and I; and let it be a witness betwee

you and me." (Gen., 31:44),

(6) Peace:

The cévenant guaranteed a relationship which is
commonly designated by.the word: E!i5!¥ :meaninq "peac
Peace does not mean an equivalent of covenant as such, but
it designates astate of harmonious agreement, and the
balancing of .all claims and nceds between two parties. Th
was the effect of the i!‘ | 1 between Yahweh and Israel.
When this harmonious peaCe.wés marred, God said: "Come now
let us reason together," (Isa., 1:18). Covenant establishe

peace not only between God and man, but also between man a

man, (Gen, 31:443; I Sam, 28:9f.)
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(7) Conclusion or Establishment: T ’Ilj l_f

The conclusion of a covenant may take the form of
oath=-taking as in the case of the covenant between Joshua
and the Gibeonites at Gilgal (Jos. 9:15). It may falso
take the form of sharing a garment as in the case-of David
and Jonathan (I Sam, 18:3-4), According to Genesis 26:30;
31:46, 54; and II Samuel 3:20, a covenant was concluded by
taking a meal. One of the most ancient rites, which was
very common among the semitic people.,and the ancient Near
East, as we shall examine very shortly, was to pass between
the two halves of the beast that was slaughtered for the
purpose of covenant establishment. This was a gesture
taken by the participants-to suffer the lot of the victim
in the event of their breaking the terms of the covenant.
This practice is called ﬂy—)l _n']"_;)'__ i.e., "to cut

a covenant", Once an agreement was thus reached, the

covenant terms became binding on both parties.

In order to appreciate the covenant forms in the
Old Testament, it is a matter of paramount importance to
look into covenant making in the ancient world of which

early Israel was a part,
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3 COVENANT IN THE ANCIENT WORLD

Covenant in the ancient world is best considered as
treaty. It is a solemn agreement by which societies
attempted to regularize the behaviour of both individuals,
and social organizations. It was a promise that is sanctioned
by an oath, accompanied by an appeal to a deity to '"see" or
"watch over" i.e., to witness the behaviour of the swearer,
Violation of the treaty was to bring abouts the curses
stipulated or implied in the swearing of the oathe.

The Hittite language, and the Babylonian as well,
never had a single word for "contract", "“treaty" or vcovenant",
In both langquages the treaty was designated by a phrase
which can be translated literally as "oaths" and "bonds".
The treaty was reqgularly spoken of as an act of the sovereign':
favour to his vassal,- It was the sovereign's treaty. He was
the author or the initiator, and as such he dictated the
terms of the.treaty. The specific obligations imposed upon
the vassal by the superior or king were called the "words of
the sovereign" - that is, the great king has spoken or
commanded. He must be obeyed. |

The most important function of treaties for some

thousand years before the ginaic covenant (of the thirteenth
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century B.C.), was in connection with the crcation of a
new relationship.6 According to the Mari documents, such
a treaty was called Salimum, a "peace". This indicates
a peaceful co-existence between two parties, usually those
who had been on bad terms, especially between the oppressor
and thc vanquishede

Most of the evidence for international/treaties in
the ancient world comes from Hittite sources. These were
contemporary with the events that preceded and led up to
the formation of the ancient Israelite federation of
tribes in Palestine. According to Korosec,7 the Hittite
treaty texts exhibited some elements in their treaty which
were not extremely rigid. The treaty forms could be varied,
but the following six .element structure was common.

2 48 The Preamble:

This names the overlord who grants the treaty to his
vassals in his royal glory and as demcnstration
of political power. The necessity for the treaty is mentionec

here.
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2. The Historical Prologue:

Tﬁis clause describes the previous relationship
between the two parties in some detail. TUsually, the
commendable benevolence of the Great King is emphasized
here. This wag 0 justify the claim of the superlior that
he was bheing sracious over the vassal to have/granted him
8 treaty’ Therefore, to continus to enjoy the benefits
of belng in relatior witn the superiory, it was expected
that the vassal would continue ©o peyfaithful =214 obedient
to the treaty. Their obedienge“wiula thus demonstrate

their gratitude for in=s ohlidation: granted them

=

3. The St;pulﬂtions:

These gook the/form of the ancient llesopotamizn Law
Codes otherwise referred to as case law, LJhey define the
obligations binding on the vassals in certain circumstances,
There were othér stipulations which are called "apcdictic
law", Ttage vwere regulations in the form of a comamand,

They @eg2lt with miiitary assistancs, ths treatment of

fugstivag . ard foreign policy,
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4, Provisionsgs for Deposit and Public Reading:

Provision was made for the deposit of the treaty in
the temple and fer periodic public reading, Since the
temple was ﬁhe house of the god; the written document
should thnereiore be kept under his safe custody for his
watchful attention, The treaty obligations were also
binding upon the vassals' citizenry. At stlpilated
intervals, <he text was read publicly to tht assembly to

gserve boili as a reminder and as a warning,

5. Witress:
Apart ‘vrom the deities. of both parties involved in
the troaty there 77as'a List of witnesses to the treaty,
Among such were deified elements ol the naturel world,
such as mountaings “rivers, heaver and earth, 7ind arl cloud.
Man and the goedcty depend upon trese witnesses because
they are beyond buman control, Thelr rorars were invoked

to zpply‘\the supernatural sanctions of the treaty

6. Mormulas for Curses and Blessingzs:

The formulas furnish both negative and positive

motivations for strict obedience to tiie treaty obligations,
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The curses included the natural and historical calamities
bevond human control, such as disease, famine, death
without posterity. and destruction of the society itself,
The reverse of the abtove were tne bHlessings, namely,
prdsperity, peace, long life, 2nd continuity of the
kingship and ~ociety of the vassalf3

Hittite culture was rich with rituals, In the light
of this, it is believed that some zlaborate greaty
probably accompanied the ratification of cowenant,

There are great similarities between the Hittite
treaty struciture and the biblical tradition of the sinaic
covenant, G, =, Mendenhall,? was the first person to
draw attention to this Hittite~Israel resemblance,
especially with the Sinaic covenant in Exodus 19-24; and
Joshua 24,

The actual-ceremorny with which the parties =ntered
inte treaty took numerous forms, We hear o o treaty
which awas wade by eating together, another by @se of water
cr oil, ancther by drinking of = cuu, There was another
called "“puppy and iettuce"; & sort of meal., Thera was a
case in which the representative of zne king of Maril (an

important city on the Mid-Bast of Tuphratec in ths early
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Millenium), when he was called on to function at a
treaty-making ceremony, refused to have the treaty
established by "puppy and lettuce", and instead preferred
that the ceremony use the more common one of killing a
young donkey. The most widely accepted form of entering
into a treaty involved cutting up an animal. The person
entering into the treaty was identified with the animal.,

Archaeological finds in recent years have thrown
more light on the similarities between treaty-making in
the Ancient Semitic world and the covenant-making of the
Bible. Both language and rites are similar. At Mari, for
instance, the Amorite idiom meaning to make a treaty is "harayum
gat®lum", that is, "to kill a young donkey". The Akkadian

translation of the same idiom is "Salimam Sakgnum", that

is, "to make a concord", or "to set a peace". A number of
the ancient texts suggest the use of a young duck or a
goat to achieve this objective. Thus, the Amorite example
also confirms the origin of what is in the Bible: Karat
berzat, that is, "to cut a covenant", which refers to the
ceremony of cutting up an animal to establish a covenant.

However, it is not exclusively final to draw the conclusion
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that the formal similarity to biblical traditions is
beyond controversyyfoﬁbr instance, in the Mosalc covenant,
the preamnble simply names Yahweh as the God (of Israel)
who in his political power and glory brought his yeople
out from the vtondage of Egypt. Unlike the Hittite treaty,
the necessity Pfor the covenant is not mentioned here,
although this was well known to Israel, (Ex, '20:1: 19:1-6),
Also, it would be noted that in the Sinaic covenant, the
historical prologue, though short, was not separated
from the preamble; that is, from the identification of the
covenant-giver, I wish to deal more extensively on this
issue of similarity and otherwise in the next chapter,
Suffice it to say herey that whichever: forms covenant took
in ancient Israel and their subsequent develovmen:, the
religious uniqueness of the Yahweh~Isracl covenant rslation
in the 0ld Testament had no parallel elseWwhé&re in the
ancient worla,

Befere. I pgo on to aiscuss the various zovensznt
traditions i, tha CLld Testameni; I consider it appropriate
to call attsntinn to a few terminologie: gs th:; ara

connected with the covenant cultus,
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Ly, TERMINOLOGIES OF COVENANT IN THE OLD TESTAMENT

There are certain terms in the 0ld Testament other
than ZZ’_]ﬁ[ which express the covenant relation of Israel
and Yahweh.‘ It is necessary for us to examine some of them
in accordance with the specific meauning they intended
within each context, These terms were used-in connsction

with Yahweh, man and things, thereby connoting different

meanings at differert circumstances.

(a) w ]-—lp Holy. The word-"holy" is usually a moral
attribute asso;;ated with Codi vBut in sone cases it mnay
simply be employed to desCrib= God as divine, i.e.,, the
Holy One of Israel, mganing, the divine God of Israel, or
the heavenly or transcendent God, When this same term is
used for a thing)or' man, this simply indicates trat such
thing or man welorgs exclucively to Yahweh; sach must he
wholly cdedlc.ted t< God,

It =ill be unacceptable to sugge=t thaat /hen a thing
or man is referred to as holy, that it denotes a moral
attribute, It can only mean that it belongs to God, the
holy One, because by nature nothing is holy until it is

made holy if suitable for the purpose, For instance, only
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an unblemished animal could be set aside for Yahweh's
offering., In such cases, the thing is dedicated and it

becomes holy to God, This is also true of a place set

asgide for Yahweh, For example, \IJ IP IQ: "a holy place"
L

was the tuabernacle dedicated to Yahweh, Once any-dedicated
object was defiled; it was no longer fit for any religious
purpose., Numbers 5:3, says: ",,. that they may not defile
their camp, in the midst of which 1 dwell," Any thing
belonging to 7ahweh must be exclusively holy. His dwelling

place (seat) in the tabernacle is-called ’. X ’2 .“-3
- "The holy of holies" or "the most holy placz", No oné
dared enter it save the high priest, and ther only once a
year, on the day of Atonement, after the high priest must
have offered sin-offering for self-sanctification to be

fit to appear in the holy of holles,

In Numbérs.1l6:3-5, Korah and his company challenged
the claimofothe exclusive priesthood of Aaron, wher. they
said: "Wou havs gore too far. For all the congregation are
holy, every one of them, and the LORD is among them; why then
do you exalt yourselves above thz assembly oi' the LORD?!

Moses then replied to him thus: "In the morning the LORD

will show who is his, and who is holy, and will causz him
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to come near to him.," From the above passage. it is
clearly shown that when the teru "holy" is used for man
in Israel, or the nation as a whole, just as in the case
of any object or place, this signifies that they are the
exclusive possession of' Yahweh, the Holy One, . Such things
or persons are set arart or dedicated, and by virtue of
this they hecame holy possessions of Yahweh,. This is the

theological meaning of Israel being referred tc as a

peculiar people,

'(b) ‘L/'—7.E) - Holiness, The word "noline=s" suggests
that befbr; a thing or person becomes holy such thing or
person must have been taken out of something or persons
which are not holy or peculiar, They are sim:ly common,
This does not suggest that such common things or persons
are prcfane, THeéy are not the opronite o hely as such,
But simply/that the noly person or tning has been elevated
above the common,

One=s a thing becomes holy the idea of invieclebility
is closely connected with it., According to II Samuel 6:7,
when Uzzah wanted to defend the ark from falling, h= was

struck dead, Similarly, when the men of Beth-Shemesh
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looked intec the ark of the LORD, seventy of them were slain,
The people ther remarked: "Who is able to stand before the
LORD, this holy God?" (I Sam, 6:19-20)., This doctrine of
inviolability of the "holy" thing or person was strongly
championed bty Isaiah of Jerusalem, He persuaded king Ahaz
to put 2ll his trust in Yahweh because 3od would deliver
him from the Syro-¥uphramitzs Coalition and the Assyrian
threats, and Jerusalem would not he violatdiii (Isa. 73
10:24-26).

Taraecl being dedicated to Yahweh was highly charged to
be holy as Yanweh is holy. Ieviticus 1l:L4kL, says: "...
consecrate yourselves therefore, and be holy, for I am holy.,"
But what does this mean? It is most imprcbable to sugzgest
that as Yahweh 1is holy, so Israel is holy, This exprecsion
cimply means that lIsrael is dedicated to Yahweh as a holy
possession, This is the implication of the covenznt relation,
Israel wan( ol remain therefore as God's pocsession always,
This charse may be put simply as this: "Be my people: for
I am your od," Tris was ths rery centre of the covenant
relation, TJoly or Holiness therefore, on the part of Israel

meant devoted to God, or dedicated to God, Yarweh. Orn the

part of God, it meant divinity., By nature Cod is holy, he
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ic divine.

(c) IL!-:TFD - Sanctify: When Yahwen said he would

.ﬁl.

sanctify himself, it does not mean that he waz unhecly, By

this ecrpression; Yahweh wuas expressing his wish to/glorify
nimgelif by showirg his divine greatness =rmong-J sfael and
nations (izek, 38:16; Lev., 10:3; Psa. 99:3). '~ When Moses
failed to sanctify Yahweh, that is, te glorify him, before
the cényweqation of Israel he wac chdétised, and this

denied him the opportunity to entér ‘the promised land

(Num, 20:10-12), BHis offence was that he did not allow

the divine holiness, i.e., .the.power and greatness of

Yahweh to be seen directlys rather 1t was nic own perscnality
that he impressed upon the peonle,

In summary therefore, one may corclude thus:

1, Thiags and p.rsons dedicat=d or deveted teo Yahweh
are holy, “They thsreforg =xpress theéir relationshiy t» God,
They are, wset apart for him, God cnly is the Hely Ons,
Accoriing 1o Hosea 11:9, 12, Hs is the Holy One in the midst
of Israel, This designation shows clearly that God is

separated from man and elevated above nimy, jus: as the
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;
!

dedicated thing or person is separated from the common,
Men or things, no matter how holy, are in secondary
position to God,

In Isaiah and the prophets, for instancz, the word
"Holy'" becomes Yahweh's name, Isaiah 6:3, says: "Holy,
holy, holy is the LORD of hosts, the whole sarth is full
of his glory." This is God's divine majesty or his Godhead.
No person or thing, however dedicated, ‘devoted or separated

could attain such a divine status.

2. When men are devoted to-him, they must share his
character and be morally upright., This is what makes them
peculiar and the general exprescsion of their holiness, As
to things, they must 'be fit to be Yahﬁeh's. They must be
the best and ceremonially pure, Only clean things by their
nature could be dedicated to Yahweh, just as only men of a
character like his own ~ould te dedicated to him, For
instancsj in EBxodus 32:26, 29, the Levites declared them-
selvee on Yahweh's side and they were separated for him

and his service.

3. Holiness is an attribute of God, It expresses

God's transcendency; his majesty, power and wisdom, W¥an in
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his covenant relation to Yanweh must acknowledge these
fundamental bases, without which no perfect understanding

of the covenant relation would he well appreciated.
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5 NOTES TO CHAPTER I

INTRODUCTION

1 My aim finds base in the premise of W.A. Brown, who
claimed that Theology, like Philosophy cannot createy
it can only interpret. Therefore, the.religion of
the Israelities is to be explained meaningfully, in
theological perspective. (See W.A, Brown, '"The 0ld
Theology and the New", The Harvard Theological Review,
IVe, pPe23)e

2 Begrich, "Berith", ZAW; cited by E. Jacob, Theology of
the Old Testament, p. 211, See also G. Von Rad, 01d
Testament Theology, Iy p.129; Joshua 9:6ff., I Kgs.
22:34; I Sam. II: Iff.

DEFINITION AND ETYMOLOGY OF COVENANT

3 E, Schmidt, Bij; cited by H.W. Robinson, The Religious
ideas of Old Testament, p. 188,

4(a) Commandmernts: EZ !Eiza , from the singular:
i!l;ﬁ!;). The word "commandments'" when used in

p 4 .
the 01d Testament usually refers to the ten commandments

given to Moses on Mount Sinai, otherwise referred to

as the Decalogues It may also be termed "the law of
Moses".,



(b)

(c)
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But when ) is used, this means the

Pentateuch., This at times embraces both the statutes
and the ordinances. It may then be properly referred
to as "The book of the Law".

The Statutes: ‘Q”)n : from the singular P & B I
Statutes are the rules and instructions concerning the
social life of Israel, including the relatdionship
between the same Israelites, and their relationship

to non-Israelites.

The Ordinances: 2 ) ¢ from the singular

\0 S_\UT;) (ordinance) . The ordinances

are the decrees, rules, or relidgious rites regarding
the O0ld Testament cultus, regubating the religious
worship and ceremonies, e.gs, the Passover, the feast
of the Tabernacle, first fruits, sacrifices and
offerings., In the New Testament, they apply ¢to
Baptism, Eucharist and the Holy Orders. They also

include the priesthood office in general.

Ordinances and Statutes always go together inter-
relatedly, €.gs, Exodus 15:25; and Joshua 24:25. 1In
I Kings 2:3, the three terms, commandments, statutes
and ordinances, are mentioned together. In addition
to these three words, [1°7.Jd : testimonies,
is<also mentioned. This simplg refers to the two
stones of the ten commandments kept in the "Ark of the
LORD", otherwise called the "Ark of the Covenant", or
the "Ark of Testimony"; which was placed on the
Mercy Seat in the Holy of Holies of the tabernacle

or temple. Incidentally, both the Akkadian and



6e
7e

8.
9
10.

z b

56

Aramaic words for testimony were alternatively used

for covenant, originally meaning "Obligation sworn
tols

E, Jacob, op.cit., p. 211,
COVENANT IN THE ANCIENT WORLD

G.E. Mendenhall, "Covenant", NEB, V., pe. 226,

G.E. Mendenhall, Law _and Covenant in Israel and the

Ancient Near East, p. 3Z2. Henceforth cited

as Law_and Covenants ' (as quoted by

Korosec) .
G.E. Mendenhall, "Covenant", NEB, V. p. 227,

G.E. Mendenhall, Law_and Covenant, p. 35,

G. Fohrer, "History of Israelite Religion'" Theology,
LXXVI,, No. 641, p. 601,

This was a reflection upon Isaiah's foreign policye.
That he contrasted Micah who said that Jerusalem will
fall, should not be taken as a contradiction. Israel
as a holy, "Separated™, or "Set apart" nation should
refrain from foreign alliance. The nation must not
entangle herself with foreign politics. Yet when the
foe was at hand the chosen people must fight in faith.
The covenant God, on his part, "would intervene".
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CHAPTER II

COVENANT FORMS IN ISRAEL

If the contents and narratives of the 0ld Testament
covenants are critically examined, these may .be conveniently
classified under three major divisions., First, the secular
Itraditions, with the following forms: Suzerainty, Parity,
Patron and Promissory. Second, the God«bound covenants,
namely: the Adamic, Noahic, Abrahamic, and Davidic covenants,
Third, the Israel-bound covenants. These are: the Mosaic
covenant, the covenant of Joshua, and the Deuteronomic reform,
otherwise called, the reform of Josiah. The Covenant of

Ezra is also an Israel-=bound covenant.

s THE SECULAR TRADITIONS

The Hittite treaties well illustrate that all treaties
vwere normally econcluded by appealing to the deities of both
the Suzerain and Vassal stateﬁ as witnesses. However, this
is not true in all cases as regards the Israelite secular
covenants, In the 0ld Testament secular traditions, Yahweh
may not be a party or witness to the covenants. First to be
considered under this type of covenants is the suzerainty

treaty.
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(A) Suzerainty Treaty.

The Hittite suzerainty treaties were highly developed
forms of treaties and they can be taken as representing
the basis for covenants in the whole of the Ancient Near
East. In these treaties, the vassal states were put under
the protection of the Hittite sovereign. The Suzerain
stipulated the obligations which bound the& inferior.
Similarly, there are certain treaties that are typical
illustrations of this form in the 0l1ld Testament.

In I Samuel 11:1, the Jabesh=gileadites offered to
serve Nahash the Ammonite in a covenant relationship. They
said: "Make a treaty with us, and we will serve you." Even
though it was the inferior who initiated this covenant, it
was to be ratified by the superior, without whose approval
the covenant may nhot be established. When the superior
stipulated the.condition by which the treaty could be
made, this.was not acceptable to the inferior; hence, the
consequent war between Nahash, the Ammonite, and Saul, the
Israelite, on behalf of Jabesh-gilead ensued. Ezekiel 17:
13 refers to the treaty between Nebuchadnezzar, king of
Babylon, and Zedekiah, kiné of Judah, as mentioned in
II Chronicles 36:13, Zedekiah was the royal seed, that is,
king Jehoiachin's or Jeconiah's uncle. Jehoiachin himself

had been taken as a prisoner of war to Babylon (II Kgs. 24:
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10ff,). The chief men of the land were also taken away
to Babylon as hostages for the fulfilment of the treaty
between Nebuchadnezzar and Zedekiah, But later, Zedekiah
comnitted treason, He was also captured and taken to
Babylon (II Kgs., 24:20-25:7).

Though suzerainty treaties bound only the inferior
party, the superior also gave up some d=zgree of freedom of
action, whicih he could have normally exercised without a
treaty- The treaty relationship was not based on
force alone, Once the treaty had been established he
could no longer exercise his superior power arbitrarily;
rather, he was to defend the vassal on all matters., This
was the commitment underlying Joshua's defence of the
Gibeonites at Gilgal against the Adonizedek alliance,
(Here, it is obvious that Yahweh was not a party or witness
to the Joshua-Gibeon treaty) (Jos. 9:14~15), In accordance
with the nature of God, he declares in Genesis 12:3;, that
he would defend Israel throughout. He would be severe
againgt the enemies of Abram (Abraham). God promised
Joshua in the renewal of the "Mosaic covenant® with him,
that he would be with him, and not fail him or forszake

him (Jos, 1:5).
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(B) The Parity Treaty

The Parity covenants may be sub-divided into two
categoriex, namely, those in which specific obligations
were imposed and the others in which no sbligations were
imposed except that of preserving the peace between the
two parties. Pirst, let us consider the latter.

The treaty between Jacob and Laban in @enesis 31l:LL~
50, presupposed that Jacob would take cars oi Laban's
daughters and keep the veace betwsen“them, BSo also, the
covenant between Abraham and Abim€lech in Genesis 21:25-
32, is another example of a parity covenant which is to
preserve peace between the tie parties. In the above two
examples both parties were bound by oath,

In Genesis 26:27-=31, Isaac made é parity treaty with
Abimelech in which.there is no indication of further
obligations imposé&d other than to retain the psace between
them,

Second, the treaty between Joshua and the Gibeonites
was a‘parity veace treaty, but when the diplomacy of the
Gibeonites was detected, Joshua changed the treaty from
parity to suzerainty, and the @ibeonites willingly consented

to this. The covenant hetween NDavid and Jonathan was
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initiated by Jonathan who is believed to be superior in
social status (although Jonathan was conscious of the
divine choice of David to be cuperior to him in the
political arena). However, in this covenant, there were
no stipulations, and no oath was taken as such, It was
only esghablished on sincere love and friendship., What
can be regarded as "witnesses" to the covenant were the
robe, armour, sword, bow and girdle of “onathan given to
David, There is no indication here, that only one party
was bound by this covenant, It will therefors be most
appropriate te suppose that this was a parity covenant,
The present or future social status of either party
therefore became irrelevant,

aAccording to IIl-Samuel 3:12~21, David made =
covenant with Abner, Both of them had obligations to
fulfil in ordet 4o make the covenant viable., While Abner
promised to bring all Israel to David, David also committed
himself that as long as Michal his former wife, was restored
to him ke too would be obliged to mak=s & covenant with
Abner, and consequz3ntly to reipgn over the whole of Israel,
This covenant was a two-sided bargain and as such, it is a

parity covenant,
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The treaty between Asa, king of Judah, and Ben-hadad,
king of Syria, did not indicate a suzerainty treaty.
Though it was initiated by Asa w0 was seeking alliance
with the king of Syria for security, snd sent gifts to him,
vet Ben-hadad had to break the existing tr=atyv @with Baasha,
king of Israel, in crder to honour the pressnt mutual
agreement hetween him and Asa, In all prokability this was

a parity treaty.

(C) The Patron Treaty

Patron treatv is a greaty ir which the superior
binds himself to some obligatibn& in tavour of the inferior,
There is little or no evidence <f this type of covenant in
the 0l1ld Testament, otner than those in which Yshweh bound
himself., We shall-discuss such covenants very shortly

under th: "God-<bouvns covenants."

(D) Thewwomigsory Treaty

The Promissory type of treaty Is ertremely important
both in the secular and religious traditions; hence it is
otherwise called "the Royal grand type” of treaty, A

promissory treaty 1s not primarily intended to establish
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a new relationship between two parties, but to guarantee
future loyalty to the stipulated obligations. It can be
said that, there is only one party to this type of
covenant. It is usually viewed as a "promissory oath"
which is unconditional. This makes the element of promissory
oath in other treaties different from the Royal grand treaty,

In Jeremiah 34:8-11, Zedekiah made a covenant with
his people and proclaimed the release of all Hebrew slaves
unconditionally, simply because it.was not the custom: of
the Israelites to enslave their fellow citizens. Similarly,
in ITI Kings 23:3, both king Josiah and his people made a
covenant before Yahweh to keep the commandments, testimonies
and statutes contained (in the book of the covenant which
had been found in the house of the LORD., During the post-
exilic reform of Nehemiah and Ezra, the Judeans bound
themselves by a curse and oath to obey the laws of the
Pentateuchs They promised to put away foreign wives, and
also to refrain from usury (Neh., 10:28-29; 5:11-13; Ezra 10:
3). .All the above one-party covenants were not the making
of new relationship, but rather the renewal of the old
covenant relation; that is, the promise to re-establish
the old or the already existing covenant. They were all

meant for both the social, political and religious stability
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of the new community in order to avoid future calamity

(Nen, 9:38),

2, GOD-BOUND COVENANTS

(A) The Adamic Covenant

When God created the heaven and the ‘earth, he saw that
his creation was good, and he ceased to create, This was a
total and perfect display of his.nature, and he reposed in
satisfaction, According to A, B, Davidson,; "this repose
and satisfaction express his relation to the creation, and
on this condition he msdg the gabbath the symbol of his
covenant with his creation."l

According to Ecclesiasticus (S8irach) 17:12, "He, [God]
established witli them [men of his creation] an eternal
covenant, and showed them his judgments," TFurthermore,
the Adamic-covenant was made of works with Adam, as the
representative of the whole human race. Truly, in the JUT
account of the creation (Gen. 9:ub~25), it was mandatory
for .idam to obey the stipulations of the covenant. Similar-

ly, in the JE story of the Fall and the Expulsion from Eden,
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in Genesis 3, it was mandatory for Adam to work for
sustenance,

In all the above passages. Adam did not swear to
any oath or ohligation, rather, it was God who bound
himself in the Priestly writer's account of the Creation
(Gen, 1:1-2:4%), to bless Adam and ths whole mankind. The
condition of obedience was not attached in this Priestly
account, When the two different accounts of the creation
are put together as in Genesis 1-2, ‘it.is commonly presumed
that while God bound himself by promising life eternal to
mankind, the coverant was upos the condition of obedience,
with deacn as venalty of trangfession. Wnile this view
is correct, yet it is clearly obvious that it is a one-
party covenant in the sense that it was only God who

bound himself Lo some obligation,

(B) The Ngahic Covenant

God the creator and governor of his creation made
ancther covenant with the new race that gurvived the flood,
It was directed to the human race as a farily, ‘tenesis 9:

Lf,, gives the conditions of the covenant: the new race
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should abstain from eating blood; they should cherish the
sacredness of humar 1life by refraining from shedding their
own blood (suicide), and the blood of their neighbours
(murder). The sign was the light in the hesavens appearing
on the face of the cloud., In Genesis 9:12~13, Yahweh
established the sign of the covenant by setting a bow in
the cloud, for Noah and for all future.generaticns, It
was a symbol of the new light of God's:face and of life
shining on the dark background »f the watery firmament.

In Genesis 9:11, God bound himself to obligations
never again to cut off all flesh and destroy the earth
by the waters of a flcod, It is also appronriate to add,
that, it is implied according to Geneéis 8:22, that
another sign of the eovenant was that, the recurrence of
the szeasons and)of day and night should not cease, This

is attested by Jeremiah 33:20,

(C) The ibrehamic Covanant

Probably the most original of the God-~bound covenants
was the 4brahamic covenant, which is preserved for us in
two forms, the Yahwist form J in Genesis 15; and the

Priestly tradition P in Genesis 17:1-14. In these forms,
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Yahweh is re-establishing his covenant with :Abraham in
response to Abraham's request for certainty of the
promise which Yahweh had earlier on made (Gen. 12:2-3),
For the following reasons; this covenant tradition is of
immense historical importance; if taken as the.medel for
the later covenant traditions, such as the Mosaic and
Davidic:

First, the covenant was established by means of
cutting the sacrificial animals provided (Gen., 15:9-10),
into two parts, This was a vepy archaic form of pre-
Mosaic tradition., Second, from ths Hittite treaty
tradition (a pre-Mosaic period), it was a usual practice
for the head of the fawils to make a covenant with a
particular deity, This was, thereforz, one of the
important elements, in the pre-Mosaic heritage of ancient
Israel,

In these J and P forms,; «braham did not swear to any
obligation; rather it was Yahweh who in 211 cnses swore the
oath to create out of Abraham a great nation, defend him
at all costs, and give to his generations the promised land.

Genesis 12:2~3, savs:
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and I will make of you a great nation,
and I will bless you, and make your
name great, so that you will be a
blessing, I will bless those who bless
you, and him who curses you I will
curse; and by you all the families of
the earth shall bless themselves,

Also, in Genesis 15:5, the LORD says:

Look toward heaven, and number the
stars, if you are able tonumber them,
Then he said to him, "so.shall your
descendants be",

Again, the Abrahamic¢ covenant should be =cen as an
unconditional bestowal of salvation b} Yahweh to Abraham
and his generation.(Gen, 17:2,7,19,21), This is otherwise
referred to as an .election covenant. In Genesis 17, the
rite of circuméision is given as a "sign" or "seal" to
appropriate the diviine offer of salvation in confessional
form, . Both Abraham and his descendants were to perform
this rite, This vividly expresses the original intention
of the covenant to make the patriarchs a specific part of
the Abrahamic covenant, Genesgis 17:11-14, says, among

other things:
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You shall be circumcised in the flesh
of your foreskins, and it shall be a
sign of the covenant between me and

you, He that is eight days old among
you shall be circumcised; every male

throughout your generations.

From all available records in the 0ld Testament, it is a
plain fact that the patriarchs, that is, the twelve sons
of Jacob, were the descendants of Abraham. Therefore, it
is appropriate to infer that the patriarchs were still
within the provisions of the:covéenant with their still
ancestor, Abraham. In this account, Abraham did not swear
to any obligation, The . Covenant with Abraham and David,
otherwise known as the-Royal Grand is of promissory type
modelled on Anciént Near Eastern types. But they included
an element of (obligation. So also an element of promise is
implied in the Mosaic Covenant, though of obligatory type.

The passages above show very clearly that the
Abrahamic covenant contained three promises, namely, that
Abraham would become a people or a great nation; that he
attained a new and special relationship to Godj; and that
he was to possess a land (Canaan), a sign of a completed
redemption and salvation. Thus, the covenant made with

Abraham was of grace., It was a development over the
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Noahic covenant. It passed from the wide area of creation
and natural life. The conditions of the covenant were the
above promises, while circumcision, the sign of the
covenant, was the symbol of putting off the natural life

and the putting on of a new spiritual life.

(D) The Davidic Covenant

The Davidic covenant is a subsequent and most
important covenant in which Yahweh bound himself. In
IT Samuel 3:9, Abner attested that it was Yahweh himself
who swore to David, David himself also attested, in
IT Samuel 23:5, that Yahweh had/made an everlasting
covenant with him.

El’ |:I is used to express the divine promise to
establish'a-dynasty for David according to prophet Nathan's
oracle in II Samuel 7:5-16., Israel was the chosen nation
of Yahweh and David's dynasty would last forever. While we
maintain the continuous demonstration of God's love and grace
towardsthis people, it was David's devotion to Yahweh that earned
him the promise of eternal grace. This simply means that God

saw in David, a person suitable to effect the fulfilment of
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his covenant., The LORD appreciaced all the moves of
David to provide him 2n zbode (II Sam, 7:2). ..s a token
of gratitude, God promised to tuild "a house', that is,
a dynasty for David (II Sam. 7:4~16).

In Psalms 132:2-5, we find David making an.oath to
the LORD ncet to rest until he found a dwelling.place for
the Mighty One of Jacob, &gain, the LORD here swore to
establish the throne of David forever, Thus God bornd
himself in a covenant with his se»vant, who nroved his
loyalty an% devotion to his master and Lord. In Psalms
89:3, 28—&9; 110:l;, it is also\gbtated, that it was Yahweh
ﬁho swore tc establish David and his descendants forsver,
In the above covenant, Yahweh alone was bound to a promise,
The kingship now shared in the solidarity of the Mnsaic
covenant,

The covenant /with David is similar tc the Abrahamic
covenant, While (od made a pledge to estahlish David's
Dynasty forever, he made an oath with Abraham to give his
childrex “he land of Canaan everlastingly., These twe
covenants were quite different from the Hosaic covenént,
in which Israel pledged loyalty to God, and is an

obligatory tyvne, while the former two are a promissory
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type. The unconditionality of the Davidic cov=nant is as
pronounced as the Abrahamic covenant (II Sam, 7:13-15),
By this token, the treaty with the patriarchs is considered
as valid forever, When, on the part of Israel, the
covenant was breached, she would be punished severely,
But God would intervene to restore Israel to himself,
because he would not break his covenant.

The dynasty of David succeeded convincingly in Judah
(as agasnst the chaotic dynasties in Israel, the Northern
Kingdom), through which Yahweh wase going to fulfil his
promise tc “bhraham., The intention of this covenant may be
to establish a stable state and dynasty void of constant
revolution and struggle(for succession at the death of
each Xing, Thus CGod-made a covenant with David and bound
himself to sustain.it at all costs, thereby fulfilling the
Abrahamic covenant in progress, Accordingz to &, EH,
Mendenhall,  "In David, the promise to the Patriarchs is
fulfilled, and réhewed."z

In the vrophetic books, the covenant warsc bound up with
the prophetic~messianic éxpectation of the Davidic shoot
(Isa., 11:1, 10; Jer, 23:5; Ezek., 34:23-24). The Messianic

concept of the above passages should not surprise us, because,
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as Mendenhall States, "The belief in the king - saviour
who will appear in the future and bring bliss to the nation
was prevalent in the Ancient Near East"a. The application
of the term" Davidic shoot", to the Davidic covenant was to
establish the continuity of his dynasty forever.

The unconditionality of this covenantiwas most probably
similar to such unconditional covenant found in their
environment. This covenant was certainly a reshaping of the
Older Covenant, i.e., the Abrahamic treaty. The editor
looked at the accomplishment of David as the fulfilment of
the promise given to Abrahame @ That is to say, when God was
directly dealing with Abrahaﬁ, he did not specify the
exact boundaries of Canaan to be inherited by Abraham and his
descendants, but simply, he would be given the land (Gen. 12:
1,7; 15:7£ff.; 17:8), as a possession for ever.

Thus it may be concluded that the Adamic covenant was
given the symbol of the Sabbath and the grace of eternal
life., «The Noahic covenant expresses the sacredness of life,
and of ‘the consciousness of man as belonging to God. The
Abrahamic covenant was of grace, and of spiritual life,

The Davidic covenant was subsequent to the previous ones
which were now being re-established by promising an ever-

lasting dynasty to the devoted kinge.
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In all the above cowvenants, it was God who bound
himself to his creation and mankind, and especially, Israel,
his elect. The next section deals with the Israel-bound
covenants. First, it is necessarytto discuss the Mosaic
or Sinaic covenant which was the climax of the Yahweh-Israel
covenant relationship, ip which Yahweh was recognised as the
moral and spiritual God and father of a mcral.and redeemed
people; Israel.

3. ISRAEL=BOUND COVENANTS

In contrast to the God-bound- ctovenants discussed above,
there are other covenants which are directly opposite and
could be termed, "Israel-bound Covenants." There are four
~such covenants, namely: the Mosaic Covenant, the Covenant of
Joshua, the Deuteronomic reform, and the Covenant of Ezra.
They are all identified with the Decalogue. We shall

consider the first-two in this section, while the other two

will be discuSsed in chapter five.

i

(A) The Mosaic Cevenant

Thewfaith that the choice of Israel by Yahweh was a
genuine one, made the Israelites to consider Yahweh as their
tribal God, and his religion as a tribal religion. This
concept also yielded particularism in that the Israelites
restricted both Yahweh and his religion to themselves.

Israel was a religious community by the means of their
covenant relation with Yahweh, conclusively formed at Sinai
under the leadership of Mcses. The Mosaic ccvenant came as
the culmination in which the relationship between Yahweh

and Israel was formalized. It is to be said, thereiore,
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that the Sinai covenant was a formal ratification and
ceremonial establishment of any early covenants made
between the Patriarchs and Gode. Henceforth, God's
covenant with Israel was as steadfast as the¢ laws of
nature (Jer. 33:20-21),

When the ethical prophets, such{as Amos, Hosea, and
Jeremiah examined the conditions of the covenant, they
realized that the covenant was basically theological,
coveying religious truth todthe entire world through the
chosen nation, though it“also includes the social, econom
and political organization of the people. Here, the
political and religious history of Israel is inseparable,
Every life experience of the Israelites was given a
religious interpretation within the covenant provision,
Covenant thereby became the foundation or symbolic base
of the community. Every action, religious or otherwise,
must.be in conformity with the stipulations and law of
the /covenant. When the ethical prophets condemned the
people, it was to reshape their life-behaviours which
were contrary to the terms of the covenant.4 The
prophets believed that the Sinaic covenant was the era of

Israel's birth as a religious nation. It was then that
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Yahweh created her, according tc Isaiah 4O, and became
her father. God; by nature, is moral and spicitual, He
created the rational and moral creature with whom he
entered into a covenant to be a spiritual creature, able
to enter into close relations witn him, Isreel{must
therefore be entirely submissive to God.

To establish the Mosaic covenant, &aceording to
Bxodus 24:7-9, the "blood of the covénant", that is, the
blood of the victim, was sprinkled vartly on the altar
and partly on the people, Therconditions of the covenant
were clearly stated &lso by, the book of the covenant, by

which Israel was bound to<remain a faithful party to the

covenant, thereby becoming God's own reople par-excellence.
If the covenant traditions associated with Yoses

are compared with the international treaty forms,
especially those of the Hittites, the similarities
between them =z=re very striking, This however, does not
mean that the Mosaic covenant forms were basically an
imitation of such secular tresty r1Torms, The following
similarities were found in many of the covenant forms of

early Israel,
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1. The Preamble:

In the Decalogue, Yahweh'ig,r }dentif‘ied as the covenant
giver, This is contained in o 20:1-22%, Here, the
preamble is simply reduced to "I am the LORD your-CGod,"
This introduces Yahweh as the Suzerain who wighed to go
into a covenant relation with his people., 4t -was he who
initiated the covenant and estabiished it, Like the Hittite
treaty. Yahweh is the overlord politically and religiously.
2. The Historical Prologue:

The second feature of the Mosaic covenant., that is,
the historical prologue; is.as brief z2g the preanble,
Yahweh is here preserted as the God who delivered the
people from the bondage in Egypt. This is contained in
the words “who brought you out of the lai.d of Hgypt, out
of the house of bondage." Srammatically, it is obvious
here, that in _the Mosailc iradition, hoth the preamble and
the historiecal prologue are inseparable; conftrary to the
Hittite form, The importance of this is tiiat the revela-
tion of “ahweh is a component part of the historical
events which were the roundation of the covenart itself,

and the obligations attached to it.
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3s The Stipulations

The deliverance of Israel was a free and voluntary
act of the saving God. Obligations were thereby stipulated
for the pcople if they wanted to retain a lasting relation-
ship to that Gode. This common and unique relationship made
the community a special people and property of a single
sovereign Gode.

The Sinal covenant can be described as the new
"Genesis"; that is, it marked the beginnings of nearly all
the various theological themes-which were later developed
in the religious life-history of Israel. Among such are:
the Providence, or Grace of God; the Kingdom of God; the
sin of man and the wrath and judgment of God; the holy
people as God's community; the rewards of obedience and
punishment of “disobedience; and ethical norms to make God's
people purer than the universal idolatrous life. Some of
these theological issues will be examined in chapter four
of this thesis.

Like the Mesopotamian stipulations, the stipulations of
the Sinaic covenant took the forms of case and "apodictic"
law. They formed the basis for the above "Genesis", and can
be summed up thus:

First, Israel should have no other gods, but only
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Yahweh, The elect people should refrsin from any religious
or social functions that were associated with these vnrious
deities, The superiority of Yahweh and the observance of
nis commands should always be upheld,
Second, God's nane =hould not bte taken in vain, This
emphasizes the sanctity ol oeths which snould be-mzintained,

Third, the Sabbath, that is, the seventh day,. was to be

¥

strictly observed as a holy day. This wes similar to the

5

Roman custom in the first century B,C.3° farmers; work-
animals and slaves were permitted 4o rest every sighth day,
Inis is precisely the interpretation given to Deuteronomy

Hhsll:

But the =2eventh.day is a sabbath
4@ the LOxD wyour CGod; in it wvou
shall not do any work, you, or
your soii, or your daughter, or
vour manservant, or your maid-
servant, or your ox, or your ass,
or any of vour cattle, or the
sojourner who ig within wyour gataes.,
that your manservant and your
maidservant may rest as well as
yoi,

Fourth, parents were to be honoured and srsated with
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due respect, It was particul=srly necessary to give such a
command in a time of upheaval, Fifth, killing of persons
by personi,; even by accident 1f it involved neglilgence, was
considered =u 4 usurpation oi the divine suvereignty over
life, Thi~s wag of course different from executicsn of
persons condemned for crime, or killing of tiis enexv in
warfare, In this siturtion it was beiiaved that numan
beings were acting as agents of Yahweh or some deity.
irthermore, under such divine command, persons gnd
properties otherwise referred to as "spoil' or "ooty",
were consiftered as burnt offering to God, vlio was actually

prosecuting the war,

And the city‘and all that is within it
shall be devoted to the LORD for
destruction, (Josh., 6:17)
Anéd when-you have taken the city,
youd sh:s1. set the clty on fire,
deing as tne LORD nas vidden,

(Josh, 8:8)

The above practice was ~ntirsly s religious priacipls,
Tt hal nothing to de with immorality er wicksdnees.

Similarly, whea offizials or agents of the state govsrnment
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carried out such a duty, they could not be heli gutlty of
murder, since they were representing the constitutionally
astublished authority,

Sixth, other commerdments were made r7oirst theft,
adultery and false witness, for the security of .nroperty
and #apﬁty velationrhips, -nd for true Llineal Successinm,
integrity, and justice in the society. Sardnth, in
conclusion, coveting was prohibited,  The  fundsrental human
rights should slways be respected.. One's neirhbour's
possessions in =1l respects should not be tamper=a with,
in order to have a healthy and holy sucleosy. Most of
these comnandments, if not all, are ethically based. They
show theat neithar socidally organized force, nor the
polirnical power siructure like the ancient laolatrous
states; couid mske Israel or any society ideal, The divine
orders must h2 kept as ethical obligations for the well-

being of the c¢ommunity in general,

L. The peposit and public reading

Like the dittite treaty forms., there was a provision

mzde for the depogit of the Mosalc sovenant document in the

sanctuary, This was placed in the "Ark of the Covenant"
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which resided in the Holy of Holies. iike¢ the ancient
world, it was placed in the sanetuary of the vassal, and
a requirement was made to read it pubbicly at stipulated
intervals ©of the yvegr.

ie are told in Deuteronomy 3.:26. that the Decalogue
was to be deposited in the sacred Ark, T:i zthe Ark rad
contained the two tablets of the laﬁ, why when should it
‘me kKept in the darkness of trie sanctuary as a hidden
aystery? The law was supposed to be the companion »f the
Israelitez, Moreover, it was the nigh priést who =uterszd
into the Holy of Heolies, where the Ark was kept, ~ut only
once a year on the day of Atonement, If it is true that
the Ark contained the tablets of the law, which was most
probably so, their presence therein must n.ave served a
different purpose,

In Exodut) 20 and 34, we have two agcounts of tihe
Decalogue which are quite different. It is obvious from
this situation that it was not certain which of the two
laws was actually written on the stonecs or *alles, taking
for granted that the Ark contained the stones, But
according to Deuteronomy 31l:27, the book of the law i the

Ark was to serve as witnees xzgainst the peopl:=. It may



83

therefore be supposed further that nothing was written on
the tables, but they were simply to serve as witness.

In Deuteronomy 31:10f,,; Mes=s enjoined the people to

P

read the hook of law before rhe =zssembly o all Isesel at
the -nd of every seven years, =t the set time of the year
of release, at the feast of booths, %ince this account
had undergone Deut=ronomic revision and had been subjected
to interpolation, this assumption may therefore not be
reliable, But omne thing is certain, that in whatevsr form
the book of the law was preserved a i read, Lhe peri.iic
reading of the bock of the covenant cannot be deni=d, This
is well illustrated by the book of the law given to Joshua;
and the discovered book of the léw by king Josiun, which
we spall discuss very shortly.

When God handed over *+ne "Book cf the Law" to Joshua,
tiie same procedure was implied (Josh, 1:8). This is supposed
to have influenced the covenani at Shechen, «rcording to
Joshua 2U, * The purpose of Joshua 1:8, is aluust selr-
explanatory, Apart from being a documesiitary authority to
guide the new leader, Joahua, in his new duti<s, it was &also
to faniliarirze the entire i ecople of Israel with the obliga-

tion: attached to the covensnt-relation with Yahweh, their
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"Suzerain", This will enable the rcw gensraticn to retain
the age-long fellowship and covenant relstionship., Also,
since the sacred document was always kept in the holy
sanctuary, it follows that this practice was to indicate
the loyslty of ths deity to the obligations of /the
covenant; that i:, he would not aid in breach of the
covernant, The "vassal state", Israel, .shHould in like

manner constantly respect and keep the provisions or the

covenant,

5. The List of Witnesses

In trhr= usual legal 20ntracts, witnesses are calied to

participate in the =atdb»lishment of such agreements,
Similarly, in the Hittite treaties, a number of witnesses
were called to-effect the ~cnclusion of such treaties.
Among such witnesses were both the Suzerain's gods and
thogse of the vassal states, This means thar the gods of
the two parties participated in sstablishing and enforcing
Lie treaties,

However, unlike the Hittite or Ancient Near East
tréatiég’ this type of provision cannot be referred to in

the Yahweh-Igrgel covenant-making., This was 3¢ beqauss
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Yahweh was the only God of the people. The Israelites, as
the "vassal'", had no other gods and as such they could not
be called upon to present their gods or "pantheon!, to
bear witness to any covenant. A close look on Exodus 20
will substantiate this claim. But in Joshua 24, the people
themselves were referred to as witnesses against themselves.
So also, in Joshua 24:27, the great stene which was set up
under the oak in the sanctuary of the LORD was declared as
"a witness against us"; that is, a testimony against
themselves.

In Deuteronomy 32:1y; Moses here called upon the natural
phenomena as his witnésses, "Give ear, O heavens, and I will
speak; and let earth hear the words of my mouth." In this
quotation, however, the situation was unequivocally quite
different. It was more or less the act of giving a charge by
the lecader to his subjects. It was not a covenant-making
between him and Israel, or between him and Yahweh. Rather,
the ‘witnesses were called upon to see that Moses performed
his divine duty effectively. This same idea is found in
Isaiah 1:2; the heavens were to bear witness to prophet

Isaiah's effective ministry in assessing the state of
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spiritual bankruptcy of Judan, and his call f'or repentance
and religious meaningfulness,

In no way should one infer that both Moses =nd Isaizh
were spggssting animiem., The features of the nabtural worid
sudr as mountains, rivers, springs, the great sSeéa, heaven
znd earth, amal winds and clouds, implied in_tne atove
passages, should ali be seen as the handiwbrk ot Yshweh,
Thererfore, 1t was another way of calling upor the “od of
the people to bear witness ggainst the p-ople for their

unbelief and religious bankKruptcy Or wanteén ‘religiosity.

6. Ihe Blegsings and Curscs

In order to effect thre continued lovalty of the vassals
to the tresty-oRligations, a formule for blessings and
ecargas wa:s designed in the Hittite treaty to be adminiscvered
as situations called for, In ecase of breach, the Hittite
king would proceed against the vassal with military forces,
in this case, =cting as the agent, by which ﬁhe divine
curse was brought down upcn the erring vassal.s' But as ‘long
a5 the vassal stafte kept the provisions of the treaty, it
would continue to enjoy the blegsings, especially the

security, of the Sugzerain., This fovmaulia h2s 0 be seen as
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the exclusive action of the geds of both parties; since the
deities of the vassal would not be party to the vassal's
breach of the gpeaty, . they would also agree with the
Suzerain gods in meting out judgments upon the erring
vassal, or vice-versa,

This formula is reflected in Exodus 20y though it is
not as explicit as that of the Hittites., “But in Deuteronomy
26-28, the formula is more explicit.. The word "curse" does
not appear in Exodus 20, but the subgtance ig there in the
description of Yahweh ac 2 jealous Gpd who purishes the
sons, or vieits the iniquity of thé¢ fatherz upon the
children, to ihe third ary the foupth zeneration of those
who 'breach his covenant", However, in Exodus 24, which
continues the Mosale-covenant ceremonieé, the curse is
implied in the ritual sprinkling with the bloed of the
covenant, This idea is in accordance with the Hittite
formulsa, according to Mendenhall,7 in order to conclude a
covenant; racher than adopting a "puppy and lLettuce" form,
that is, a kind of "communal meal' ceremony, a young donkey
was cut into two halves; and the two parties concerned
would enter, thereby phycically entering inte the covenant,

At the same time they identified themselves with the
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slaughtered animal. That is to say, that just as the head
of the donkey was cut off, so may the gods, already invited
as witnesses to the covenant, do to any erring partye. 1In
this case, the vassal was primarily involved.

In Exodus 24:6, Moses poured some of the blcod of the
oxen slaughtered for the peace and burnt offerings on the
altar, representing the physical presence of Yahweh. And
Jdn verse 8, of the same chapter, Moses threw the other part
of the blood {which was put in basins) upon the people, and
declared, "Behold the blood of the covenant which the LORD
has made with you in accordance with all these words,"

It follows erefore that to breach the covenant provisionmg
was to suffer the calamity suffered by the oxen slaughtered,
But, to obey the prowvisions of the covenant, according to
verse 7, was to enjoy all the blessings ﬁhat went along

with the covenant.

7. The Oaths

There is no clear indication of oath taking in Exodus
20:18=19; shortly after Moses had given the Decalogue, The
obligations of the Sinaic covenant were merely stated, But

in Exodus 24, when Yahweh offered the covenant, the people
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agreed informally in verse 3, "All the words which the
LORD has spoken we will do." This oath-like promise
helped Moses to conclude the covenant formally. He wrote
the covenant law, set the covenant altar, and-offered the
covenant sacrifices. Following these, he read the written
"book of the covenant" to the people, and in verse 7, the
formal cath was taken, thereby enabling Moses to conclude
the covenant between Yahweh and Israel.

It is clear here that there was no FORMAL obligation
on Yahweh's part,. just as the Hittite king did not swear
to perform anything in the treaty with the vassal. However.
the good will of the Suzerain was IMPLICITLY implied as
long as the vassal behaved well. In the treaty between
Yahweh and Israel, the good will of Yahweh was similarly
demonstrated ‘all along in the historical experiences of
the people., . In thc Mosaic covenant, this benevolence of
Yahweh. 'was IMPLICITLY shown as well, but Yahweh did not
swear anything which would EXPLICITLY bind him. The
covenant was mutual in the sense that these are two
distinct parties who had a certain freecdom and initiative
in concluding it. Israel on their part took oaths

voluntarily and bound themselves to the obligations of the



9C

Sinaic-covenant; hence the covenant is commonly referred
to as the "Israel-bound covenant®,

In conclusion, it is necessary to mention that by the
Sinaic covenant, Israel cmnerged as a community found-=34 on
a covenrant welationship, thereby appearing as a dépendent
vassal-ghate under tiie protectior. =nd mercy of the
Suzerain, Yahweh, Furthermore, Yahweh was Cor eived as the
Kinlg of kings, the God whose sovereigaty Had no equal, In
addition, he was seen as a powerful "God of war', These
characteristics of Yahweh had of course been viewed right
from the "call of Israel" in Egypt and lingered on through-
out the entire history of the Israelites, until they
finally settled in the oromised land, The presen~= of
Tahweh and his people ‘ther “ecs'e a threat to thie strong,
wicked and idolatrous Suzersins around‘them. The unigueness
and supremacy ~f Yahweh was therefore a ~oaitrast to the
rariocua idolatrous deities and their people.

The Mogaic couyenant should also be seen ag a develop-
ment of weiigious awzreness on the part of the perple. =¥y
this, religious valuss and moral obligations were placed
artoveg political and economic interests, This was true of

both the Hittite and other Ancient Near IZast communities,
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and pri:cipally, the histopri~zal experience of Israel,

(R) The Covenant of Joghua

The covenant of Joshua is otherwise referrel to as
the Shechem covenant", -

Before the arrival and stay of Israel in Shechem, it
1s believed that the Canaanites there had éstablished an
important covenant tradition. Th= name of its god was
Bagl-berith, LORD of the covenart (Judg. 9:4). The
Shechemites would most probably have had a local s»~ial
structure bas=sd on covenant.8 Hence Israel who had been
influenced by this early developed covenant was called
upon by Joshua tc choose between Yahweh and the cults of
the Amorite: ‘Josh, 21;)9

From the Sinaitic covenant to the eventual settlement

of Ierael in Canaan, they were to remain religiously loyal

-

to Yahweh alone all ths time; hence th: covenant of Joshua
which was principally to meke Israel loval to Yihwsn, has
been described as depicting almost all the features of the
Mosaic covenant in an abridged foym in the covenant

10
narrative of Joshua 24 at Sr =chem, Although this is true,
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yet the Shechemite covenant shoula b« congidered 2s an
independent narrztive:; for instance, Yahweh s=noke in the
first person as the author of the covenant in the
prologue, but as we come to the stipulations, it was
Joshua who spoke, What Jjustifiable evcuse could .one
attribut: te this? Could it be that the original
obligzaiions were missing, and the editor had to make
provisici Zcr that? Or, could it be that Joshua was still
in order here as a worthy representative of Yahweh, even
thougn this was not the pattern in the Mosaic tradition?
In any case, whatever our feelings about the stipulations
might be, the people voluntarily and unanimously gave their
consent (oath) to abide by the conditions, and a great
stone was set up under the oak in the sanctuary of the
LORD as witness to the covenant,

Joshua 24:22; shows that apart from the great =stone,
the people =180 were witnesses to themselves in the covenant,
thereby binding themselves to the stirulated obiigations,
namelys to put away other gods and serve Yahweh only, This
of course was the foundationr of ether obligations., In
this narrative, it will be obgervaed that beth the blessings

and the cursings, as found in Deuteronomy 27, are missing.
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G, E, Mendenhall has suggested that the curses in
Deuteronomy 27 would fill in the gap of Joshua 24
beautifully, T It is interesting, however, to note that
this covenant narrative pi-serves some historical
connection of presenting all the tribes of Isrcel-as a
people of God in Shechem, and this was the very centre of
the 8inaic covenant,

ne Shechemite covenant may be seen therefore as the
covenant-renewal between Yarwsh and lsrael, not only to
make Israel loyal to Yahweh as such, but to invelve the
new generations after the Sinaic covenant, This covenant
may also be seen Irom a political pvi:t of view, that of &
£ull gathering of the tribes of Israel (and other ethnic
groups) at Shechem because a renewal of the covenant sealed
the conguest and the final apportioning of the land, [t
also seems to indicate the conversion to the worship of
Yahweh of thogse Hebrews who did not go dovmn in Egypt, In
addition to . the above, it was necessary to involve the
non-Jews /who had since come into the Jewish community right
from the wilderness sojournings. 7Thus lsrae) was eace again
Pound tp the obligavions of the Yahweh-Israel coveanant

relationghip,
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To conclude this section, I want to quote extensively
the tonclusionrn of G, T, Mendenhall on the covenant of

Joghua:

It is very difficult to escape the
conclusion that +this narrative

fi,s, dosk, 2UL] regts upon traditions
Which go back to the period when ({the
treaty form was still living, but-that
the later writer uged the materials
of the tradition which were of
importance and value to him, arni
adeopted them to hig own =ontemporary
sithstion, The formetion ~f the
coyene®.t in Palestine is itself
preclcely what we should expect.

The traditions.are insistent upon

thg fact that there was a discontinuity
batween the gen~ration of Moses and
that of Joshua - only Joshua himself
and Caleb survived the wilderness
period, There was furthermore not
orly a new generation, but, the
agalgamation with groups already in
Palestire, Consequently there was

a new covenant formed -~ that which
became the basis cf the federaticn

of tribes, 2
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The Next Chapter deals with the covenant statutes,
instruments and sacred objects. This is-to examine the
physical phenomena of the Covenant worship, in order to
know how the covenant was practically expressed by the
Israellites in the religious atmesphere and the sacred

officials and objects connected with the cultus.
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NOTES TO CHAPTER II
GOD-BOUND COVENANTS

1. A.B. Davidson, The Theology of the Old Testament,
(TOT), p. 248,

2. G.E. Mendenhall, "Covenant", IDB, I, p. 718,

3. G.E. Mendenhall, "Covenant", IDB, SV, p. 191.
ISRAEL-BOUND COVEN.NTS

4, H.W. Robinson, RI, p. 187,

5. Ge.E. Mendenhall, Law _and Covenant V, .p. 22€s

6. G.E. Mendenhall, Law and Covenant, 9. 38.

7. Ibid.

8, Sece H.G. May, "Joshua", Peake's Commentary on the

Bible, p. 303. The name "El-berith" or "Baal=-berith",

means "El of the Covenant" or "Baal of the Covenant'",

This name presupposes that Schechem was associated with
covenant-making by the Canaanites, before the Israelites
settled there (Joshe 24:1; Judg. 9:4,46).

9. The covenant renewal in Joshua 24, provided a framework
for Israelite worship, which was taken up in Subsequent
centurieses, The following pattern may be adduced from
the text, ‘traces of which are common to most liturgical
forms in+Churches today.

1. “Call to the people to present ____ themselves before
Yahweh - Call to worship.

2s Recitation of the Kerygma - Reading of Scripture
and the singing of hymns or songs.

3. Call to decision and response - Sermon, prayers,
intercession and the Lord's prayer,

4, Putting away of foreign gods - Decision and the
Creed,
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5. Covenant act and giving of Law - Holy Communion
Service,

6. Closing admonition and dismissal - Benediction or
Grace. See W, Harrelson, "Worship in Early Israel",
Biblical Research, III, pp. 10f. Sec also, Cultus
in Chapter IV of this thesis,.

10, G.E. Mendenhall, Ibid., p. 41
11. Ibid.

12. G.E. Mendenhall, Law and Covenant, p. 41f.
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CHAPTER III
PHYSICAL ., SPECTS OF THE COVENANT
1. THE STATUTES OF THE COVENANT

The leadership of Moses, as we all know, did not
stop with the task of delivering the ensglaved Hebrews
from the Egyptian slavery. It was he who apart from
welding them into a single people of Yahweh, also gave
them the covenant law at Sinai. This-was to re-order a
fresh legal unifying community life solely in accordance
with the divine covenant terms, ~In other words, it was
the covenant that formed the basis for both the secular
and the cultic law.

Israel was consdious of the fact that their national
law was inseparable.from the religious law, honce their
community was reégarded as theocratic, that is, a nation
ruled entireély by God through the divine covenant lawe.

It was-obvious that the Ten Commandments would require
some supplement., Apart from the Decalogue in Exodus 20, the
supplement runs through Exodus 23. This is usually referred
to as "The Book of the Covenant™., Also, thc book of Deute-

ronomy forms another major work of law in the Pentateuch,
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Uhdoubtedly; however, it is the product of the seventh
century monerchical period, It showg the influence cf
the ethical prophets and the Mogaic law,

Much of the Israslite social law had similar feature
with that of the Ancient Near RBast Common law, Tn-its
typical formulation, it wes introduced bv a cgonditionsl

clause like that of Exodus 21:18ff,, which .says:

And if men strive together, ‘and one
smite another with a stone, or with
hig fist, and he die not, but KkKeepeth
hig bed: If hé rise/AgRIN, seesioe~ss

then shall he that smote him be

qllit: ® 8 4R B8P OB ED NN AIld' :‘:‘I‘aman

smite his servants; or his maid, and he
1ie; ...; he-sghall be surely punished,
(AV,)

The type of legal formulation peculiar {0 Israel was
that in vhich Yahweh addressed Israel as @ unit community:
"Thou sheadb" or "Thou shalt not", This apodictic type of
law was-the characteristic law of the covenant relationship,

It is importani #o find out what the basic principle
was that made the Tsraelite law more distinzuished from

those mtional laws of the Ancient Near Tast, such as the
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Babylonian law of the time of ging Hammurabi, C.
1,700 B.C., in the so called "code of Hammurabi®,
the Hittite laws of c. 1,300 B.C., and the ancient
Assyriah laws of ¢.1,100 B.C. Yet there were some

much earlier Babylonian laws before Hammurabi, namely

the code of Urnammu.c,2,080 or 2050 B.C.; the legal
reforms of Eshnunna C.1955 or 1,850 B.C., ™ otherwise
called the Code of Bilalama; and Lipét=Ishtar code C.
1860 B.C.

The Law is very important \inm the Bible $o that the first
£ive books of Moses are calNYTorah, i.e., the Law. The
God-Israel covenant was the covenant of Grace, but Grace
could only be retained as a result of the obedience to the
covenant Law. Therefore, law was the basis of the
covenant between God and Israel; so that Law and Covenant
went together. , The future well-being of Israel depended
upon the-«observance of the Law of the covenant. It included
Legal, Moral and Cultic prescriptions, touching every
aspect of human life. These are similar to the three

forms of law of the Akkadian, namely: dinu-legal; Kibsu-

social; and Parsu-Religious injunctions.
Ll 2
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C.C. F‘orman1 examined the covenant Law, and divided

it into the following threec forms, namely: The ritual

rules (religious); the Humanitarian prescriptions

(social); and the civil laws (legal).

In his own investigation to the literary history

of the Book of the Covenant, J. Morgensternz, categorized

the

1.

26

3.

01ld

law into the following four forms:

D°barim. This type was expressed in direct form and
"thou", in the address. It dealt with fundamental
ritual principles (religious).

Mispatim. This took the~form of conditional sentence
"if", and was concerned with the civil matters (legal),
Huggim. This was concise and it used participle in
the introductery clause of the Law, and employed the
third singular imperfect, and was strengthened by the
infinitive. absolute. The penalty for such crime was
death,-e.ge. "whoever kills will bec¢ killed",

Miswot. This was addressed in the second person
sinqular. It was exemplified by explanatory statement,
giving basis and justification for the law. It dealt
purely with ethical matters. The penalty for this

was "Disfavour of the Deity".

3

Albrecht Alt™ studied the legal materials of the

Testament and identified two types of law, namely:
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The Casulstic and the Apodictic laws. They were both unique
in the ancient world, that is, they were very much identical
with the earlier codifications of law in the ancient world.,

The Casuistic type. This was a case law (legal and social).

This form introduced a specific case and it was also
conditional - "if", and its consequence, "thep™, i.e., "If
A Mman .«.ess«s then, he shall ...."

Apodictic law. This can be best illustrated by the

Decalogue. It was imperative and prohibitive = "thou shalt
not". It also included a curse form, €.9. "whoever curses
his father or his mother shall surely be put to death".

The comparison of the Israelite law with the Ancient
Near EBast, and similar collections of laws shows vividly that
the Israelite law has-a considerable proportion of materials
common to the oriental laws in general. But the unique
character of the Israelite law stands out un-challenged. While
the above laws/were basically state or political, that of
Israel was.entirely religious. That is to say, regardless of
origin or type, all the Israelite laws were considered as
divine, and not natural, and they were related to the covenant.
Since Israel was an elect nation, any obljgation or law
associated with that relationship was con$idered as divine and

necessary for the stability and security of the nation where
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justice would be dominant. Therefore the law was in no wise
regarded as a burden to be borne by the Israelites; rather,
it was embraced as a special legal code for them, to rule,
regulate and organize their communitye.

The law of the covenant emphasised the close link
between the people and Yahweh. Any treaty without a law,
governing the obligations atLached to it, will be meaning-
lessly violated.

The covenant law was both political and religious. But
it must be borne in mind that one preceded the other, that is,
Israel had a religious association with God prior to the
political awareness. For instance, when the Hebrews were to
be released from bondage in Egypt the main ground of excuse
to grant them exit was, "to go a three day's journey into the
wilderness, that we may sacrifice to the LORD our God"

(Ex. 3:18). There was no political interest attached to this
journey whatsoever. When eventually the law was given in the
wildernessy ‘it ought to be viewed in all its ramifications

as divine and religiously biased.

The covenant was made with Israel as a unit, as a
corporate body. If any man violated any provision therein, he
did not only suffer, but also, Israel as a nation may
suffer .collectively. According to the English version of

the Holy Bible, the obligations attached to the Decalogue
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may be viewed as being addressed to Israel both as a
corpcrate body or as individuals., The pronoun "you" may

be interpreted both ways. But the Hebrew version clearly

showg that the pronoun is singular: I I lﬁjj_n_m_

3 2 Jéj "I am the Lord your [slngular] God" (Ex. 20 g,

i

Also, varse 12 of the same chapter says:

. . - *a -
-

=3: "Honour your [singular] father.and

LT

youp [31ng11ar] mother," Thus the individual was singled

out in the covenant law, Similarly in Exodus 21:15, the

law says: _f) ny MLW
T o} 'K s T by -

"Whoever strikes his father or his mother shall be put to

death."

Though the covenant was given to Israel as = people,
they had to be individually responsible ag well, to the
keeping of ths covenant law, That is to cay, that within
the communityy the place of the individual was significantly
recognized and bound to Yahweh, TFor Israel to obey the
comnandment.s of Yahweh also means every individual must be
obedient to him, Here, again, the uniqueness of the
covenant law ie shown, While the gods of the idolatrous
societies were not freely accessible to their common

subjeccts,; the covenant God of Israel was not a respecter of
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persons. All were equal before him. This was more
pronounced in the phrase "no sinner will go unpunished."”

Exodus 20-233 34, as Yahweh's legislation for Israel,
was the document which formed the starting point of the
religious history of a nation chosen by God.

Exodus 22-23:19, was considered as the Sinaic "Book
of the Covenant", given to a people who were settled and
thoroughly accustomed to agriculture and initial develop-
ments. This section was an elaboration on the decalogue
given to Israel. They should be faithful to Yahweh, and
justice must prevail in their community. Human dignity
was here emphasised as well, It was closed with the
injunction to celebrate three national feasts, namelys
the Unleavened Bread, the Feast of Ingathering, and the

First fruits.4

A, The Secular Law,

The Mosaic 1law was given by God himself with Moses.
as the sole agent of transmission. The law was entirely

reflecting on the character of God and the obligations
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of the people in relation to both God and the other
people, as (God's creation, Hence both the cultic and
secular laws were entirely divine, This fact was however
true of the secular and idolatrous laws cited above., They
were enacted with th~ authority of thelr national gods,
For instance, thes preamble and conclusion of (the code of
Hammurabi, were referred to as the will of “Shamash, the
god of Babylon., It is significant that this reference
was restricted to the introductory and closing formulas
of such laws, Thereafter the king @as the representative
of the god took over as the law giver, This shows a
remarkable feature of difference between the law of Moses
and those of the Ancient Near East secular laws, While
the deity was silent _in those laws, Yahweh, the God of
Israel was active as the giver and susfainer of tne 01ld
Testament law., !oreover, the idolatrous kings were
presented as the authority in ziving the state laws., The
deity thereby appeared for a ceremonial witnege to the
laws,

In the 0ld Testament, Yahweh was not only the giver
of the law, every breach of such law was an offence against

him, Moses as the azent of the law, also served as the
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mediator between God and man when the law was broken,
For instance, in Exodus 3%2:30-34, Moses played the role
of a Pastor atoning for the sin of the people and in
praying for God's forgiveness. A similgy rcle was played
in Numbers 14:13-19, Tt was due to Moses’ mcodiation that
God repented of his wrathful determination tocdaestroy the
unbelieving lsraelites in the wiliderness cf Paraa, at
Kadesh. When reference is made to the Mosairs law as the
"Law of Moses", it should nct be assumed as making the
law a handiwork of Moses as in the case of the idolatrous
kings. All that this phrase ig expressing, is that Moses
was the ag=rt who conveyed the law from Yahweh to Israel,

The decalogue has been traditionally divided into
two. Tn=z first four of the ten commendments form the
centra . divine reférence, and deal with our duties to God;
and th= other six deal with our duties to our neighbours.,
By this, the Xife of the people was re-ordered solely on
religious law, and entirely depending upon the will of God,
Thiz clearly distinguished it from the Ancient Eastern
laws, Thes law again depicts a pre-knowledge of religious
awszreness of the people, and this made the Law nique,
Ite uniqueness did not lie in the fact th:t [t zad a moral

tone in weighty prohibitions of crimes including capital
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offences. These were similar to the secular elementary
bases of communal life among the idoltrous people:
especially, the Orient. Moses might have been influenced
in his stylistic form in sub-=dividing the Law into, those
two categories. By connecting these moral preceépts with
the basic religious commands, the Decalogue surpassed
other contemporary codes. This was perhaps. the basis
underlying the submission of MckenzieS, that the knowledge
of Yahweh was religious, while the knowledge of 'Elohim
i.ee, the plurality of God's majesty was moral. In any
case, Yahweh should be known as the covenant God. To know
him was to love him and obey his law in all its ramifications,
in order to avoid his judgement. '"Knowledge" here is,
paralleled by Torah or the Law. To be acceptable beforc
Yahweh, Israel must.combine both together. His worship

must be accompanied by moral obedience to his will,

Be The Charqgteristics of the Mosaic Law

1. The Sacredness of Human Life

The Book of the covenant portrayed the establishment of
a deep religiously biased moral sensibility. For instance,
a higher value was placed on human life than on any
materialistic values. The death penalty was abolished for

offences against property. But in the cocde of Hammurabi,
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the Babylonian law allowed death penalty for such offences.
Similarly, according to Exodus 21:20, 26f., the slave was
protected from inhuman abuse. He was to be recognised

as a human being, not the property of his o.ner to be
treated merely as a thing, which was tﬁe common Prdctice
all over the ancient idolatrous world,

ii. Lack of Gross Qrutality

One other interesting characteristie/of the Code of
Hammurabi whiich was abolished in the Israelite law, was
gross brutality. Among such were bodily mutilations, such
ag severing off of the hands ©r \legs, ancd the cutting off
of the breasts, nose or ears.* I Samuel II:2, gives us a
vivid examole of such bodily mutilations that prevailed in
the angient world, and among the Canaanites.

In the above ‘passage, Nahash the ammcnite king,
demanded thaot /the“richt eyes of the Israelites be gouged out
in ordeg to ‘grant them a treaty. Here, Nahash h=d already
indicatel “the type of inhuman abuse meted out to their slaves,
even befoye Israel was conquered in any eventual confrontation.

The great reverence given to human life in the covenant
law may bewgaced to the very fact that man was created in
God's own image. It was God who breathed the breath of life
inte the created man, and he became a living soul. To

»
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take the life of man so created, was to deny God the
ownership of "hig life"; the consequence of which would
be self-condemnation to death. Israel believed that it
was,gnly God who had the moral, and legal right to take
the life of a human being. This concept should not be
confused with the liquidation of life in warfare,; er as
a result of offence or sin connected with the violation
of God's order concerning the prosecution of a warj such
as the killing of Achan (Josh. 7:16-26),

The blood belonged to God. 1Israel was forbidden to-
eat the blood (Lev. 3:17; 7:26; . Deut. 12:16). In the
sacrifice which involved the shedding of animal's blood,
the blood of that victim could only be sprinkled on the
Israelites as a sign of purification or participation in
sacrificial or covenant ceremonies. The rest of such
blood was smeared on the altar of God as his own right
(Ex. 24:6, 8).

iii. \Justice

Israel's sense of justice is another outstanding
characteristic of the covenant law. There was no class
distinction in the administration of justice within the
Israelite community. God, they believed, was no respecter

of persons. His law was to be binding on all citizens.
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There was no special law for the Levites or priesthoog
in general; neither was there any special one for the
aristocratse.

According to GeRe Drivers, the code of Hammurabi,
like the early ancient codes of law, centained numerous
class legislation. In the Book of the covenant,
unparalleled equity was establishedt For instance, while
the code of Hammurabi had the law relating to slaves at
the end, it was given priority in the Israelite law
(Bx, 21:1F%,7%%

One striking note on legislation concerning morality,
is contained in Exodus 22:16-17, It appcars that justice

had not ‘been properly done to the seduced virgin. But it
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might be that some part of the original text was lost,
Perhaps, Leviticus 20 will fit in here as the continuation
of £he Exodus passage., The whole chapter, especially
verses 10ff,, deal with the penalties for unchastity,
punishable by death, This was more severe than the
punishment meted out on unchastity in Babylonia, If one
considers the pre-Mosaic marriage custon, one may tend to
feel that nothing should be frowned.against here,
According to Genesis 16, the seduction of a handmaid to
the status of a wife was allowed during the Abrahamic
period? Also, in Genesis 21, the custom of that time
allowed Jacob to marry.two sisters simultaneously. In
both cases; there was no objection raised arainst such
marriages. Whether such a custom was conventional or
legal, there is no evidence to counter the practice,
It is obvious. that it was basically the Ancient East
custom of the Canaanites., The narrative in Exodus 22,
should therefore be seen as a fair deveiopmcnt.over such
a custom now legalised, It did not implicitly =ncourage
the pre-Mosaic marriage tradition.

The above passage should be interpreted in cor junction

with Exodus 21:7ff, In both cases, the rights of the virgin
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were preserved, This was contrary to the Babylonian law
or the Ancient Semitic law of marriage, which gave the

husband the exclusive right over the woman or virgin,

iv, The Place of the wife in the covenant law

To do justice to the contrast between the covenant law
and the aAncient Near Bast legisiation; 1 must say here that
the Israelite law alcso lacked certain rights which the wife
enjoyed in Babylonia, The Book of the Covenant did not
make any provision for the divorced wife or the widow,

This mentality was sustained up till the New Testament
period, While Christ himself was silent over this, the
Apoatles put up 2 non-chalant attitude to this vital
necessity (Acts 6:1ff,)

In the Babylonian law.® the wife had the legal right
to take theé /initiative in breaking up & marriaze contract,
She wasg not bonnd to share the debt incurred by the
husband. before marriage., There was a legal provision for
the divorced or the widow in the Code of Hammurabi., ds
time went on, however, there wers indications that the
Israelites had a better regard for their wives., In II

Kings 4:13, the Shunammite woman told prophet Elisha that
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she dwelt amonz her own péoPle, and as such, she did not
require any assistarce from either Gehnazi or the prophet
himself,

The ethical prophets later placed 2 higher y3lue on
marriage., They recalled the marriage concept of the ante-
diluvian period. In creation, the wife wag presented as
a partner, or a help-meet to the man., The Yahweh~Israel
treaty relationship was then likened 10 the marriage love
and partnership between husband and wife, At all costs,
Hosea was to redéem his whoresome wife, Gomer (Hos. 132€F, &
3:1ff,). This does not mean that a legal protection was
given prostitution as in (the case of the Code of Hammurabi.
Cultic impurity and prostitution were condemned in Israel
(Deut. 23:17f.; Ames.2:8),

So far, it<has been clearly shown that the Book of
the Covenant was a religious legmlisation. The Israelite
law in genersl was religiously based, though it was equally
secular, This accounts for its uniqueness and superiority

over the ‘ncient Rast idolatrous and mainly secular laws,
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v. Aduministration of the law

a Moses and his lieutenants 5
The administration of the covenant law 1ay solely
upon Moses and his lieutenants, the Levites, and the heads
of the clans, Joshua tcok cover frem him as the,sole leader.
On assumption of office, according to Jochus<l:8, the Book

of the Law was handed over to him as his companion in all

his undertakings:

This book of the law

shall not depart out of your moutci,
but you shall meditate on it

day and night, that jou may be
careful to do according to cll that
is written,in\it;

for then you shall make your
way prosperous, and then

vou /shall have good success,

b The Priests

Even though, there was not much specific mention of the
Judicial activities of the priests, their involvement in
the adninistration of the law could not be ruled out, since

both the cult and ths society were interwoven,
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Shortly before the monarchical period, Samuel was

seen not only as the priest who succeeded Eli, but also
the prophet (seer) and the chief judge of the whole nation
(I Same, 6:20; 7:15; 1338-12), It was also the juristic
function of the priesthood to be consulted for the divine
decision on certain matters. The priests gave the divine
guidance to both individuals and the nation as a whole
(Gen, 25:22-23; I Sam, 9:693 8:4ff,). Whatever the
information given on such occasions, the priests were
always in agreement with the divine rule of the pecple.
Deuteronomy 33:8=10, indicates that the priests
were also involved in the collection, interpretation and
teaching of the laws. If the predominance of the Levites
at the great sanctuaries is indisputedly admitted, it
follows then that their role would concurrently strengthen

the influence of the covenant law upon the people.
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c , Judges

However, the book of Judges gives us the notion that
the Judges took orer from Joshua as both the Chief
Commanders of the military force in Israel, angd, the
Chief Tdges of the nation (Judg. 3:9-19). They were
undoubtedly guided by the Shechemite covenant involving
all the Tsraelites (Josh. 24). This indicates that in
practice, the administration of the covenant law lay
largely in the hands of the laity., Joshua himself wzs a
lay-man, and so were each of the Judges., Th2 clan elders
were very prominent in this course. According to Exodus
3:16, the elders of Israel were a2 senate of the people in
Moses' time, This econventional practice continued through-
out all the vicissitudes of Hebrew history. The sons of
Samuel who were mentioned in I Samuel 8:1-2, were most
certainly lay-men who assisted their father-priest in the

administraticn of justice in Israel.

d .Zlders
In the post-exilic period, the elders were prominent

leaders of the pecople in their administrative set up.
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Similarly; in the New Testament period, according to
Matthew 16:21l; 21:23;, the elders were often mentioned

as acting co-ordinately with the chi= " priests and scribes.
The Council uf the Jews mentioned in Mztthew 26:59, was
otherwise known as the Sanhedr'in.9 It was the hdighest

governing bod; in ITsrasel cduring the time oflJesus, It

was made up of both priests and laity.

vi. The Kings

The Monarchical period introdiuced the kings as the
chief executors of the covenmant law, (II Sam, 5:1-3) with
its adaptation to suit the. changing social situation., The
king was the final court of appeel in legsl disputes, The
elders still contlipued to assist in the administration of
justice., “hatever law the king promulgsted (I Sam, 8:9;
10:25), it foahd~its basis in the _ﬂ._’_]u_:.]:- Whatever new
law or decree the king ras to make, it must enjoy the
" support. of the elders, and the people, 4«4t times,; the
priests and the prcphets would have to endorce 1t. The
people vould see to it that such moves by the king was

?
basically in accordance with'muail:;;L between them and

Yahweh, and in conformity with nstural justice (I Kgs., 203
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7ff.; II Kgs, 23:1fFf,; IT Kgs. 11), Otherwise, severe
internal crisis may erup?t.

When Solomon became the king, he was charged to rulé
by the provisions of the covenant law (I Kgs. 2:1ff.),

Any attempt to deviate from the existing covenant law was
to disrupt the Yahwen-Israel relationship. Solomon
introduced "a law of the kingdom", and foreign customs not
based on the Il::lzg_and this earned him the disruption of
his kingdom, which ﬁegan during the reign of Rehoboam his
son, This disintegration continued until the Northern
Kingdom fell in 722/1 E,C,, to the Assyrian empire, and
the South, in 587/6 B.C., to the Babylonian empire., It is
certaln therefore, that the whole life of the Israelites
was deepiy reooted in the.!lijl:}law, which a new monarchic
institution with its despotic characteristic could not
abrogate,

Israel grew vp with the understanding of a saving
will of Cod, bagel on the divine love, which must be
realised by all means, Tae iaw of this God was then seen
as embraciang the secular ard religious life of the people,
Whoever occupied any recognised position among the people,

be it the king, the jucge, the priest, or the prophet, botl
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the secular and religious life of the elect nation must
be organised in accordance with the covenant law based on
the divine.will, The leaders and the people must respond
favourably in love to the divine act of election, In
Leviticus 19, we find a divine fundamental social and
ethical law enjoining all the people, not{ only to love
God; but to love their perents and neighbours as well,

We now turn to the worship or eutward expression of

the covenant law,

C. The Cultus

"Cultus" here means the practical expression of
religious experience by the Israelites, It was a means
of: spiritual intercourse with God, - Cultus is a means by
which Yahweh communed with Israel, his worshippers., The
divine blegsing was also communicated to them during the
outward actions of the cult, The religion of the Israelites
was a living cultus; penetrating every aspect of their
human life, The physical phenomsnon of their cultus
vividly expressed the spiritual reality of the obtject of
worship, Yahweh; that is, like the arecient vorld, the out-

ward expression was a symbolic sigrificance of the spiritual
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certainty. The physical phenomena of the Israelite-
cultus included: the kneeling and prostration in prayer,
sacred dances; antiphonal singing; the offering of various
sacrifices and the observance of festivals; the setting up
of sacred places; the separation of certain objects; and
the setting apart of certain peopie for the worship of
Yahweh,

i. Placegs of Worship

The comparative study of the religious feelings and
expressions of worship of the Israelites corresponded
considerably with those of the ancient world., The reverence
accorded Yahweh necessitated the awareness bto dedicate
places for his worshipe Various shrines, groves, altars,
tabernacles, and temples were built for him. Moreover,
this Deity also révealed himself to different people at parti-
cular places at-different times. Instances of such revelations
are found in_the Old Testament, such as the oak of Moreh
(Gen. 12:6); Mount Horeb (Ex, 3:1ff.), Mount Sinai (Ex. 19:17ff,)
the waters of Meribah (Num. 20:8ff.), Mount Hor (Num. 20:22ff,)
Mount Nebo (Deut, 34:1ff.), and Shechem (Josh. 24:1ff.),

Such other places were the tabernacle: (Ex, 26f.); the tent
of meeting at Shiloh (Josh. 18:1f.); the altar (Gen. 8:20f);

and the temple - "House of God"™ (I Kgs. 6ff).
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The presence of Yahweh was felt at those various spots
and at similar places. They served as his dwelling places
at different points in time. It did not follow that God
was all that localized. Israel thought of Yahweh as their
local God, yet he was not restricted to a place.. They
believed he moved along with them during their sojourning
in the wilderness (Ex, 13:21; 19:38; 33:7£21% Josh. 10:14),
The various shrines only served as the. places where he
periodically manifested himself to hisvpeople. However,
during the Monarchical period, Pfoto-Isaiah was of the
opinion that Jerusalem was inviolable, so also was the templ
But the exilic experience gave the Israelites a broader
mind about the universalism of Yahweh and his religion. He
could not be restricted /to the temple in Jerusalem, since
he was alsc the God of the Babylonians and the whole
universe,

When Isracl communed with God, it was all in spiritual
experience, The invisibility of his divine nature was
unique-and conclusive, The Ark, and the mercy seat which
was never occupied in the Holy of Holies, only signified
his divine presence in the sanctuary. The Israelites
believed convincingly that even though Yahweh appeared to
them at various places, his dwelling place, like the Canaani
Baal, was in Heaven (Genesis 21:17; 22:11; Ex., 20:22;

Ps. 2:4; Ec¢cl. 5:2), That was why he could not be

limited to a spot. and it enabled him to fellowship with
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his elect people at will anywhere,

Yahweh was both transcendent and immanent., His
mercy seat which remained permanently in the sanctuary,
and; according to I Samuel 3:3, the l=mp of God which
continuously burned in ti.e terpic at Shiloh, confirmed his
immanent presence among his people, There was Nno conditional
period when Yahweh couid only b2 consulted, 'He was
approached at will, %When Rebekar was in.doubt about the
state of her pregnancy, shz immediaely inguired of the
LORD, After the annuel worship and sacrifice =t Shiloh,
while all others hzd left, Harnnah remained in the temple
to request a child from the Lord (I Sam, 1), It was at
night in a dream, thet he apoveared to king Solomon (I Xgs.,
3:3ff,)., The reality of the abiding presence and revela-
tion of Yahweh is further atressed in Amos 9-°1,

Of all in¢ sacred places for meeting Yahweh, Israel
wae of the view that beczuse of the locatinn of the temple,
Jerusalem became the most significant place, Both in the
0ld Testament and in the New Testament, Jerusalem wes to
serve as the centre »f the world whevs all the earth

would come to the full knowledge of Yahweh,

The next topic to discuss is the sgérificiél woréhfg,

or the ritual of sacrifice.
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ii, Ritual of Sacrifice
By ritusl of sacrifice, we mean, the offering of gifts
by the Isracelites to Yahweh, It wag divinely instituted by
God as an aspect of worship., The word “sacrifice' comes

from the Latin Sacer. that is, holy, and facere, which

means "to make". These two words form gacpificium,
meaning sacrifice. It is therefore the makinz of a
religious holy act, by which offering is made to a deity
in order to maintain or restore @ right relationship of
man to the sacred order,

It is not my intention to discuss this topic here,
under a systematic enumeration of the various types of
sacrificial ritual«in.the 01ld Testament., Rather, it will
suffice to mention-the fundamental meaning and significance
of the sacrificial cultus of thz elesct people.

In any . sacrifice, whether a gii't or a meal, there
were thres parties of great and positive importance,
namely: the deity to whom sacrifice was offered, that is,
the object of worship; the worshipper who offered the

sacrifices either all alone, or with the assistance of the
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priest as the intermediary; and lestly, the victim which
was used for the sacrifice. The victim was so important
because it was a means to an end, It wac an instrument
by which the cQvenant relationship betveen thre deity and
the worshipper was established and uphelds. will the
above parties featured prominently in thé-Israelites’
sacrificial system,

Sacrifices were necessary on.many occasions such as
the dedicztion or consecration of individuuls or the
community, or when new eventsgvwere to be uniertaken by
such rersons, For instahce; the choice of = king was
confirmed in the sanctuarv by sacrifice (I Sam., 11:15).
Children were consecrated to God and confirmed with
sacrifice (I Sam, 1:24f,), Wars were embarked upon only
after necessavy sacrifices had been made (Tudg. 20:26;
I Sam, 13:8ff,)., According to Psalme 20:3ff,, victory
over ‘an-enemy was assured by the sacrifice, because with
the vacceptance of the sacrifice, the presence and power
of Yahweh would lead the battlc At the completion of the
wall of Jerusalem, Nehemiah, the priests, and all the Jews
offered great sacrifices of burnt and meal offerings

(Neh, 12:43),
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Among the non=Jews, sacrifice-victims included human
beings. When Hiel of Bethel rebuilt Jericho in the days
of Arab, he laid its foundation with Abiram, his first born,
and set up its gate with Segub, his youngest son (I Kgs, 16:34)
There is also trace of human sacrifice in Hebrew tradition
(Gen, 22:1-19; Jug., 11:29-40),

Whichever sacrifice was offered to GOdjy ‘the best of the
prescribed victim must be offered. Feriinstance, in order
to continue to enjoy a future abundant yiecld of the agricul-
tural produce Yahweh, the divine owner of the land, must
be offered the first and best of “the fruits. This does
not mean that without a token'gift to Yahweh, he could
not, or he would not actwefficiently or favourably to his
people. Unlike the lesser deities of Canaan, Yahweh could
act without necessarily waiting to be placated with sacri-
ficial influencess |

The Israelites were quite conscious of their short-
comings and . sins. To appease God and avert his anger, and
restore the separated fellowship, appropriate sacrifice must
be offered to him. Sacrifice was also a means of establishing
mystical union with God through the communion meal by the
worshipper. When the sacrificial victim was ceremonially

eaten, the covenant relationship was strengthened.
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When they were in fellow.hip with Yahweh, they shared in
his life as he took to himself at the sacrifice, the
sweet savour as his own share,

For the purpose of atonement for sin, the~ginner was
represented by the slaughtered animal at sacrifice, He
thereby altered his previous guilt and death, or any
possible consequence, When the blood.of ‘the victim was
poured on the altar of the deity the—life of the sacrificer
was brought into contact with that deity, thereby achieving
a reunion and continued fellowiship with Yahweh,

It is very essential at “this juncture to emphasize
that whatever the motive and significance of any sacrifice,
it must be acceptable to Yahweh before it could achieve any
effect., In Isaiabh 1:11-13, the prophet indicated clearly
that any act of-external worship in the form of sacrifice
which did hot, reflect upon a true inner conviction was
void, null, unacceptable, and of no significance, This
was_ the" prophetic assessment of the vain sacrificial rites
performed by the polluted priests and the apostate Israel,
It was a vain exercise to undertake any act of exterior
worship, including sacrifice, without having any interior

disposition, The covenant law must be perfectly observed.
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According to the ethical prophets outward act
without inner penitence made sacrifice insignificant
and useless (Isa, 1:11; Jer, 7:22f.; Hos. 6:6; Amos 5:21ff,.}
Mic., 6:6ff.).

All that the Old Testament sacrifices sto6d for within
the covenant context, has been perfectly fulfilled by
Christ, who himself was the paschal lamb for the universal
and unique atonement for the sins of mankind. As it was
demanded of all the Israelites who“were a party to the
covenant relationship, the Church of Christ has to exercise
the act of faith and accept the unique sacrifice of Christ
for all, and live a perfect Yife worthy of her calling,.
This of course is implied by the admonition of Christ
himself when he said:

God 'is spirit, and those
who worship him must
worship in spirit and truth.
(Jn. 4:24).
Before we proceed to discuss the instruments of the
covenant, we shall look into some festivals of the covenant

lawe

iii. Ceremonies of Feasts

The covenant law prescribed special feasts to be
observed from time to time by the Israelites. One Hebrew name

for festival is 1 [1 . It is from the verb signifying
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"to dance". When this is applied to religious worship,
it indicates that festivals are occasions of joy and
dancinge. The& are moments of merry-making.

The Yahweh cultus was enriched by many festivals and
feas-:, This was so because the Israelites led an agrarian
lifes For the Canaanites, the production of crops depended
" mainly on the favour enjoyed from the various gods and
goddesses of the land, Yahweh was seen by the Israelites
as the divine owner of theilr land. He gave the increase
of the soil. According to Exodus 12:3ff., the celebration
of the cultus feasts was to be made on a house or clan
basis, even though the feasts were congregational affairs.
In I Samuel 20:6, Jonathan indicated that the yearly
sacrifice in Israel was on family basis.

The festivals enjoined by the Mosaic. Law may be classified
under the following two groups, namely, the Feasts of the
Cycle of Sabbaths and the yearly festivals, . All feasts were
holy unto Yahweh, Let us now consider these two groups of
festivals.

1. The Feasts of the Cycle of Sabbaths.

The Feasts of the Cycle of the Sabbaths included the
following:

Qs The Weekly Sabbath
Exodus 20:8~11, made it mandatory upon the covenant
people that the sabbath must be kept by all, both Israel and

the strangers within them. All their beasts must also keep
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the sabbath. It was a day of solemn rest, and of a holy
convocation (Leve 23:3). The sabbath was to be the sign of
the covenant and of the sanctification of the people unto -
the Lord. (Ex, 31:12). The observance of this continued
perpetually in Israel,

During post-exilic Judaism, Nehemiah took steps to
see that the sabbath was kept properly. We find in Trito=-
Isaiah (Isa. 58), a strong plea for strict observance of
the sabbath, a theme echoed by Nehemiah during his reform,
This obsarvance was also to remind, them that Yahweh was the
Lord of time. His fellowship.must be sought in spite of
the pressing business of the time,

be The Feast of Trumpets

This feast is otherwise called the feast of the seventh
new moon., Details of this feast are contained in Numbers
28:11-15; 29:1<6.- It was to be of a holy convocation and
of rest. Burnt offerings and cereal offerings were to be
offered «to.the LORD, Trumpets were to be blown at the
occasion’ to mark the beginning of the civil year, called
Eth'anim or Tishri.

The observance of this feast (Num. 29:1) involved the
chanting of Psalms 81 and 29, in the morning and evening

respectively by the priests and Levites, in the later times.
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It is interesting to note that the month Tis'ri was
distinguished ahove all other months of the year for
the multitude of ordinanceslconnected with it apart from
the feast of Trumpats, Others were the dav of Atonement,
and the feast of Tabernatles, Also, the first day-of the

month was consecrated to facred rest and spiritusl devotion,

c. The Feast of the Sabbafical Year

This feast was to be observed every seventh year,
Exodus 23:10-11 made it mandatdry upon the Israelites to
till their lands for six consequtive years, but in the
seventh year the land must be allowed %o rest and lie
fallow, This feast was also significant; in that it was
to rrovide an opportunity for the poor and the beasts to
eat out of the remnants of the harvested crops. .iccording
to Leviticus 19:9; 23:22, the Israelites were not allowed
to reap their fields to their borders in any year.

Apart.from the above, the observance of the feast
was significant for the people of God in that, it
empnasised the concept that the goal of 1ife for the
elect people did not lie in that incessant labouring of

the earth (Ref, Gen, 3:17-19). If they strove to keep the
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covenant obligations, their goal was to attain the perfect
rest., Whatever might be their spiritual understanding of

the feast, the spirit of the sabbatic year was to be that

of the weekly sabbath, The fourth and last feast under

the feasts of the cycle of the sabbaths was that of Jubilse,

d. The Year of Jubilee

The feast of Jubilee was a remarkable year of release,
It was observed every fiftieth year. The trumpet was to
be blown on the day of atonement during the yezar of the
feast; and liberty was to be/proclaimed throughout the
land, It was the year each property was to be returned to
the owner with amicable settlement; hence it was also called
the Year of liberty (Lev., 25:28; Ezek. 46:17). Details of
the observance of the feast are given in Leviticus 25:8-16,
23-55; 27#16-25,

The feast was obligatory upon the redeemed nation,
as it proclaimed to the covenant people, the gracious love,
care and presence of God with them all throughout their
life-history. During this festival, the soil must rest
also from cultivation of certain crops (Lev. 25:11)., This

was to allow the soil to enjoy a holy rest. At Jubilee,
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certain properties in fields and hnuses coblized to be
sold by the owners thrcugtr poverty, and which had not been
redeemed, vers to revert to their original ovmers without
payment, According to Leviticus 25:29-35, @41l the
Isreelites, who through poverty had soldyilemselves to
theinr country-men, or to foreigners ho settled in their
land, should go out Tree with their ‘eHildren, This was
previded they had beer. tnable te. redeem themselves or had
not been redeemed by kimsmen " befcre the year of Jubilee,
The year of Jubilee 4&vas thepefore a year of grace
and freedom for all suffering., In this yesar, every Xxind
of oppression wes to.cease, and every member of ihe
povenant people Myas"to enjoy perfect remission ang

redemption from)all debts and bondage,

2, The ¥early Fesgtivale
The segond group of the covenart restivals wae the

yearly feastg which included thg following:

a, The Feast of the Pagsover

At best, Unleavened brea was used. The feast was

commemorated yearly, The injunction and details of its
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observance are given in Exodus 12:1-28, It was commemorated
in rememberance of the great deliverance of the Hebrews from
the Egyptian bondage. It was observed on the fourteenth
day of the first month (Nisan). It was a festival which
proclaimed the redeeming grace of the covenan® God. The
festival stressed the fundamental act of Yahweh in delivering
a people elected in the past for his purpose.

The Passover festival was the greatest of the three
annual festivals in Israel., In Hebrew, '"Passover" means
nQ_ a « It is from the verb pasah, that is, to "leap
over“; Figuratively '"Passover" means a festival during
which the Israelites were passed over, by viritue of the
paschal sacrifice in Egypt. (Ex. 12:21, 27; 12:1-13),
Thus, Israel was delivered from bondage, and in a concrete
act adopted as the nation of Yahweh. Acccraing to Exodus
6:6=7, this festival laid the foundation o:1 Israel's birth
"eee and I will take you for my people, and I will be your
God". It was a new birth of 1life of grace and fellowship
with God (Ex. 3:13-17; 6:2-4),

The annual observance of the feast was necessary in

order to bear witness to the great deliverance of God, and
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his adoption of the people, "And when your children say
to you, 'what do you mean by this service?' you shall say,
'It is the sacrifice of the LORD's Passover'", (Ex., 12:26-
27). The paschal lamb was a sacrifice., It signified a
sin offering offered for the people to reconcile them with
God, and afford them a new fellowship with-him, The lamb
suffered instead of the sacrificers, This was entirely a
means of grace,

This unique sacrifice was followed by the meal
offering. The TTnleavened bread symholized the gpiritual
purity, after which Israel was to strive as a covenant
nation. The bitter herbs were to remind them of their
painful humiliation-and bondage in Egypt; out of which

they were delivered,

b, Pentecost
The second of the three important annu:l festivals
was Pentecost, It is otherwise yeferred to as, "The
feast of weeks", because it was celebrated seven weeks or
the 50th day after the Passover (Lev. 23%:15-15), According
to verse 16, a cereal offering of new grain was to be

offered to the LORD on this ogeasion, during a hely
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convocation,

Numbers 28:26, indicates that this festival could also
be referred to 23, "The feast of the first fruits'", because,
the first loaves made from the new grain were then.offered
on the altar (Lev, 23:15-17), The sacrificial details of
the feast are contained in Leviticus 23:{15-20, and NMumbers
28:26-30,

This festival was to be a season of great rejoicing,
involving the whole nation, in¢luding all the aliens in
Israel, Deuteronomy 16:9-12, indicates that this great
festival was to recall their bondage in Egypt, and
admoriished them to keép to the divine law of the covenant
between them and Yahweh, It is implied here, therefore,
that this feast.was also to commemorate the giving of the
covenant law on Mount SJ‘.naJ'..!:j The inmportance of this feast
is attested by sicts 2:5~11, It is inferred here that
throughout the life history of the Israelites up to the
great Pentecost event of the Apostolic ags, the embracing
of this festival by all the Jews, was not limifted to
Jerusalem or Palestine, Both Jews of the diaspora and
non-Jews from distant countrie:z made a pilgrimage to the

holy land to celebrate the annual festival in accordance
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with the injurction or God as testified to in Deuteronomy 16,

c., The Teagt of Tabernacles

This is the third of the great annual festivals, It is
otherwise called "The fastival of Tents" or~ ibooths". This
was because the Israelites were commanded to Live in booths
during the celebration of the feast (Lewv, 23:40-43), The
feast was certainly to commemorate.ihe experience of the
Israelites of wandering in the wilderness. During this
period, they lived in pitched)booths until they eventually
settled in Canaan, the promised land,

It was tc be commemorated for seven days in the seventh
month, Tis'ri (II Chren, 8:13, ®zr, 3:l4, Zech. 14:16-19),
The Feast of Ingathering was also observed in connection
with the festival of tents (%x. 23:16; Lev., 23:39-43;

Bx., 34:22)% < 0ther principal passages that refer to this
feast are Deuteronomy 16:13-15; 31:10-13, and Nehemiah 8:1ff,

The booth was not only to remind them of the fatherly
care of Yahweh, and his protection during their Jjourneying
from Bgypt through the wilderness to Canaan; it was also
to celebrate their settlement in the promised land,

According to Psalm 27:5; 313;20; and Isaiah 4:6, Israel had
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been preserved and protected from heat, storm and tempest
in the wilderness, They later had a permanent shelter in
the promised land., As such, the festival must be an
occasion of great Jjubilation, However, during the feast,
they had to live in pitched booths located in eourts,
streets and public squares, This was not to recall their
wilderness suffering, or to subject themselves to any
temporary inconvenience, Rather, the feast was
commemorated with the spirit of jubilation and eathusiasm,
indicating an occasion of a feast of covenant renewal of
Yahweh's promise to settle the Israelites in the promised
land, It prefigured the \ingathering of all nations under

the cover and shelter of God,

d., The Day of Atonement

Another important and the last of the yearly feasts in
Israel was the Day of Atonement, It was the day appcinted
for a“yearly, gereral, and perfect explation for a1l sins
and uncleanness which might remain unatoned for, despite
the numerous regular sacrifices, Therefore, it was the
climax of the yearly festivals, and of the sacrificial

system in the 0ld Testament., It was an annual congregational
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feast of burnt und sin offerings for all the sins committed
within the year.

The otject of the feast is clearly stared in Leviticus
16: 33, which indicates that the High priest, "shall make
atcnement fer the sanctuary, nnd he shall wake atonemsnt
for the tent of meesting erd for the altar, and he shall
make atonemsnt for the priests and for all the people of
the assembly.," The importance of this great feast
emphasises the concept of Hebrews 10:1l, that despite the
Law and the elaborate sacrifices offered year by year,
Israel did not attain perfection as intended by the
covenant obligations, BEven with the mogt scrupulﬁus
observance of the prescribed ordinances,; many sinsg and
defilements would still remain uanacknowledged, and there-
fore without expiation., The day of atcnement wep designed
to make a perfect expiation for all the sins wWhici had
remained uncleansed and unat-ned for, in the course of the
yYear, The Day of atonement, was an occasion wher Israel
was reconciled unto Yahweh,

According to R, S, Paul, "The Atonement wos the state
or act of bringing into accord, restoratiorn oif friendly or

cordial relations and reconciliation, It brought about the
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condition of being at one with others, unity of feeling,
harmony and .':\gx.-c-:«saﬂwzn1:.‘M From the doove, the basic meaning
of Atonement would be, simply, the state of being or becoming
"at cne" reconciled with someone else. The covenant
relationship between Yahweh and Israel was not oriy to
unite Yahweh with Israelj it must also unite azll the
Israelites together as one family in the covenant.
According to the covenant law, Israel was expected to be
in fair relationship even with non-Jdews as well. Ritually
important as the feast of the Atonement was, according to
Hebrews 10:1, 14, the imperfection of these covenant
sacrifices is depicted in their continuous annual repeti-
tion. They continue to keep alive a sense of sin and guilt.
In Christ, all that the Old Testament sacrifices stood for,
including the Atonement, was met, "For by a single
offering he has perfected for all time those who are
sanctified."

The efficacy of this universal atonement lies with
the response of individuals to it in the act of faith,
Hebrews 10:16-17 reflect, on Jeremiah's concept of the New
Covenant: "This is the covenant that I will make with them

eee I will put my laws on their hearis, and write them on
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thelir minds, ... I will remember their gins and their :
misdeeds no more," By the atoning sacrifice of Christ:.
perfect remission and forgiveness of sins have been attained.
Any offering for sin is no longer needed,

The next section deals with the major agentyd used by
God; in founding the covenant people; Israel.": They were
also used in establishing the nation as“a unit, They
played vital roles at different periods in sustaining the
treaty among the chosen people, These outstanding agents
or instruments were the prophets; the priests and the

judges.
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2. THE INSIRUMENTS OF THT COVENANT

Al Vosges and the Prophets

God as the initiator of his covenant, was alsoe the
originator of his own religion practised by his/chosen
people, However; he contracted his covenant.-with
individuale and later with 2 people, When hg wanted to
release the Hebrews from bhondage in Zgvpt he used loses,
principally, to lead the people., &t Mount Sinsi, the
covenant law wasg given by God through Moses. The unigue
roles that Yoses played throughout the formative period of
the covenant people were enormoﬁs. It is thus difficult
to classifly categorically the office which Moses occupied
(Ex, 18:13, 15), |

Though Moses was ‘the agent of the covenant people; he
could not be categtrised sclely as a2 priest or an inspired
seer, a prophet, or a judge. It will be unfair either to
conzider*him as a king or & commander of th~ army of Israel;
vet all these gualities were found in him, His charismatic
leadership was of no equal,

Vhile ¥oses did not perform any sacrificial offering,

as a priest, (this task was reserved for Aaron and the Levites)
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yet he performed a pastoral job which was considered as the
prerogative of the priest (Ex. 32:30ff; Num. 14:13ff.).
Suffice to say here that Moses should at best be seen
predominantly as the charismatic leader of Israel. He

was the mediator between his people and Yahweh~(Ex. 19:3ff.,
20:18ff., Deut. 5:24ff.).

Thus, it is proper to consider Meses in a unique class
of his own. He was an outstanding instrument in the
contract:ng and consolidating of “the covenant relationship.
We can now examine briefly the roles of some other agents
of the covenant such as the prophets, priests and judges.

THE PROPHETS

The Prophetic gift existed long before the prophetic
office was instituted. Abraham was called a prophet
(Gen. 20:7). ~In Psalms 105:15, the patriarchs were called
prophets. <The cffice was first instituted under Moses.
The gift.of prophecy may not always be connected with the
officej.e.g., Daniel had the gift but was not called a
prophet. Deborah.was a prophetess, but $he was principally
recognized as a judge (Jug. 4:4). A provhet may also

be a pastor or shepherd (1 Sam. 3:20; 7:1C, 15ff.).

The Hebrew word for prophet is }6 g ) I y, from
« T :
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the verb naba', which means: to gush out, or bcil up as
a fountain, that is, to be inspired. It is identical
with the Akkadian verb nabu, to announce, or declare, The
primary idea of a prophet, therefore, was an announcer or a
declarer of the will of God - pouring forth the declaration
of God. He acted as spokesman for another (Ex.»4:16;5 7:1).
He spoke authoritatively for God, as interpreter of His will,
He was therefore, God's ambassador representing God's will
before men.
"Seer" was the more ancient term (1 Sam. 9:9) "Seer"
in Hebrew word is Egéﬂ or hozeh, \¥.e., one who sees. It
.
may also be sopeh, i.e., a.watchman. Secers in Israel were
no mere pred;ctors. They /spoke by a divine communication,
so revealed to them. They were seen as men of vision. They.
pictured the certainty of the over-ruling of the Universe on
the part of God, through various means, such as being divinely
inspired to. communicate God's will to people sometimes through

oracles.

ii. Prophetic Function

The prophetic institution was not an accident in the 01d
Testament., It was provided in the covenant Law (Deut. 18:9,
15-22), that Israel might not consult with false prophets or
Seers, diviners or the Canaanite astronomers. The idea of
covenant in prophecy gained importance mostly, in exilic and

post-exilic times. Pre-exilic prophets, especially, the
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eighth century ethical prophets such as Amos and Micah
did not speak of covenant. They knew the concept of
election, Hosea and Isalah of Jerusalem used the term a
few times.

The Prophets had a practical office to discharge.
According to the prophetic books, it was their covenant
or election commission to show the people of God their
transgressions and sins (Isa. 58:1; Ezcke 22:2; 43:10;
Mic., 3:18). It was their duty to admonish and reprove
the people to be faithful to Yahweh.. They were to denounce
the abominations of the people and threaten them with the
terrors of divine judgement upon the sinners. As watchmen,
they were to blow the trumpet about any immincent dangere.
Their message was of emotional confron:ation with reality,
thereby declaring fundamental trends in existence. They
were therefore, revolutionarieé. Each of these prophets
put emphasis on certain aspects about. thc character of God
in regard to the covenant obligation. That is, no single
prophet. gave a complete view of the covenant God, but all
of them functioned towards and for the same goal. They
were not to be silent, at rest, in reminding the people of
their election obligations to Yahweh. They were the pastors
and ministers of the elect nation, declaring to the people
the message of consolation and pardon (Isa. 40:1-2; Ezeke.
3:17; 33:7=9; Jer, 6:17; Isa. 62:6f).

Unlike the priests (whom we shall treat next) the
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classical prophets did not seem to have had any official
function from the government or political rulers,12 rather,
they were exclusively special messengers from God. The
ethical prophets emphasized the need to practice the election
justice. They defended the truth and righteousness of
God. Any cultus ritual without moral was to no avail., The
core of their message was related to the gracious purpose
of the Israelite election relationship (Mic., 7:20; Isa. 60:3),
Israel was to be unique of all nations, through whom Yahweh
would be acknowledged as the God of the whole universe.

The moral or ethical prophets were inclined to recall
the unfaithful Israelites to faithfulness to their
election by the faithful Yahweh (Amos 3: Hos. 2: Jer. 2).
The love of Yahweh shows him as a forgiving God. (Jers.31:
34}, .who witd. Pestore the éléction relationship (Zech. 8:8)
According to Ezekiel, as for Hosea, the covenant was a
marriage (Ezek, 16:60). In Hosea 2:16, Israel was the
wife, (See also Jeremiah 3:4, 8; Isaiah 54:5)., Amos
and Jeremiah claimed that in the day of Israel's virginity
there was no sacrifice (Amos 5:25; Jeremiah 2:1-3; 7:22),
"Sacrifice to other gods is adultery", they claimed. (Hos.

1-3; Ex. 34:14-16; Deut. 31:16; Jer. 3; Ezek. 16:25-29).
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Let us now examine succinctly, the specific roles
played by some of the outstanding prophets, to cnhance
the faithfulness of Israel to the election obligations.
A. Samuel: Samuel was the spckesman to Israel on the
behalf of Yahweh as none other since Moses had been. He
probably originated, and certainly developed, the "Schools
of the prophets", These were training-schools for young
men who felt called to the prophetic offices The schools
performed the important work of preserving the traditions
and initiating the historical literature of Israel. The
editors or compilers of the prophetic or historical books
were not writing history as a modern historian would. They
were writing with a religious mind for a religiocus purpose.
Their goal was to teach religious lessons rather than the
facts of historye

In the reign of David there began that close
association between the kings and the prophets which
persisted until the Exile., The most important prophets
before the rise of the writing and ethical prophets in the
eighth century B.C. were Elijah and Elisha. They were
both revclutionaries. They fought rigorously against
Baalism to promote Yahwism (I Kgs. 17-19; 21; II Kgs. 2;

8; 93 13). Monotheism was sternly championcde.
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The eight century B.C. saw the rise of a great
prophetic movement. Here we reach the hecights of Hebrew
prophecy and see the prophet exgrcising his characteristic
function as the preacher of the Divine will, declaring the
character and purpose of Yahweh and callinyg thie elect natiol
to repentance and lioly living. This great_ sovement began
with Amos and Hosea, both of whom prophe&ia’ to the
Northern kingdom.

b. AmMOS $ Amos was the prophet of justice. Israel failec
to fulfil God's demand for righteousness. The book of
Amos is composed cof visions, oracles and narratives, all of
these place the prediction’of imminent ruin of Israel as
the centre of the prcophet®s message, namely this, "Yahweh
was about tc destroy his chosen people for their sins".
Similarly, the neighbouring idolatrous naticns would be
destroyed. The wrath of Yahweh, the creator of the
universe wAs therefore a rightous onz. Thics is how Amos
should be s«en when referred to as the messenger of the
wrath of God cr of doom 13

Amos stressed the iishpat and s€dhakah of Yahweh, that
is, the justice and righteousness of God (Amos 5:7, 24, 27).
By all means, Yahweh was pre-eminently the God of justice
and righteousnaess. His election love remainea firm.

But the immorality, wickedness, oppression cf the poor,
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and hard-heartedness of the people alienated them
from Yahweh. It was for their transgressions and
sins that they were to be devastated. Yahweh the
Lord of history would certainly fulfil his judgement
on Israel for their failure to repent.
Ce Hosea: Hosea's message was centred on his
domestic experience. He emphasized that Israel as a
faithless wife could only be redeemed by the divine
love of Yahweh, her faithful and loving husbande.
Israel broke the bond between her and Yahweh. Israel
was bound to God by hesedh, i.e., the izvenant love
(Hos. 23 3: 1ff), According to Snaith , the Covenant
love is parallel to "Zeal". The obligatibn binding
the two parties must be honoured with steadfast zeal.

Lofthouseis

went a bit further to suggest that such
steadfast zeal must abide with patience. God himself
was loving, merciful, stecadfast and long suffering.
Yahweh had always been patient with Israel, as

Hosea was patient with Gomer. The patience must

be reciprocal, The people's sins,

therefore, lay in their failure to
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honour the bond obIigations, i.e., to love Yahweh with
steadfast leve er Zeal patiently.
The contemporaries of Amos and Hosea in the

southern kingdom were Isaiah and Micah.

d. Isaiah: Proto-Isaiah taught explicitvreliance on

Yahweh for defenrce, protection and preservation. He
would never disappoint his chosen people. "Isaiah"

means "Jehovah saves". Jerusalem would be saved by God,
the Holy One. The Israelites were holy people to Yahweh,
therefore, they should not ally with unholy people.
Israel failed to turn t6.God, and She was sent into
exile. But the Deuterao-Isaiah held out to the exiles
the hopé of return-te Judea, with a mission £o the
world. All men/would come to recognize Yahweh as the
Creator, Lord and Saviour of the whole universe. This
message was well emphasized in the servant songs,; as
indicating the profound significance of the Israelite
religion.

The Oracles of Isaiah may be classified under the
following four themes:

First, the reign of the ideal king, i.e., the Messianic
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Oracles. He spoke of the Anointed One, the Prince of
peace (Isa., 2:2-4; 4:2-6; 7:10-16; 9:2-7). The shoot
from the stump of Jesse was in accordance with the
covenant promise made to establish David's Kingdom. In
his vision of Yahweh, the holy king (Isa. 6:1ff),
probably during some festal occasion, the-eternal choice
of Zion and David was celebrated.

Second, the doctrine of Remnant. This was symbolic of
the name of the prophet's son, Shear-jashub, meaning,
"the remnant shall return" (Isa. 7:3). Yahweh in his
justice would not deal with Israel like Sodom and
Gomorah. The repentant remnantwould return to the Holy
One of Israel (Isa, 10:20ff). This remnant was
therefore, the element of permanent value in -Judah
(Iza. 28:5),

Third, th&/nccessity of faith. To be established as
God's glect, Israel must believe strongly in Yahweh
(Isas. 7:1-9). God must be relied and depended upon
wholly, and not Egypt orthe chariots of Assyria.
There must be total trust in him (Isa. 30:15;31:1).

He must be obeyed, for he was their refuge.
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Fourth, the doctrine of the inviolability of Jerusalem.
Yahweh would ever defend and preserve Jerusalem. The
security at that time, that is, during the reign of
Hezekiah, was ensured. Jerusalem would not beimolested
for trusting on Yahweh (Isa. 31:4-9). God would fight
for her on Mount Zion. The temple in Jerusalem was a
site of holy community that the state of Judah would
not be completely overthrowne.
ee Micah: Micah's message was parallel with Amos'
message. They both championed . the welfare of the poor
and needy. Micah cried out against the oppression of
the rural communities., He emphasized the law of
universal morality, and brought about a major repentance
among the people ef Judah. Like Hosea, the prophet
stressed Yahweh's election love. Therefore, Yahweh
must be worshipped seriocusly with a living personal
faith, just as the prophet's faith urged him to admonish
his people for repentance. Hope, faith, and love, were
qualities required of any worshipper of Yahweh, It was
the covenant love of God that sustained Judah

(Mic. 1:'7: 2:12f).
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Finally, though Israecl was constantly unfaithful,
Yahweh remained faithful to the marriage covenant and
restored Israel to the original relationship (Hos. 2:14-23;
Jer. 3:1, 143 Ezek, 16:60-63; Isa. 54:1-8; 61),

It is important to note that the prophets-.saw the
danger of legalism implicit in the covenant conceptione.
The covenant was tc be established forever. God on his part
was fulfilling the covenant compact, - Despite the fact that
the covenant law had been written and handed over to the
Israelites, they on their part continued to neglect the
covenant obligations., The statutes, ordinances and the
commandments were summarily vioclated (See Gen. 17:1-21;
Exe 31:183 Deuts 4:313Ff)e In the light of this, the
prophets looked for.a new covenant of which the law would
no longer be wpitten on tables of stone, but in the hearts
of the peoplé AHos. 2:19-20; Jer. 31:31-34; Ezek. 16:60-63;
Isa. 6158%, It was to perfect the covenant relationship
that.the new covenant foretold by Jeremiah was culminated
in the blcood of Jesus Christ as the "new covenant" par

excellence (see I Cor. 11:25; Mk, 14:243; Lk, 22:20),

The next instruments to discuss are thc priests.
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The Hebrew word Kohen - 1]1 :) s means
R T

"priest", It is also used for the priest of foreign gods.

B. The Priests

Etymologically, kohen is related to the Akkadian verb
kanu, from the rcot K'm, which means "to bendidown, to do
homage'". It is also related to gﬂﬁ which-means "to stand
upright 16 From the aforesaid, the priest would therefore
necessarily be someone who officially étands before a

deity or & superior in the capacity of his pfiesthood.

He 1s then a religious official who gives guides to
worshippers of a deity. He approaches the deity on

behalf of religious adherents by means of sacrifice. He

may be directly connected with the state affairs, especially,
during th=z monarchical period,

All the above facts were true of the Jewish priests
of the 0ld Testament., They were appointed primarily to
administer sacrifice, a religious act of worship, in the’
sanctuariss in accordance with the covenant Law, They
were not antagonistic with the prophetic clasz, The
prophets only condermned the priestly offices when priest-

hood became a mere formality and routine for personal gains,
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i. The Duty of the Priegts

As God's representatives among his Elect nation, the
priests put on the sanctuary costume, the ephod (I Sam, 21:
9), in the exercise of their duties. The costume of the
high priest who was at the head of the priestily order,
was of a greater symbolic significance, .ThHe gold and
precious stones on it represented God's glory. He
represented the whole nation by the breast plate with the
names of the twelve tribes of Israel, the covenant people,

It was the duty of the priests alsc, especially the
Levites, to take charge of the Ark of the covenant, the
Uprim and Thummim?q They were to instruct the worshippers.
This shows that like- the prophets they weré not lacking
in the knowledge-and interpretation of the Torah, When
the priests dé€livered oracles, this was a function where
they passed on an answer from the deity to the worshippers.
When the priests gave instruction to them, they were
teaching them and interpreting the law of such deity to
the adherents. This was another principal funcition of the
0ld Testament priests. They were the intermeciaries or

. mediators between the holy Yahweh and the sinful Israelites,
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ii, The Pogt-Exilic functiun of the Priests

- B

With the rise of Judaism in post-exilic period, the
priests became prominent and significantly independent. The
rzason for this develowment is not far~-fetched,” Monsrchy
and prophetic inspiration had considerably csssed, The
priests now became the custodians of the Law, in teaching
and interpreting it. The priestly office became a
speclalization of the faithful, For example, Ezra, the
Scribe, the doctor of the Law, wae seen as the father of
Judaism in his capacity as the priest. In all his
functions whether priestly or  catechetical, his ultimate
aim was to present the Jews a "holy nation® before the
holy God, This was. the primary aim of Jeremiah's concept
of the New Covenant,

According to Malachi 2:7; the function of the priest
was to guard khowledge, a2nd zive instruction to men on the
basis ofithe "Pentateuch", the Covenant Law, He was alzn
called "the messenger of the LORD of hosts'", That is to
say that the post-exilic onriestly office was given a greater
divine dignity by equating them with "the sngelg’, The

priests could now prophesy.
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According to Josephus,18 the High Priest Hyrcanus,
while offering incense in the temple heard a heavenly
voice telling him that his sons had just won the victory
over Antiochus. This prophetic gift of the priest was
prominent until the New Testament period. In_the fourth
gospel, the High Priest Caiaphas is supposed-~to have the
gift of prophecy (Jn. 11:51),

Priestly functions were not limited to the priestly
tribe only. 1Israel as a nation was equally entrusted with
the priestly responsibilitiese - This was the central
message of Deutero=Isaiah's servant's song in Isaiah 49:1-6,.
Similarly, Exodus 19:6, says:

And (you shall be to me
a‘kingdom of priests

and a holy nation.
This was<a covenant responsibility bestowed upon the
elect natione. Trito=Isaiah confirmed this in Isaiah 61:6,
in the end+.all the redeemed would be called the priests of

the LORD, and the ministers of God.
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C. The Judges
Another category of agents which we have to discuss
under the Instruments of the covenant 3g the Judges.
The Hebrew word fc~ "judges" is from the verb
19 9 UJ:— "for judge' The particigple
IQ _C_l lI.L means "a judge". The judges.procured

justice for the Israelites, not only in delivering them

from their enemies, but also by administering the laws and
rites of the Lord (Judg, 2:16-19). According to Judges 17:
f; 18:1; 21:25, there was no charismatic leader in Israel,.
The people were left an easy prey to idolatrous influences,
The covenant laws were violated, God allowed them judges,
who acted as agents of the divine will,

Another important issue to examine is, whether the
judres should be included among the religious leaders or
rzyqrded merely as military generals; since it appears
religicustactivities were of secondary importance to them,
Whatever wur arguments might be, as to the various
circumstances that brought these judges up to rule, one
thing is certain, and that is, they all followed Joshua,
who was the immediate successor of Moses, Their subsequent

rol-s were a combined effort to settle the whole tribes of
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Israel in the promised land (Judg., 1l:1; 2:1), Therefore;
their conguest of Canaan should be viewed as an explicitly
religious task to achieve the covenant promizes, *Tahweh was
still in control of the national affairs. Every guidance
ras taken from God as regards the prosecution of the
various wars (see Judg., 1l:1f,; 3:1f., L4:23;/8:23; 11l:32;
13380, , 20226€,).

From the above, and in summarising the circumstances
of this period, one may categorically say that theocracy
reached its peak in Israel, In.effect, the heavenly host
took an active part in most of the military campaigns, as
it did in the time of Moses and Joshua., This meuns that.
desnite the disintegration of the nation into etrnic unlts,
Yahvoh was still recognized as the God of the people.
Consequently, he.took charge of the political affaire,

This again reinforced the nation's unigue religious
awareness among other nations, as the people of the promize,
By all r2ans, the God of covensnnt was to fulfil his age-~iong
promise to sctrie them permanently in Canaan. Hence it will
be wrong to regard the judges as merely "secular' or
political leaders. Barak, the army commander, did not hide

his inferiority in comparison with Deborah, the judge:
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If you Deborah will go with me,
I will go;
But if you will not go with me,
I will not go.
(Juag, L4:8)

This impli-d that while Barak realigzed thét his call
was made by God through Deborah, the woman judge, D=horah's
appointment was directly made by God,. Before their
confrontation with the Canaanites, Deborah assured Barak of

God's victory over their enemies thus:

For the LORD will sell Sisera
into the hand of a woman

(TJudg, 4:9)

The Judges regarded themselves as servants of the national
Gol who were graciously chosen to carry out his saving act.
Judges 9, gives us the rule of Abimelech who from
all indications could be viewed as a self-made judge/king.
Jotham's fable showed that he was reiected by both God and

Israel, Shechem was condemned because Abimelech was
installed as a judge/king. Though he forcefully ruled over

Israel for three years, Judges 9:23, says: "And God sent an
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evil spirit between Abimelech and the men of Shechem; and
the men of Shechem dealt treacherously with Abimelech,"
Both Abimelech and all his accomplices were summarily
destroyed (Judg. 9:56-57). It followed therefore, without
exaggeration, that the chaotic period of the Judges was
still under the perfect control of Yahweh, who was the
great Rgdeemer of his chosen people,  Though they
constantly sinned, violating the cevenant law, yet, God
who never failed on his own part .of the contract,
constantly brought order into the national dislocations,
through the divinely guided actions of the Judges, who
were instruments of Yahweh's dominion over his covenant
people,

Apart from the divinely chosen agents of the Yahweh-
Israel treatyy another crucial topic to examine in the next
section is, “the sacred objects of the covenant', These are:
the tent of méeting, the Ark of the Covenant, and the empty
throne,  They represented the physical presence of Yahweh
in the midst of the people, Others to consider are, the
rod of God; cth: sacred lot of Urim and Thummim, and the

Ephod,



162

3., THE SACRED OBJECTS OF THE COVENANT

A, THEET TENT OF MEETING

The terms of the Yahweh-Israel coven-nt, have clearly
inc: .ated that God will graciously descend and dwell among
his chosen people, He would welcome their approach as
long as they abide within the provisions of the compact.
To effect this divine communion there was the need to
provide the Tent, Tabernacle or Temple as God's house
among the elect people, This gave the Israelites the
convincing assurance of Yahweh's ever-abiding presence, and
his ability and readiness to bless always and save them,
According to Jeremiah 33%:20-21, the Israelites believed in
the steadfastness and ‘inviolability of God's covenant with
them, Even when they erred on thzir own part, they still
believed God would be as firm as the laws of nature "as
day and night will come at their appointed time".

The.word "Tant™ in liebrew is .5 l—] .'}{

L)
I1 is the dwelling place of a deity. It can also mean

a tabernrnacle, But the Hebrew word for the Israelite
"sacred tabernacle, is &) : The temple

. » '
of the Lord at Jerusalem is called, in Hebrew, -
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It may also be used to designate a large splendid building,
or a palace,

The léggl, wae a movabls habitation, made of curtains
extended ujpor poles, As nomadic people, Israel had to
provide a place for the Lord during the wilderness
sojourning, The tabernacle - mishkan, was a larger
structure of two parts., It was the "residence" and the
"tent", The 'Ohszl was s covering upon the tabernacle
(Bx., 26:6). "hile the tent denotes the cloth roof, the
tabernacle denotes the wooden walls of the sacred structure,
This was quite different from the hut or booth as the
tent of dwelling for the Israelites. This is i! ;‘ b
(Lev. 23:34). | h

The temple was-a brilding set apart exclusively for
the worship of Yahweh, It was a reproduction op a:
development of the tsbernacle, The hekal, when tonnected
with Yahweh) connotes his dwelling place, that is, “the
palace of . Yahweh", To designate its sacredness, it was
sometimgs qualified by "Sanctuary".

The sacred tent, or the tent of meeting, the
tabernacle or the temple, s2rved as "a place" where

{ahwen could meet with the congregoation of Israel (Ex, 27:
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21: 3% /fF., Liev, Y:1l; 33 Num, A1316E0F,; Beut 3lsll:

II Sam, 7: L4=6, 12-13; I Kgs, 8:1-6, 17). Although

Yahweh could be worshipped anywhiere, especially wherever
his glory was felt; yet he was not present indiscriminately
in all places. T¥e appeared at certain places for some
purposes, At the tent of meeting, Yahweh held his court
and psssed judgment among the people,

A very significant theological issue which the tent
raises, is the transcendency and unapproachableness of
God, TUnlike the Ark, which showed the nearness and
abiding presence of God in the midst of his elect people,
the tent spoke of a transcendent God, who periodically
condescended to commune with his people, However, this
does not show any irreconcilable contrast. Each object
served different purposes, While the Ark, among other
things, 2uided the ghysical movement of the people in
their wanderings, the tent guided the internal affairs
of their cultus, in seeking justice and in giving oracles,
The presence of the ark (which later disappeared), the
use of the teaé, Wwith the functions of the seers, prophets
and kings, combined together to demonstrate the immanence

of the transcendent God, He tabernacled with his covenant
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people, and enabled them to share divine fellowship and

life with him,

B, THE ARK

i, The Ark of the Covenant

The Tent was the desert sanctuary which was in use
in Israel before the building of the Temple, According to
Exodus 26:34; LO:21, the tent was designed to house thne
Ark of the iestimony, This "testimony" means the two
tablets of stone on which the ten commandments were
ingcribed, as given to Moges (Zx. 31:18; Deut. 10:1-8),
These, Moses put inside the ark (®x., 25:16; 40:20),
This gives explanation for calling the sanctuéry, "the
Tent of the Testimony", The "second law" of Deuteronomy,
was also eventually placed beside "the Ark of the Covenant
of Yahweh"-(Deut, 31:9, 26).

The sacred object of the Ark provided empirical
coaviction of having Yahweh in the midst of his people.
He was seen at war as the God of Battle who earned
Israel a global military genius., Bvery war was considered

"hely" to the Israelites.
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Over the ark was a plate of gold, of the size of the
ark, It is called Kapporeth which means "propitiatory" or
"mercy-~seat', a significant concept of its connection with
the Day of .Atonement (Lev, 16)., The LORD appadréd in
cloud uvon it, and before it, the high priest pﬁfwred the
sin offering, to make atonement for the nation.

When the Israelites left Sinai, thevArk of the
Covenant went before them, and signalled when they should
stop. When it moved, the people cried, "arise, Yahweh, and
let thy enemies be scattered', and let them that hate thee
flee before thee" (Num, 10:35)., When it rested, the
people cried, "Return, O.LORD; to the ten thousand thousands
of Israel", When the Israelites disobeyed Moses' orders,
the ark of the covenant did not leave the camp, and Israel
would be defeated (Num, 1h:LL4-L5). However, when Israel
sinned and did not repent, even with the ark of the
covenant with the people at the battle front, they were

2till defeated (Josh, 7:1-12; I Sam, 4:10-11),

ii, The Arz of Yahweh

The «rk of Yahweh can also be referred to as the Ark

of the Covenant, The qualification given to the ark here
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differentiates it from the other two arks mentiegned in the
Bible, namely, the Ark of Noah (Gen, 6:14), and the Ark of
Bul rushes (Ex, 2:3). It was also different from the sacred
chests or arks which wepe in use anuvng the other ancient
peoples like the Hittiies and the Bahylorians(-, . Thev
scrved as symbelgs for their idols, and sacrec relics.,

In the account of the Philistine wary in I Samuel 4@
4, the Ark is called "the Ark cof Yahweh", From the stay
of the Ark in Shiloh, this title hecame the new epithet, In I
.Chronicles28:2. the Ark is referred to as the "foot-stool™
of" God, This sacred furniture of the old "Tent of Meeting",
and later on, of the Tabernacle and the Temple, respectively,
was referred to in Trito-~Isaiah as "God's foot-stool"
(Isa, 66:1), It was the throne of God on earth (Ex, 25:21,
I Sam, 3:3; 4:1%,-17). In this gease, both the ark and trs
Mercy Seat would be most probably regarded as God's throne,
It is to be observed, therefore, that the throne could
not have been :gcparated from the ark, In fact, the throne
was never mentioned as a distinct object from the chest,
This concept is clearly emphasised in Jeremiah 3:16-17,
When the ark disappeare@ from the midst of the people,

Jeremiah offered some consolztion to them that, in the
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future, all Jerusalem will be called the throne of Yahweh.
This suggests that the ark could be called either the
throne of Yahweh or the foot-stool of Yahweh, - More
precisely, therefore, the ark, with the Cherubim, could

be said to represent both the throne and the foot-stool of
Yahweh. Thus the ark and the Mercy Seat were an insepara-
ble unit.

Apart from the law of the covenant which the ark
contained, the rod of Aaron.was’ also kept in it (Num, 17:
10). It was to serve as.a sign for the rebels, "that you
may make an end of their murmurings against me, lest they
die". In this wise, the ark as the throne of God was no
longer the throne of judgment, but of grace over the erring
Israelites., (This was well pronounced by the blood of the
Atonement which was sprinkled upon it (Lev. 16:15).

The Ark was placed in the Holy of Holies, symbolising
the holiness of God and his sanctuary. It summoned the
Israelites into a unique holy fellowship with Yahweh.

The bearing of the Ark by the priests in advance of
the host, (Num., 10:33; Josh. 3:8, 14) symbolised the
continuous divine presence among the people. It also

emphasized the holy nature of God. The companionship of the
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Ark with the Israclites was so remarkable that the
Philistines took it for God: "A god has come into the
camp" (I Sam., L:7). The occasional loss of the ark
signified the loss of Yahweh's presence in the midst of
the elect nation, The wife of Phinehas said,.''The glory
of Yahweh hss departed fror Israell!" (I Sam; L:21),
because the ark of God had been captured.

When the Israelites eventually settled in the
promised land, Solomon built and desdicated the temple of
God, The ark of the covenant was then put back in the
Holy of Holies by the priest. (I Kgs, 8:6). When Jerusalen
and the tenple were destroyed by the Babylonians between
598-586 B;C,, the ark'also ceased to exist. In the post-
exilic period, it was the strict obedience to the covenant
law that was predoninant, It was the hasic factor bty
which the Jews .could enjoy a unique fellowship with Cod.

The Taraelite concept of the ark of God, or any
other ‘sacred objects, in connection with the sanctuary,
or the worship of Yghweh, did not suppose en inage of
the divinity., %xodus 20:3-L, say: "You shall have no other
gods before me, You shall a>t make for yourself a graven

image', Whenever there we~ any attempt to vinlete this
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commandment, it was greatly resisted in their midst

(Ex, 32:21ff.).

iii, The Ark of the Tent

From all available records, it is viewed that beth the
Ark and the Tent were in existence in the wilderness cult,
But a~cordiing to Exodus 33:7-10, and Deuteronomy 10: 1-53
31:14-15, 25-26, thesc two sacred objects were not connected.
But again, according to the details of the making of the
"tent', that is, the sanctuary, or the tabernacle and its
furniture in Exodus 25-26, and 36-40, the Ark and the
Tent were connected with.the desert cull. It was the
Tent that housed the Ark, which contained the testimony.
Moreover, the Tent was the place of abode of Vzhweh, the
God of the Covendant, He waz living right there in the
midst of his‘chosen people,

It is.necessary to find a sclution to the varying
views of, the ancient tradition of the Israelite cultus,
First, it may be suggested that perhaps the two objects
belonged to different traditions, or groups of ancestors
of Tcrael., Second; when the two groups probably came

togetn=r in history, the priestly editor combined the two
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ot.jects together as reflected in the tradition of the
temple of Solomon. Third, it is more probable that the
two objects were originally connected with each other in
the desert cult. The fact that the oldest tradition did
rot connect the two does not deny the possible<connection,
In any case, like the altar, the ark was a distinct
cultic object, serving its own unique purpose.

Perhaps we shouid ask the sensitive question whether
the ark needed a shelter or not. Was this not the
primary concern of David in providing a house for Yahweh,

into which the Ark was eventually brought.

..+ the ark of the LORD came
intc the city of David ,...

.+« And they brought in the
Ark of the LORD, and set it

in its(place, ingide the tent
whichvDavid had pitched for it.

(II sam, 6:16, 17)

In IT Bamuel 7:2, David approached Nathan, the prophet and
intimated him of his desire to build a permanent house for
God. "See now, I dwell in a house of cedar, but the ark

of God dwells in a tent", Though he was not permitted by
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God to build it, his Son, Solomon, achisved his sincere

desire according to I Kings 8:1, 6,

Then Solomon assemnbled the elders
of Israel and all the heads of the
trites, the leaders of the fathers'
hou.es »f the people of Israel,
before king Solomon in Jerusalemy
to bring up the ark of the covenant
of the LORD out of th= city of David,
which is Zion, Then taerprieésts
brought the ark of the covenant of
the LORD to its places "in the inner
sanctuary of the house, ir th+« aost
holy place, underneath the wings of
the Cherubim,

Similarly, the ark needed a shelter ir the desert, and the
ideal shelter for.the ark in the desert circumstance, was
the tent. The . inseparability of the ark from the tent is
further emphasised in II Samuel 7:6, where Yahweh said:
"I have not dwelt in a house since the day I brought up the
people of Israel from Zgypt to this day, »ut I have been
moving about in a tent for my dwelling,

In Joshua 3:1-6, the ark was to be carried hy the

Levitical priests before the company of Isracl, The
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sacredness of the ark was further emphasised when Joshua
instructed that, a2 distance of about two thousand cubits
should be maintained between the ark and the people of
Israel, It follows therefore that such awesome sacred
chject could not have normally stayed among the people
except in such a unique place as the tent,  Even though
the connection is not iniicated here, it is implied.

From the above, it would be absurd to separate the
ark and the tent. II' we re-examivie the argument of the
priestly description of the desert sanctuary whereby the
ark and the tent were mo:t significantly connected, as
reflected in Solomon's temple, it must be concluded
therefore, that th« priestly tradition had preserved an
authentic record indeed. The ark and the tent were
certainly different sac¢red objects of worship in the
wilderness cultus, yet they were inseparable in the act
of the desert religious act, We shall next discuss the

theological concept of the ark,
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Ce. THE RELIGIOUS SIGNIFICANCE OF THE ARK

In the religious life of the Jews, the ark was as
significant as the tent. But the ark was more unique in
the sense that it could stand alone in the camp without
the tent. This was evident at the following places: In
Gilgal-Joshua 7:6; at Shechem-Joshua 8:33; at Bethel-
Judges 20:27,

It is supposed that, when the-ark eventually found
its seat in the Hely of Holiesynit shared the glory of
the temble. When the temple was finally destroyed by
King Nebuchadnezzar of Babylon, in 587 B.C., the ark also
shared its fate., According to II Maccabees 2:4-5, before
the destruction of-the temple, Prophet Jereﬁiah hid the
ark, and saved_ it from destruction.

It was also in the writing that the
prophet, having received an oracle,
ordered that the tent and the ark

should follow with him, and that he

went out to the mountain where Moses

had gone up and had seen the inheritance
of God. And Jeremiah came and found a
cave, and he brought there the tent and
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the ark and the altar <t incense,
and he sealed up the entrance,

From the above passage, it is cvident that the ark was
hidden on Mount Nebo, Just as the death and burial of
Moses were mysterious on this sacreda meoantain, so also,
the sealing up of the ark of the covensnt there was
mysterious. This was quite obscure, more so that the
tent was also sealed up there, Was the tent kept in the
Jerusalem temple? Or was the Jerusalsm temple spiritually
moﬁed to ¥ount lYebo? To my mind, Prophet Jeremiah was
mercly emphasising that, the glory of the tample moved
out of the sanctuary along with the ark of the testimony,
befqre the physical featﬁre of the temple.was destroyed,
. The 4rk was-considered a3 the throne of Yahweh,
To suggest that/ the throne of God was destroyed would
amount to committing sacrilege. The lercy Seat, which
reprecented the divins transcendental appearance of
Yahweh among his people, was placed on the ark of ths
covenant, It was believed to be the egonerete visible
sign of Yahweh's presence, Ip ¥ Samuel 4:7, when the

ark of the IORD arrived in the Israelite camp, the
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Philistines remarked in total disarray: "A god has come
into the Camp." When the ark was eventually captured
from the Israelites, it was taken as the lose of God's
presence, The wife of Phinehas, durirz a psinful labour,
and on the verge of death, confessed: "The glory of God
has departed from Israel!” This was chiefly because the
ark of God had been csptursd in Isra-1 (I Sam, L4:21-22),
Similarly, when the ark was broucht into the dedicated
temple of Solomon, "the glory of the LORD filled the house
of the LORD" (I Kgs. 8:11), ~This was the wilderness
experience of the wandering Israelites, At the completion
of the tabernacle in the wilderness, '"the glory of the
LORD filled the tabeéernacle" (Ex. u0:3h~35). In this
case, '"the cloud™ represented the glory of God among his
people, In the wilderness journey, both the cloud and the
fire, like. the ark, were considered as "the glory of God".
They were ways of representing the nresence and the
transcendence of God on earth, among his chosen people,
According to R, de Vaux,}g extra Biblical documents
support the ark as the throne of God, '"The Egyptian Book
of the Dead", mentions that a document was found under the

feet of the majesty of the god Thot, and it was written by
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Thot himself, This legendarydetail is similar to the
custom attested to in the historical documents of the
Hittite treaties; in which it was stipulated that the
text of the treaty shall be placed in a temple 4t the
foot of an image of a god as a witness, An example of
this was a letter from Ramses II, about nis treaty with
Hattusil which said: "The writing of the‘oath (pact)
which I have made to the Great king, the king of Hattu
lies beneath the feet of the god Teghup: the great gods
are witnesses of it, The writing of the oath which the
Great king, the king of Hat%u, hag made to me, lies
beneath the feet of the god Ra: the great gods are
witnesses of it",

In the nreservation of the tablets of the Mosaic
Law, written by the finger of God (Ex. 2?1:18; Deut, 9:10),
they Were placed in the Ark, and put at his foot-stool in
the Holy of Holies., The Decalogue was the official
instrument of the treaty between Yahweh and Israel, for
its preservation and uniqueness, it was put under the
feet of Yahweh, that is,at his throne.

The =srk was also considered 4s the gymbol of the

omnipotence of God, Divine and unequalled power was
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associated with it, The Philistines felt the powerful
presence of Yahweh in the ark, When they attempted to
make a mockery of it, both their god, Dagon, #nd nll the
inhabitants of Ashdod and its territory were greatly
afflicted. The Philistines thus remarked: "The ark of
the God of Israel must not remain with us; for-his hand
is heavy upnn us and upon Dagon our god,"™ (I Sam. 5:7).
When the Israelites disregarded the possible effect of
the divine power of tho ark, and looXed into it, some
seventy men of them were slain at Beth-Shemesh,(I Sam, 6:
18-19), Thé Hebrew Version even put the figure at fifty
thousand and seventy men, “In II Samuel 6:7, Uzzah, the
son of Abinadah, was struck dead for touching it.
Accorcing tc¢ the priestly Code, the Levites who were
legaliy and religiously competent to bear the ark
approacned it ouly when it had been veiled by the priests.
It was carriéd by poles which were always left on it,
Any indifferent act to wviolate the sacredness of the ark
of Yahwsh was violently resisted,

If the ark was the divine abode of Yahweh, as his
throne, did he physically occupy the sacred object? This

question is to be discussed in the next section,
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De THE EMPTY THRONE

It is most certain that apart from the Ancient Near
East, there was sacred furniture in the temples,
sanctuaries, and shrines of the ancient people -all over
the world, especially the Greeks, Romans and - Africans.
Among the furniture were empty thrones, or thrones on
which only the symbols of the particular.gods or goddesses
were placed,

Since the religion of Israel forbade all images as
idolatrous, the throne of Yahweh was empty. The ark was
therefore a religious symbol, representing the seat or
presence of Yahweh in the temple among his people.
However, this does not 'suggest a physical occupation of
the throne by Yahweh,

When the Prophet Isaiah claimed that he saw the Lord
sitting upon—a throne high and lifted up, and his train
filled the temple, (Isa. 6:1) he was only reflecting in
a vision, upon his experience of the holiness of God, and

the magnificence of the holy temple in Jerusalem. There,
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the divine monarch was being attended t{o by Beraphim as

his ministers, The assertion that he saw God here did

not assume a physical nccupation of the throne; a claim

which an average Jew would abhor, :According to Hebrews
11: 32ff, l1gaiah was among those sawn apsunder. Thdg-was

during thke reign of the notorious idolatrous king Manasseh

in Is.r.ael,?1 (687-6L42 R.C.).

It s only with this idea that one could admit the
claim that both the ark and the cherubim represented the
divine ppesence (Tx, 25:18; 37:7; 1 Kgs, 6:23-28; Ps, 80:1;
Bzek, L41:18-20), 1In actual fact, these objects are
inadequate to r=present the/unique divinity of Yahweh, in
Israel,

During the course of the desert cult, Yahﬁeh met
Moseg and spoke tohim from above the Mercy Seat which
stoed on top of the ark (Bx, 25:22)., In Exodus 25:17-22;
37:6-9, the lercy Seat is described in detail so as to
suggest that it was more important than the ark, Also,
on the day of Atonement, the high priest would sprinkle
bloed on the Mercy-Seat, that is, the throne of Yshweh,
which covered the ark, There is no distinct reference

made to the role of hoth the ark and the cherubim here
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(see Leviticus 16), One may deduce from this concept

that tii2 throne was substituted for the ark, For instance,
in Post-Exilic Judaisit, no new ark was built in Judea,
according to I Chronicles 28:11, the "room of the Mercy
8eat" was to represent the Holy of Holies., This would
thereby fulfil the original role of the Ark _in the most
Holy Place.

Again, according to Josephus,z% there was no
furniture as such in the Holy of Holies of Xing Herod's
temple. This was the situation /in Israel until the time
of Christ, when the veil of thé Holy of Holies was torn
outrightly, thereby making it possible for eveyy worshipper
to have a direct approach tn God, This concapt was further
elaborated in the Pauline epistles o the Cérinthians. In
his theology of the Christian dignity, Paul considered

Christians ds God's temple, (I Cor. 3:16; II Cor, 6:16),
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B, THFE ROD OW COD

another significaul object of worship in the Yahweh
cultus, was the rod of God, BExodus 4:2, *alks nf the rod
of ¥oses which God used to perform miracles at the
wilderness iun Horeb, loses was to use the'same rod to
perform mirscles in Egypt (Ex, 4:17), It first became a
serpent and was socn later restored .to its normal nature,
In verse 20, of the same chapter, this rod is referred to
as "the rod of God", Verse 17 of this chapter presupposes
that the rod was a gift from God to Moses. Although Moses
had possessed the rod initially, thie fact is that God now
gave it a new significance 2nd power; it was the rod of
God given to Moses.

It is, however, strange to find that when Moses got
to Bgypt, it sms the rod o isarnn that wes used to carry
out the agsignment giver to Moses with his rod in Horeb
(Bx. Yi2=k, 17, 20-21; 7:8-12), The most likely explana-
tion to this emuld be; that; =since it was Yahweh also who
called Aaron to assist Moses, the rod of God which Moses
brought could bhe given %o Jdaron to perform the miracls,

Normally, since the iebrews were pastoral agrarians, Jdasron
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was also entitled to a rod, and God could have granted his
rod such a magical power. However, it was emphatically
mertioned that the same rod which was used in Horeb was

to be used in Egypt. "And you shall take in your hand
this rod, with which you shall do the signg" (&x. 4:17).
God also said: "When you go back to Ezypti, see that you
do, hetore Pharaoh all the miracles which I have put

in your power" (Ex, L4:21). Aaron, most likely, may have
acted on behalf of Moses in accordance with Exodus L:lh-
16, 28¢f.

The rod of God, held by Moses and Aaron was very
gignificant to the Igraelites during their wilderness
wanderings, At Massah and Meribah, in Rephidim, the same
rod was used to provide water for the murmuring people.
Thig same rod must have been raised up in victory duriﬁg
the Israelite battle with the Amalekites in Rephidim, It
was an emblem of victory connected with the altar which
Moses built to the Lord after the battle (®x, 17:15-16).
The victory was thought of as the power of Yahweh, which
was effectively present in his rod held up by Moses who
was supported by siaron and Hur on both sides. «ut the

waters of Meribah, the rod of God was used a: a symbol
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of God's authcrity and power to provide water for the
grumbling congrogation (Num, 20:6ff.). The rod of Jod
was all along connected with the deliverance and
providence of God for hig covenant people.

When israel sinned against God in the wilderness,
betveen Mount Hor and Edom, many of them were bitten to
death by fiery serpents (Num, 21:6-9), Moses was called
upon by the Israelites to pray for them for forgiveness,
The Lord, therefore, ordered Moses to set up a fiery
serpent of bronze on a pole, to.be gared at by any one
who was bitten by the serpent; for survival, This was
made in a form of snake-staff; or rod, The serpent-staff
was not very significent in the later period, Though it
was not originally meant to introduce idolatry, the
Israelites preserved it, Later on, they burned incense
to it in Jerusalem and called it Nehushtan.23

The last toplc to discuss under the sacred objects
of the covenant is 'the sacred iots", namely, the sacred

lot of Urim and Thummim, and the Ephod and Teraphim,
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F, THE SACRED LOTS

i, The Sacred Lot of Urim and Thummim

The sacred lot of Urim and Thummim was the technical
means of inquiring the will of God, The twec okjiects were
most probably stones, placel in the breastplats of the
high priest: by which he sscertained the will of God in
any important matter affecting the nation (Ex. 28:30;
Lev. 8:8).

The sacred lot served as a_symool of the Ligh
priest's puthority to seek the counsel of Yahwéh; to
reveal the will of God to him through inngy-illutwination,
It was also, an oracle by lot, It was cast like dice
similar to tiie manipulation of the Ifa Oracleatl by the
traditional priest in Africa, The procedure 4(f the use
of the sacred 1ot 1s found in I Samuel 1L:J0f?, The
parties in dispute would stand apart; and the lot be cast,
While Urim, which technically meant "light", vould bve
asked to appear on the side of one of the pariies,
Thummim, which meant "perfection" (truth),‘was{o appear
on the oitnér side, It may be cast more than onste before
the final clue wag got, The manner of the fgll of Urim and

Thummim somehow revealed the Lord's will, Teutertnomy 33:8,
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decscribes the sacred lot as the special prerogative of
the Levitical priest to interpret the casting of the
objects. Tor more information on the sacred lot, see
Exodus 28:30; Leviticus 8:8; I Ssmuel 10:19-22; 14i37-
L2; Nehemiah 7:65,

ii (a) The Ephod

Like the Urim and Thummim, the %phod was another
sacred lot which had various interpretations. It could
be the priestly garment with a pocket for holding the
lots., Most probably, the Ephod was used along with Urim
and Thummim,

The Ephod could also be said to be 2 mzans of
divination by the priest., But the sourceg of these means
of divination.are not certain, However, the Canaanite
idolatrous ‘way of inquiring from their gods might have had
some impact upon the Israelites. The use of these oracles
wag certainly comuon smong the people of the Ancient Near
Bast., Certainly, the Israelites must have bheer influenced
by this cult, This does not mean that the use of Urim and
Thummim, and the Ephod and Teraphim was idolatry; rather,

it was simply a technical device for ingquiring the will of
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God, The practice of inguiring through oracles or sacred
lots did not manifest any lack of faith whatever (see
Genesis 25:22; I Samuel 2:18; 2:28; Acts 1:26). ( The
covenant law prohibited the practice of divinétion in
Israel (sse Leviticus 19:26; Deuteronomy 18:10; II Kings 17:
17-18; Jeremiah 27:9; 29:8-~9; cf, Numbers,22:7; Ezekiel 21:
21).

The use of thege sacred lots in Israel was merely
t¢ estatlish the truth of the‘circumstance. It also aided
the consolidation of the Israelite faith, The lots were
used in the sanctuary along with the Ark and its contents
to serve as symbols of the idea of the divine presence
and Lordship of Yghweh., The Israelites must then accept
the leadership-of the priests and all their divine functions
including the-casting of sacred lots,

The 'Ephod could also appear as an apron worn upon
the priestly garment to hold the oracle, It was also
regarded as the garment for the deity, and = distinctive
garment of the priests who represented the deity before
the people. Therefore, it may be said that the Ephod was
also regarded as a garment worn by those who served Yahweh

in the temple,
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Whatever the sources, or influence of the use of the
sacred lots, the answers given by them were attributed to
divine revelztion by Yahweh, the God of Israel,

It is pertinent to conclude that the use 9f She Ephod
by the Israelites in the Yahweh cultus was justifiable in
the cirecutmstances., Just as the ark was LeCessary to
accompany the host of Israel to assure victory at batiles;
and sacrifice was a cultic necessity-asually before or
after military angagements, so also the use of Ephod, and
the sacred lots at large, confirmed the Icsraelite faith in
the nature of the covenant God, as the God of justice,

truth, peace and right guidance, and a reliable counsellor,

(b) The Teraphim:

The Teraphim were tutelary personal houzehold gods,
giving response to consulters. They were figurines or
images in human form, They were not necessarily cultic,
Traditionally, Rachel's theft of Laban's teraphim (Gen., 31:
34), is much better understood in the light of apparently

possessing the leadership of the family., In ths cace of a
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married daughter, her husband was assured of the right to
the property of her father, as legitimate members of the
family. Since Laban evidently had sons of his own, when
Jacob left Haran (with Leah and Rachel) for Canaan, only
those sons of Laban left behind, had the right to their
father's gods. The theft of Rachel was a/serious offence
(Gen., 31:19, 30, 35), aimed at preserving for her husband
the first title to her father's estate.

But in Judges 17:5-13, Micahy thec Ephraimite installed
an ephod and teraphim in his shrine as cultic objects;
though they were not idolss v They were put there for
securing an oracle, The.fact that it was put under the
function of a Levitical priest shows that it was not a
divination whichwwas considered idolatry in Israel (eof, I
Samuel 15:23)4) “Unlike the Israelites, according to Ezekiel
21:21, the Babylonian king oracularly used teraphim quite
differently from divination.

When the ark eventually settled in the sanctuary,
these sacred objects became very insignificant, Urim and
Thummim, for instance, became mere items of the priestly

regalia. They were reserved for the High Priest only.
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This final stage of the sacred objects shows that Israel
had no original aim to include these sacred objects to
pellute the covenant cultus.,

During the reform of king Hezekish, and the
Deulteronomic reform of King Josiah, the sacred stones,
pillars, and images connected with Yahweh's cult were
cuncemned and destroyed respcctively, The erection of
guch objects was most proba»ly encouraged by Manasseh,
like the bull image introduced by Jaorohoam I, at the
royz? sanctuaries in Bethel anl Dan (I £gs. 12).

King Josiah also aholished thz ieraphim (II Kgs, 23t
34), along with the mediums, the wizards, and the idols,
as abominations in Judah (see I Samuel 28:3-7; Hosea 3:U;
Zechzpiah 10:2). To represent Yahwen with "“sacred objects"
was not in cenformity with the covenant obligations.
Yahweh's cultus must therefowe be void of any imagery.
Undoubtedly, the inclusion of these images in the covenant
cultus was as a result of the Canaaniie influernce, as
earlier on suggested., Yet, because it did not conform
with both primitive Yahwism and Judaism, {and the later
christianity), it was thus strongly resisted, Though like

the bull image introduced by Teroboam I, most of these
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sacred objects were not instances of true images of Yahweh,
but only the symholic indications of the divine preasence.
Yahweh could not be represented by any empiric object,
There is nowhere 1in the 01d Testament where Yahweh is
represented by any imags or pictorial object, | "hen Aaron
attemptes it with the volden CG»1f, it wat Vehemently
resisted, Aaron said: "[uesze are yo.r gods, O Israel, who
broucht you up out of the land of Egypt.:" These gods,
inecluding the Golden Calf, were burnt to ashes, and the
idolatrous Israelites were made to drink their gods., The
unrepentant Israelites were all slain (Ex, 32),

Both Hezekiah and Josiah destroyed all the pictoral
representations of ¥ahweh. (II Xg=, 18:1ff,, 23). This
was because the-objccts were considered as essentially
idols, which ‘cowld not t:%e the place of Yshweh. They
were refused.tr be incorporasted into Yahweh cultus, and
thereby summarily resisted, Rarlier on, Jehu had made a
bold attemnt to wipe out idolatry in Israel., All the idol
worshippers were destroyed, He burnt ths houss of Baal
and destroyed its pillar (II Kgs, 10:18-28)., VYahweh was
both transcendent and immanent. He was near 211 the time

to commune with his elect, He needed no image representa-
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tion,

Chapter four which follows is very crucial in the

0ld Testament theology of the éovenant. It is

expedient at this Jjuncture to examine theinature of

God who contragted a treaty with Israel./~How did

Israel understand the divine nature of the covenant

God? The ultimate purpose of the“election was to
redeem mankipd through Israel as a worthy representative
of God ¢n €qrth. The extent t6 which Israel justified
this privilege as a holy wation is also to be

digougsed in the following chapter.
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NOTES TO CHAPTER III
THE STATUTES OF THE COVENANT
C.C. Forman, Editor "The Book of the Covenant"
Re.H. Pfeiffer, Theology, LV, No. 473, ppes 410ff.
J. Morgenstern, "Literary history of the-Book of

the Covenant", Journal of Biblical Literature,

LXII, ppe 274ff, Henceforth cited as JBL.
Albrecht Alt, "The Origin of “Israelite Law",

Esgays on 0ld Testament History and Religion,

ppe 75ff. Henceforth cited as OTHR.
In order to facilitate 'smooth reckoning and under-
standing of the Hebrew periods mentioned in this
research, the following Hebrew calendar is given,

According to M.F. Unger, Unger's Bible Dictionary,

PPe 163ff .y Israel first used a solar calendar, and
later @a.combinaticon of both solar and lunar, which

was, the usual practice in the Ancient Near East,
especially among the Babyloniang. While the solar has
365 days in a year, the lunar calendar has 354 days.
Undoubtedly, the Hebrews based their calendar
predominantly on the Babylonian style, which was

restricted to civil and historical records.
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HEBREW CALENDAR

HEERBREW REFERENCE ENGLISH EQUIVALENCE DAYS SIGNIFICANCE
-ngbigif: Nisan Nehemiah 2:1 Mafch—April 30 7th of civil year (sacred) spring
bif or ;?:;;Eyyarn - April-May 29 8th " it " summer
-m;;:;;J“- B Esther 8:9 May-June | 35 S9th " " i
Tam}—;uz - June=July 29 10th " s . (Hot séason)
. X July-August 30 Ja1tn v v "  Pruitful month
Etﬁl;] Nehemiah 6:15 Augqust-September 29 12 th " ! " Intense heat and much
ightning.
5;h'anim or: fistri - Sept.=Ociober 30 1st ™ k- " Sezed time.
Bul or :Marcheshi-Van - Oct.-November 29 2nd " Y 1"
Eaticn T Y e Nov.-December 30 | 3xan " Winter begins
lehemiah 1:1
Te*beth Esther 2:16 Dec.~-January 29 4th * L ! Mid-winter
éhe'bat o?'SE?bat Zecharz;h 13 Jan.-February 30 Sy L S Winter
i Esther 3 7,.13% 8 Cold and rainy seasoﬁ
Atdar g Feb.=-March 29 EEh: " 4 X or
Ezr of5:)5 spring
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J.L. McKenzie, "knowledge of God in Hosea",
JBL, LXXIV, Part 1, pp. 22ff.; G.W.
Buckhanan, "The Old Testament meaning of
the knowledge of Good and Evil",
JBL. LXXV, pp. 114ff.

G.R. Driver, "Code of Hammurabi", The-Encyclopaedia

Americana, VI, International Edition, pp. 666f.
Accorading to Dickson, this was perhaps to make a
provision for manumissicn in the ancient Jewish Law
(Ex, 21:2; Deut, 15:12f)y " Similarly, in accordance
with the ancient custom, Abraham adopted Eliezer,
son of a slave girl, before the birth of Ishmael and
Isaac (Gen, 15v1-3). K./ e Dickson, "The Old

Testament and.African Theology" Ghana Bulletin of

Theology, IV, No. 4, ppe 31ff. Henceforth cited

as GBT.

GeRe Driver, Op,Cit., ppe. 666f.

Sanhedrin: It is from the Greek _QQVE.{PLOV :
I

which means: a council or an assembly session. It

was the highest Jewish tribunal during the Greek and

Roman periodse It developed from the aristocratic
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council of elders which was presided over by the
hereditary high priest. The Sanhedrin was composed
of seventy members. It included tribal or family
heads, chief priests, scrib-s as ths legal advisers,
Pharisees and Sadducees. It was traced back to the
college of seventy elders appointed by Moses in the
wilderness (See Num. 11:16-17, 25; Mk+w 141553

Lke 223663 hcts 4385F. 9325 22:5;\013112).

See also W. Eichrodt, The Theology of the 0Qld

Testament, (TOT) I, p. 128«

R. S. Paul, The Atonement and the Sacrament, pp. 18f.

THE INSTRUMENTS OR THE COVENANT
According te I Samuel 10:5-13, there was some band
of prophets dirkectly connected with the state
politics. _Thelr stay very close to ths garrison of
the Phildistines, was definitely to stir up the
Israeliteés in holy war against their foes. These
ecgtalfic promhets, or the cultic prophets, i.e.
these stationed at the local sanctuaries with
cultic priests (Amos 7:10-13), are quite different

from the writing or classical prophet, such as
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Isaiah, Jeremiah, Amos etc. For further details,

see B. W. Anderson, The Living Word of the 0ld Testame

3rd edition, London: Longman. pp. 228-232,

-
13 R. C. Dentan, Editor. The Idea of History in the

Ancient Near East. J. Cbermann/& Co.,

The Journal of Theological Studiés, V, Part 2,

P. 261. Henceforth sited{as JTS.

‘1de N. H. Snaith, The Distinctive Ideas of the 0ld

Testament, pp. 122f,
15 W. F. Lofthouse, "Hen and Hesed in the 0ld Testament",

Zeitschrift fur die alttestamentliche

wWissenschaft , L1 pp. 29ff.

e £ sl Roland de Vaux, Ancient Israel: Its life and

Institutions, (Ancient Israel) p. 346.
17. i. Ark: Mark of the Covenant', was otherwise
refEprcd to as Ythe ark of the testimony", or
"the chest of the covenant". It contained the
tables of the law, resting in the tabernacle
cr temnle. It went before Israel in the

wilderness (Number. 10:33).

ii. Urim and Thummim: They were objects

1"
representing "light and "perfecticn'" (truth),
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though these objects are not specifically
described. For detailed discussion on these

sacred objects, see chapter four, section 3, F,

18. F, Josephus, Antiguities of the Jews, pp. 379ff.
19. R. de Vaux, Ancient Israel, p. 301,

20« Ibid.

21, M.F. Unger, ope citey pe 534.

22, Ry de Veux, Ancient Israel, pp. 300ff. (as quoted

23

244

by R. de Vaux).
Nehusihrtan: It is the name given to the serpent of
brass surviving from the time of Moses.
It was destroyed by King Hezekiah during
his reforms, because the Israelites had
been making it an object of worship,
contrary to the covenant Law (II Kgs.
18:4; Ex, 20:4-5).
Ifa Oracle:
Ifa is a god of divination. Ifa oracle is
a means by which the deity is consulted for
Information and guidance among the Yoruba
people of Nigeria, though oracular divination
is common to Africans in general. Traditionally,

no civic undertaking could be embarked upon
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without the consultation of the oracular god.
Even recently, in the Nigerian political arena,
the Ifa oracle was consulted in Ogun State by
the National Party of Nigeria (NPN). This was
in order to ascertain the rightful candidate to
seek the dgubernatorial post in thc forth-coming

1983 General Elections.

Though Osanyin is the god of healing, by means of

use of'medicine, yet it .was also consulted by the

Yoruba for divination.
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CHAPTER IV

THE NATURE OF THE COVENANT GOD, AND
COVENANT AS A DOCTRINE OF REDEMPTION

1. THE NATURE OF THE COVENANT GOD

The doctrine of Israel's election as Yahweh's nation
is fundamentally based upon the grace of Godj apart from
this, there would have been no covenant.. The loving grace
of God was shown in the election promises and saving acts
throughout Israelite history. Aléng with this, however,
as we have discussed earlier,  /the sense of law and legal
obligation were given concrete form and theclogical signi-
ficance in the covenant making. The Israelites were
to respond with perfect obedience, as a responsible party
to the sacred treaty, as they had promised.

The giving of the law within the expression of God's
grace was an indication that, whatever the depth of the
Israelite| faith and righteousness, this could not be
compared with the righteousness of God. The sacred cove=
nant provided the norms of right and wrong to enable
the Israelites to live a mutual life of active faith with
Gode The violation of this may lead to the dissolution
of the covenant. It would in effect lead tc the disinte-
gration of the society,

Let us now examine the nature of Yahwehe.
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Ao Yahweh as an Ethical Being

It is necessary to consider here, the date at which
Israel became conscious of Yahweh as an absolutely
ethical Being. Could it be during the prophecy of the
eilghth century prophets or sometime earlier than-that?
Truly, while we owe the highest and fullest ideas of the
moral personality of Yahweh to their prophetic oracles,
their work was not without preparation. -~ They should not
be seen in isolation, because their work did not emerge
from a vacuum. Such prophets as.Elijah and Nathan in
fact made Israel conscious of the uniqueness of Yahweh,
He was just and fair in all his ways. So also, Moses,
the first prophet of Isareal gave Israel the primary
concept of Yahweh as a righteous God. The deity was
faithful to his words. 1In fact, right from the earliest
history of Israel in close contact with Yahweh, the
relationship had been all along moral as well as
religious.

‘ The subsequent history of Israel from her adoption,
became more intelligible as everything was interpreted on
the basis of its relationship to the Sinai covenant. It
was on this covenant that the national faith of Israel was

formally ratified and established. As hitherto experienced,
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Yahweh's covenant with Israel became as steadfast as
what we call the laws of nature, He ever remained

faithful to Isrsel,

B, ' Yahweh .as o Porsonal Being

The Israelites understood the God who made a covenant -

with them as a psrsonal God, This was the early concept
of the chosen pedple atout the character of the divine
name "Yahweh", This divine name constituted a2 guarantee
of the ever-preserice of the sovereign God, whose free
gift of grzce would be enjoyed continuously. Yahweh, the
God of the covenant was a personal God to them. He could
be approached anyvhere at all times, His fellowship was
enjoyed all along. -He could be called upon for aid
whenever required; especially at the cons:crated nlaces,
The revelation of his persopal name was Q unicue .access
by which wershippers were confident of being in close
contact with Yahweh (Ex, 3:13-15).

According to the Israelite custom, name vas not
simply an identity, but a description in the closest
possible way with the person's personality character or

existence, BIxamplss of thig abound in the O0ld Testament,
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For instance, in Genesis 17:5, "Abram" means: "exalted
father", while "“Abraham" means: "father of a multitude",
Verse 19 of the same chapter gives the meaning of
"Isaac" as "he laughs", "Gershom” in Bxodus 2:22. ie said
to mean, "I have been a sojourner in a Toreign ‘land',
"Eliazar" means "God is my help" i.e,, "Eli' .- my God,
"ezer® - help, Interestingly enough, the Bgyptians had
the same custon, When Pharaoh'afdaughter adopted Moses,
she named him thus, meaning, "Because I drew him out of
water".l This is also true of.the Nigerian names, For
instance, "Qlorunfemi' is given to a child, =mong the
Yoruba ethnic group, to éxpress parents' gratitude to
God, and tiLeir appreciation of God's love towards them
for the gift of the.child, Among the Iin sthnic groups
God ieg called "Chineke". This means "“ne who creates",
This is similars to the practice of the Warri and Itshekirl
people of\ the Bendel State who call God "Oritshe" or
"Orige", meaning "The source of beirngs", "fhe Origin®", or
"The creator of all things"., "Soke" is the mame given to
God by the Nupe of Niger State. This simply means, "The

i

Great or Big One", The Hausa call %od "Ubangiji" 1o mean

"The powerful One", or "The Almighty".
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The Yoruba names of "Qlgrun" and "Olodumare"
are used to denote the ownership of heaven of the
Universe, that is, "One who owns heaven", or "One who
owns the terrestrial world"s This is close in
meaning to the English name "God Almighty"._  Therefore,
the knowledge of the name or personality ‘of-Yahweh was
more than a means of di;tinguishing a person, but
also a means of strengthening the relationship with
him. Thus, the spiritual and personal activity of
Yahweh is comprehended in the€ divine name. However,
this does not involve any ‘physical interpretation
whatever.

A number of passages in the 0ld Testament point
to a number of names thc¢ early people cf Israel used
of God (Ex. 3#13-15, 6:2-3; Gen., 33:20; 28:19; Ezek., 28),
An examination of these passages and others will
provide‘us with the picture of what names the people
called Yahweh, They included "El; 'E10hIm, YHWH,

'El: The name 'El and its epithets were used widely
in the patriachal narratives while thev were sparingly

used in other parts of the 0ld Testament,
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A, Alt, in an article called, "The God of the fathers"2
studied the following epithet and made these conclusions.
He admitted that 'El had some relationship with the
Canaanite gods. He however argued that the editor
responsible for the tradition merely chosc the name of
a numen (god) of a local Palestinian Shrine&; removed
all the dirts from it and substituted It for the name
of the God of the Fathers. Strangely enough, however, he
then argued that the God of the-Fathers was without
personal name and cult places,

Since the dawn of intensive activity in archaeology,
a number of useful Ugaritic texts and Akkadian texts
have been disccvered on this subject. These texts have
revealed the pla¢e, character and position of 'El in the
Canaanite and Mesopotamian pantheon. A comparison of
the concepts . of 'El and its epithets in both these
ancient documents and the biblical texts, have revealed
the similarities of the idea attached to 'El contrary
to the conclusions arrived at by Alt.

According to M.E. Andrew3, the Archaeclogical

discovery of the Ras Shamr‘a4 (Ugaritic) texts has
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thrown a great light @én the similarities between the
two religions. But the epithets accorded 'El in the
01ld Testament show vividly that the Israclites' concept
of Yahweh as the Creator and the Almighty God, was
unique. In other words, God was already known fully to
his elect people before their settlemend A& Canaan.

The problem of their apostasy was quiteva different
matter altogether. Even when it is_admitted that some
elements of Canaanite religion_ w¢re adopted by the
Yahwists, yet, their modificatlon was to oe seen in

the light of Paul's preaching at Athens (Acts 17:23),
as revealing "the Unknown God", to the Canaanites

from the level of the understanding of their deity. He
was the lMost Highwand the Almighty. This shows that
while 'El may- stand alone, so also the epithets could
stand alonés , In the light of these arguments, Yahweh
was perfectly acknowledged before the Covenant people
came In‘direct contect with the influence of Baal-
worship. For instance, in Exodus 3:13ff., loses did
not introduze a new God to the Israelites, but simply
calling him by his personal name. He was the same God

of the Patriarchs.



207

'El in the Canaanite and Mesopotamian
panthecn was the chief divinity. He was.also the God

par excellence. Even though the name 'El was rarely

used in the bible, the Ancient East ideas, virtues,

or attributes given to 'El did not escape utilization
by the 0ld Testament religion. That is, the character
of 'El was revealed in‘part by its epithets. 'El was
called "father", "Creator", and "King" (Gen. 14:18-19).

So, 'El was the Creator-God, and "gone Samayim wa-'ares",
e

applicd exelusively to him, i.e., "Creator of heaven

and earth™,
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When the priest blessad Israel, or laid hands
upon people; or when the prophets uttered their
ofacles all in the name of Yahweﬁ, these were more
than the mere expression of a wish. It was a wvivid
damongtration of a convinced faith in the powerful
and ever active divine person. This doés not
sugdest that Isracl believed in the magical efficacy
of thg divine namé; hence the misuse of the divine
nam& ds in the contemporary society was forbidden.
While Israel was all&wed a free use of the divine
name in worship to communicate with him, yet, in
Exodus 20:7, Israel wag§ greatly warned not to misuse
the divine name, Ser{ous punishment. was to be
meted out to any/such culprit. "You shall not take
the name of the LORD your God in vain, for the
LORD will not_hold him guiltless who takes his name
in vaja".

Throughout the 014 Testament. this warning was
strigtly observed. When {n the New Testament also,
Simof the magician, in Atts 8:12, 24, wanted to

purghase the gift of the Holy Spirit from Peter in
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Samaria, in order to uplift his magical prowess and
influcnce, in the name of Jesus, he was immediately
condemned alony with his money.

The fact that Israel was convinced of the
personality of Yahweh, and his presence felt(in
concrete active history, made her to cald /fupon the
divine name in worship. The expression'to call on the
name of Yahweh", simply means "to _pray". This shows
that Israel was quite certain that the covenant God,
with whom she dzalt was a personal divine Being. He
revealed and manifested hims€lf to her, in fellowship.

All the names discussed above, pointed to the
personal character of God. He was directly involved
in regulating the“affairs of personal beinas, that is,
his worshipperise~ He influenced their daily lives,
especially invsocial and cultic activities, and their
conduct wefswars, For instance, despite the fact that
Saul had’ been rejected by God, and God's spirit
taken away from him, when he wanted to execute a war
against the Philistines, he still considered it
expedient to inquire of the LORD (I Sam. 15:26; 16:

14; 28:6).
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Ged's ultimate will was to ke in constant fellow-
ship with & human community. This emphasises the claim
with all conviction that he is a personal God who could
reason and act like human beinnsj; after all, God
created man in his own image, after his likeness.. The

Living Bible specifically paraphrases it thus:

50 God made man like his Maker.
Like God did God make mane.
(Gen.1:27)

God was ‘a conscious: life-forec, It was obviously
established that by the reality of the presence of the
divine Eeing in the whole affairs of human beings, the
existence of God is gquite_.certain and unshakably retained
throughout the life-histery of Israel.,

The personal God, cf-Israel was believed to be
immanent, and this &-~2med te overshadow his tranacendent
nature (though they strongly believed both in his
imman=znce and kranscendence). Individual parts of the
"human body were attributed to the person of God, such
as eyes, hands, ears (I Sam. 5:11; Gen. 3:8; Amos 1:2),
These destrintions were true of the manner in which
animism speaks of its personified natural iforces.

Truly, the patriarchs were greatly influenced by the
Ancient Near East, and Canaan idolatry, but their
experience of Yahweh was unique. Even when it is
argued that the 0ld Testament imitated this concept,
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it only shcws that the foundation of the Israelite faith
was not based on the spiritual or mystic nature of God,
but on his personhood. Their faith was based on

concrete and not vague experience.

G The Relationship Between Yahweh and Baal (Ba'al).

Baal was a common name for god among. the Phoenicians.
It was the name for their chief malegods. The word
litera%lly means "Lord", "Master". The word was also
used ef the master and owner of a-.house (Jug. 19:22);

a land—Pwner (Job 31:39); and &n'\owner of cattle (Ex.21:
28; Isa. 1:3). The word was often used separately

or as a prefix or suffix to'names of men and towns, e.g.
Baal (I Chr.8:30;9:36); Jerubaal (Jug. 7: 1); Eshbaal,
Meribaa} ; (IChr. 3 33f; 9240); Baal-gad; Baal - hamen
(Josh . 11:17; Song of Solomon 8:11); and Baal-Meon
(Num. 32:38).

Baal was che)son of 'El, the father of the gods
and the heacd ‘of “the Canaanite pantheon. He was also
designatecdas the son of Dagon, the Mesopotamian and
Philistines® deity (I Sam. 5: 2). He was associated
with the agricultural cult. As the farm god, he gave
increase tc family and field, floeks and herds. He
was also identified with the storm-=god, Hadad. The
inhabitants of Canaan were adicted to Baal worship,
which was conducted by priests in temples, fields and
particularly hilltops, called "high places". The cult
included animal sacrifice and ritualistic meals.
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We have shown how there was a continuous relationship
between Yahweh and 'El, and how Yahweh, the God of Israel
took over a number of the significant attributes of the
Canaanite 'El. Similarly, Yahwism owed some features to
the myths of Baal. In the earliest poetic sources in the
Bible, the language depicting Yahweh as a divine warrior,
was borrowed almost directly from the Canaanite description
of the theophany of Baal as a storm god. “He was the Lord
of the stokm cloud or the Lord of the Nimbus. He was
usually identified with activities connected with
lightning and thunder. His throne was usually on the
mountain., He was the dreadful warrior before whom all
nature blanched and diede. On.the other hand, Baal was

the god whose influence brought the most wanted rain
which made the desert bloon

Psalm 29, gives a vivid example of the Canaanite
picture of Baal as the-divine warrior, on the march to
battle, bearing his terrible weapon - the thunder-bolt
and wind. He drove his fiery cloud and chariot against
his enemies., ~He thundered upon many waters and broke
the cedars of Lebanon., His voice shook the wilderness
and flashed forth flames of fire. His wrath was reflected
in nature., To this end, the mountainé shattered and
the heavens collapsed at a glance.

The above features, undoubtedly, were equally true
of the elements common to Yahwism. But whether these
elements were not commen to the Israelites before they
came in direct contact with the Canaanite cult is very

controversial. However, according to M.E. Andrews,
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there was a very great conflict between the twn
religions.

They were complete opposites, ‘at least as far as
their official manifestations were concerned. _He argued
that it was not true that the Israslite religion adopted
some elements of the Canaahite religion. It /will be
erroneous also to suqggest that Israel adopted some
features of Baal who was associated with./the fertility
cult which was prevalent in Canaan z2nd Phoenicia. His
view was similar to that of Ott» Bissfeldéswho claimed
that the ninth Century B.C. proph&ts brought into
limelight, the conflict betweenYahweh and Baal. By
that time, Yahwism had adopted or shs~rbadso much of
Baalism that it was in danger of becoming an ordinary
member of the Canaanite.pantheon . The battle against
syncretism and Baalism-was led, mounted and f-ought
rigorously by the Prophet Elijah (I Kgs. 18-12). Thc
drama reached its.climax on Mounts Carmel and Sinai
(Homeb). TheWniqueness and supremacy of Yahwism over
Baalism was proved and established on Mount Carmel,
Alse, Sinai was raptured by storm-great and strong‘
wind, earthquake, and fire . These were the principal
marks of the theephany of the storm god. But Yahweh
refused to manifast himself to Elijah through such
idolatrous theophany:
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And hehold, the Lord passed by,
and a great and strong wind rent
the mountain , and broke in pieces
the rocks vefore the Lord, but
the Lord was not in the wind;
and after the wind «n earthquakej
but the lLord was net in the earthquake;
and after the earthquake a fige,
but the Lord was hot in the fire;
and after the fire a still.small vcice.
(XKgs. 19:11-12),
Thus Yahweh rejected the ‘thunderous voice of Baal,
and introduced a new form of dappearance to his
worshippers, in "a 5till 8Small Voice", i.e., in Hebrew

dol demama dagga ~ "a thin Whisper of Sound". The

abrupt refusal of Yahweh to appear in the traditional
theophany at Sinai--marked the beginning of a new era in
the mode of his .self disclosure. Tnhis seems to be how
Elijah and his . .ancient prophetic Schocl Viewed Yahweh.
Therefore vhile there may be some positive relationship
between thel two reliaions, there were also cdistinctive
differences,
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2, THE COVENANT A8 A DOCTRINE OF REDEMPTION

A, The Relipgious and Saving Consciousness of Israsl

L.

The constitutioﬁ_bf Israel,; as we have noted was
strictly regarded as religious, and Israel as a state
was therefore considered as exclusively a religious
community., Her mode of government was primarily referred
to as theocracy, that is, the Kingdom of God. When it
changed to monarchy it was stiil considered as a religious
state governed by God through thé monarch rather than the
priest.

Right from the very crudle of.Israel's existence,
there has been a religious si@nilficqnce attached to every
aspect of her history, with a continuous relationship
with Yahweh., How she left Canaan for settlement in Egypt,
her migration or Bxodus from Wgypt throuch the wilderness
to a final settlement in Canaan, her deportation to the
exile -and the eventual return to Judea, and her
continuous existence thereafter, all demonsirate her
uniqueness}as a religious state directly governed by
Yahweh, This fundament~1l fact has to be borne in mind
in order to make any meaningful interpretation of the

Iaraelites' history and religiocus awareness,
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The external form of Israel made ner uniqﬁe position
manifest in the world, God's dealings with Israel made
her more conscinus of her significant place among the
nations of the world; and conseguuntly she undérstood
herself as a commuzity of God, Isrsel was conscious of
this honour done to her, therefore, her £ocial and civil
life was ultimately embraced under her religious life.

It is & fact, of course, that at thig poirt in times, almost
all nations had their own respec¢tive national gods and
religions (Mic, 4:5), Usuallyy religion among the Semitic
people was rational, Such Peligion wan noi monotheistic
but rethesr nonolatry, that is; particularism. The
uniqueness of Israel did nol only lie ir the fzct that
her religion wag to 'be mcnotheisgtic, but that she had a
sense of nisgion~to give to the nationg of the world, It
was the idka of 2 saved state, Lo be a religious model for
the natiens of €hs world to sirive after, This was to
enable ail the religione of the world tn come together into
a unicus form under the only recognized God of the universe,
The history of Israel was interpreted by their

s was placed on ths unigueness of the

]
Prs

prophets. ©Empha

nation among naticns, because of hsr snecisl bond with
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Yahweh, He was greater than all other naﬁional deities,
and as such his religion was supreme, He must be conceived
as the only cne God tuv be worshipped., ALl other lesser
gods were Lut nothing before him, They must We totally
ignored by Israel as non-existent, This{mede the religion
of Yahweh monotheistic, But the cuestién must be asked,
whether Israel knew the particularfuture reference of
their faith to be universslistic\o» otherwise. Was it to
be as varticulsr as other nations' individual religions?
At the early sta~e of Israel's religious consciousness,
she was exclusively particularistic, Yahweh was considerd
as their own private God, while they were his own people,
The concept of tiie Mosaic treaty was ﬁasically based on
this religious awareness, which most probably developed
out of Isracl's experience Auring her wanderings among
the Semitic peoples, Yahwism was therefore particulari-
stic. &t this stage on the basis of God's reveiation of
himself to Isrsal,

Whet»sver the nature of national faithh was primarily,
one thing is certain, that Israel was avare of her
position as a people of the grace of God to enjoy his

salvation, This fundamental redemptive idea was constantly
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expressed by the prnphets of Yahweh, This was the centre
of the whole compact with Yahweh., Other redemphtive ideas
therefore arose from the analyvsis of the covenant frame-
work, just as the true life cxperience of the pedple made
the covenant relationehin meaningful.

Yahweh, as the initiator of the covenalt sustained
it at &1l costs. The covenant, it may .be sald, was just
the bringing into ih= consciousness ©faIzrasl, %he
significance of Yahweh's act of choésing them, and
redeeming them out o honda~z in Tgypt., Yahweh, being a
righteous God, was faithful 0" the covenant obligations
throughout, The justice and righteousness of Yahweh wers
emphasised by the ethical prophets to further interpret
the covenant ss a sawving theology. Salvation was dve to
Israel as = chuSea’people of Yahweh, the covenant God, who
was righteous(te fulfil his obligations to the last. Israel
must be redecmed by zll mesns, Upon this unique character
of CGod, Israsl built her hopes of salvation,

Israel was seen as a people, a nation, zaud a chosen
race, In brier, she was dealt with as a unit, The
covenant was made with her as & group 22d not as individuals,

This concept can rizhtly be said to have been established
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during the Exodus episode., Israel was deiiverad as a
body. Henceforth, the pecole regarded themselves as a
body, united tegether for a singular vurposé by (the
unparalleled God, From now on both Yahweh and Israel had
mutual right with each other. He was to protect, guide
and instruct his people in 21l things always. The prophet
Amog, in 2:9-1C, claimed theat it was Yahweh who gave
victory toc Israel over her enemies,.ani led the people
throughout their wanderings, Amoes 2:11; and Judges 7:18,
went further to cleim that<{God, in divine intervention
gave Israel victory all{ along.

To talk ~f the, shecial relationship between Yahweh

o

and Isracl does nOt mean that he was not the God of all
other peovles Ofthe world, but rather, his relationship
with Israel ™Mas unigue and purposeful, Amnos 3:2, says:
"Wou onlw have I known of all the Tamilies 2{ the earth",

The Living Bible renders the verse thus: "0f all the

1]

peoples of the sarth, I have chosen you_alone“. Israel
was to b2 ouvstanding among the naticus, st as Yahweh
was outstending amonz the geds of the nations of the earth,
Thus the versq concludes: "That is why I must punish you

the more Jor all your sins',
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On the security of ths nation, Israel was taught to
exercise strong faith in the covenant promises of Yahweh
to d=fend her and lead her to suceess, She was not to
rely on the horses and fenced cities like the other nations
but rather on Yahweh, She should not rely oa thé chariots
of Bzypt either (ifos, 1:7, 8114 II Kgs, 18¢21; Isa, 30:1-
7: 31:1; 36:5-5, 9-10)., This concept a2lso‘gontribtuted to
the particulsristic out ook of the Israelitzs faith. The
moral and religious significance of-tne covenant relation-
ghip was that Yahweh belonged to.them, and *hey should be
responsible to him in all aspects of their cxistence, be
it political, wiliiary, social, economic or religious.

This faith lingered o::lameng the Israelites up to the

New Testament., Whenthe disciples revasstel the Lord to
teach them how 4o pray, desus responded ©y saying, "when
you pray, says / "Our Father" or "Father" (Matt, 7:9; Lk, 11:
1-2)., The'indiriduals sew Yanweh as "their God"., The
reason for. this may be simply becauge Terael was chosen
as awpeople;, not ae individuals, &A1l the patriarcas, for
instance, represented their generations and nct individual
personalities, Individuals were rscognigzed only within the

collective personslity, When an individual broke the
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covenant law, cr sinned, as earlicr on discussed,; in some
cases it was both the individual aud the whole nation
that suffered, Where tne whole nation did not suffer,
the repercussion of the sin commivzted may be guffered by
the futurs generations of eitner ihe sinnen %ione or the
whole nation, Exodus 20:5, says: "And when I punish
people for their sins, the punishnmentcontinues upon the
children, grandchildren, and :creat-grarnicihrildren of those
who hate me." (LB)

Howaver, the doctrine Of indivicaalism came up very
late in the development /and matured understanding of the
bond relzatinsnship, Thig heg heen well illustrated in the
New coverant concept.of Jeremiah, .3 in Wzekiel, the
individual was 40 bear the ~onscouences of the sins
commitﬁed. l/atill believe, of course, that if not
directly, \the society would somehow be affected by the
sufferind of such individuals, at least, indirectly.
According to Saint Paul in I Corinthians 12:26, if one
member of the body suffcrs, ll other members would suffer

as well,

A crucial reas n why the doctrine of individualism was
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not champloned §in the 0l1d TestamenE might be due

to the little prominence aiven to the idea of personal
survival or immortslity, The prcrhets spoke of the
immortality of the nation and not of individusls,\ For
instance, the prophet Isaiah empiiacized the inviolability
of Jerusalem sg representing the kingaom-of Israel (Isa,
26:19; Dan 12:2-3; Isa, 11:9; 25:4~-8:.20+23). This should
not baffie us because Yahwesh did not-make any agreement |
with individuals, but = corporate body, the nation. The
covenant relationechip was bhasieally national az the Exodus
was national,7 and consecuenily; the individuals did not
have personn:l consciougness of the relationship,., When

the concept of indiwidualism was later emphasized, this was
not done in isolation but within the context of the national
body.,

It has béen nnted that the relationship between Yahweh
and Israsl wae basically on the ground of morality and
religion, =nd not on politics, Thr= act of the rite of
circumcision was the seal of the covenant.which described
the putting off of the natural life of the people, and the
taking up of the new nature, The redemptic: of the nation

with blood, shed at circumcision, and illustrated in the
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attempted sacrifice of Isaac, was periecily demcnstrated

in the shed blood of the Passover-Pasciizl sacrifice,

Jonn the bLvangelist, treated the crucifixion as occuring

at the time of the Pasgsover, The numngrous lamba wWere
prepared fbf paerificial offsring. so also, Christ, the

Lamb of Ged offered himaslf a ransom, the Pasechal lamb

for many, John says: "Behold, the Lamb ‘of /God, who takes
away the gin of the wor(d” (Ina, 1:29: se= alsc Genesis

22:7; EBxocdus 12:3; Gen, 22:8), The redempiion of the nation
was universal,

Isracl helonged to Yahtreh/corporately to the extent
that no single Isrselite-could possess another Israelite,
Slavery of an Israelite by a co-Israelite was seriously
forbidden in Terael,\ All those who vractised it were

severely condiemn 7.8 There wes even a pr~vision to set

oA

the bond -~ gervant free at the seventh yesr (Wi, 21:2),
Since the wovenant was nsational, the redcenviive act of God
must embyace all the Israelites without anv ewception,

We shall now go on tc discuss the motive behind the Jond

hetween Yahweh and Israczl,
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Be The Motive Behind the Formation of the Covenant
must thercefore be necessarily moral. The motive behind
the covenant between him and the Israelites was fundamen-
tally loves This covenant he freely and willingly established
In Semitic¢ idolatry, the god was the natural/ father of
the people. This is true of totemism in ifrica. The
adherents of totemism are believed to.be the natural
children of the totem god. Yahweh's“ relation to Israel
was similarly a natural one, henceé he was their father
(I Chr, 29:10; Isa. 9:6; 638} 64:8; Matt, 6:9), He is
the creator of the univerge (Gen. 1:1; Mal, 2:10). As in
Hosea, Israel was as spouse of Yahweh (Hos. 1; 2:16-20).
This concept was quite different from the Semitic
practice in which+the female was the spouse of the god.
She surrendered hcrseclf to prostitution in honour of the
god through| the priests that represented him. This was to
ensure<the fertility of the land. The prophetic symbol
and phraseology here was all spiritual and moral. "Israel"
the beloved children must be redeemed by all means.

The next topic is closely connected with this., If
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God is by nature moral =snd loving, why did he display
segregation in the =zct of showing his love to the people

created in his own imnge?

C.. The Jugtification of the Choice of Israel for

the Covenani iieist.onship

God chose Israsl with unparalleied love., He opestowed
his special favour upon her as his first-boen, 3But why
should this be so? How could thé Justice of God be
defended on this basis? Why wag another naticn not chosen?
Or, why did he not choose more thain one nation? Ceriainly,
these and similar guestions will naturz1lly occur as threats
to the divine justice of God, But the point is that these
and similar quesdions will continue to raige sinilar
problems, Foriif -he had chosen any other or all, the
same gquestions’would have arisen: Why these people and
not those?, “Yhy not & few or only one seqtinn nf a people?
hy not.all the naticns topether, and at the wzame time?

The ethical prophets did not bother themselves with tnese
guestions, Rather, they provilde® practical snswers to
such possible guestions, namely, the love and grace of God

are perfectly demonstrated irn the choicz, God had only
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chosen Israel to be the medium of his love and grace to
others. Deutero-Isaiah attempts to satisfy these
questions to some extent. Isracl was to carry a mission
to all other nations. This is perfectly illustrated in
the servant songs (Isa. 42:1-4; 49:1-6; 50:4-93% 52:13-53:
12).

According to O.M. Burrowsg, there were four stages
in the Salvation history of the Israelites. First, the
birth cf a people out of the experience of Salvation,
that is, the episode cof the Exedus. Seccond, the covenant
at Sinai. In thankfulness .for Salvation the people
promised obedience and worship. Third, the missionary
vocation of the people was fully realized only in a time
of suffering, i.es the exile. Fourth, the people with the
missicnary vocation were Commissioned as the "Servant",
""the Remnant”, who would proclaim salvation to the people
and the world.

But Israel failed to achieve the‘purpose of her
election. She was to preach his name tc the entire
world. Whereas in the 01d Testament, the Covenant followed
the experience of salvation, in the New Testament, the order
is reversed. The New Testament covenant was based on the

blood of Jesus Christ shed for the Salvation of mankind.
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Christ's glorious victory over death, sin and

the devil was a fulfilment of the Old Testament
vicarious suffering of the servant, which &toned
for the sins of all nations., Israel was chosen
for the weorld-mission, but she was self-satisfied
with her own salvation, thereby falling short of
the purpose of her electione.

However, among the positive reasons for making
Israel a peculiar choice might be the high religious
tendency of Israel as a'Semitic people. It is generally
observed that the. Semitic people were geniuses in
religious affairs. Israel naturally belonged to the
semitic mind (Peut. 26:5), The religious feeling and

the conscibusness of dependence of the semitic people
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upon the deity, was particularly lively and powerfuli

According to Davidson, it was so powerful that,

The whole national life was governed

by it, it was among the 'semitic!'

nations even in antiquity, that‘the

religious spirit unfolded jts\highest

energy. We perceive how exclusively

the religious spirit _drew into its

service the whole mational life, even

among the Arabse It was.the same

among the Assyrians, the Moabites,

and other, nations, where kings show

the litveliest consciousness of

standing in all their undertakings

in‘the serviee of the national god,

for whom it is that they carry on

war and make conquests,

The semitic people had attained and advanced to a

very high stage of rcligieus revelation among the anc¢ient

peoples. Though originally, the religion of the Semites
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was not monotheism, there was among them what could be

considered 2as hencthelsm or monolatry."L‘l PHEE 48 cach
ol |

nation was having its own deity. This is evident-in the
following cases: Ashtorcth, the Phoenician goddess of
love. The Sidonians worshipped the deity (I/Kgs. 11:5;
II Kgs. 23:13; Judge 3:7). This was the Motn (female)
counterpart of Baal. Baal, was the sun.god. He was the lord,
possessor, and husband of the Phoenicians and the Canaangapg
He was their fapm god (I Kgs. 16:31; 18:22, 26-27,40;
II Kgs. 23:4; Judg. 2:13). ~Chémosh, was the god of Moab,
Solomon attempted to nationalise him in Israel, but
J&siah put an end to his worship (Num. 21:29; Kgs.11:5-7;
II Kgs.23:13). Dagén, was most probably the god of
agriculture; hent3 he was worshipped in Mesopotamia,
Canaan and Fni¥i3tia (Judg. 16:23ff., I Sam. 5:1-7;
I Chron. 20:10). Milcom, was otherwise called Moloch or
Molech.~ . The Ammonites worshipped him as their national
gud . They sacrificed children unto him (Lev. 18:21;
20:%5; I Kgs. 1135-7; II Kgs. 23:10, 13).

It might be passible that some of the gods above
were different names for the same deity. This is truly

evident in Africa at laige. For instance, "Olorun'is
-] -]
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the Yoruba name for the Supreme Being. Also, the Ibos
(Igbo) of Nigeria call him "Chineke". But among the Konho
people in Siera Lecne, the Supreme Being is callead’)"Meketa'.
The Baganda people of Uganda call him Katunda. \Leza is
the name given to the Supreme Being in Zimbabwe. The Zulu
people of South Africa call him Unkulunkulu.

These Semitic and African concepts-of the Supreme
Deity are quite different from therGreco-Roman concept of
the highest God. Though they recognised him as the gpne above
nations, yet they also had a multitude of lesser deities
which they worshipped and-accorded equal prominence.

Israel however advanced over the Semitic henothelsm by
ascribing practical ‘ethical life to Yahwism.

Fﬁrthermore, unlike the Greco-Philosophical mind,
or the metaphysical, (i.e. speculative) thought, the
Semitic mind-was very simple and emotional. The
revelation given to Israel was therefore retzained in its
practical simplicity. It eventually becamc their unique

religion. Theology which was formulated out of the religion came
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at a later stage of their peligicus expericnce and maturity.
When Christianity came in contact with the Greek philosophy,
the influsgce was greatly felt. A lot of simple theology
based on yevelation has been questioned philosophically

on the basls of sense and proof.

Th4 rational history of Isreel was very significant
among the nations. It continuocusly revealed God's purpose
for the maticn according to the interpretation of the

proﬁhets. The historical vicissitudes of the nation

recafled to the prophets ‘the deeper meaning of the God-
Israel boncd. Israel must be preserved at all costs, and
remain "the choice! of God, as the elect nation. Again,

this was all due to the eternal love and grace of Yahweh
for JIsrzels YTo this end, Jeremiah said: "I have loved you,
0 my people, with an everlasting love; with loving—=kindness

I have/drawn you to me". (Jer. 31:3 LB.). God's prerogative
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for the singular choice of Isracl is better defended on
the basis of Deuteronomy 7:7-8.

It was not bhecause you were more
in number than any other people
that the LORD set his love upon
you and chose you, for you were

the fewest of all peoples; butit e
is because the LORD loves you, and
is keeping the oath which.he swore
to your fathers, that “the LORD has
brought you out with @lmighty hand,
and recdeemed you ¢$rom the housc of
bondage.

The love and choice of God for Israel was cternal, —~
because, according to.Isaiah 41:8-9, the choice of God
was irrevocable.

Finally, @t is necessary to have a look at the
conditions /of\.the covenants The covenant obligations
were basiecally established in the Decalogue. All the
constitution of Isracl was regarded as religious and
moral. This was the conviction of the prophcts in their
vigorous interpretations of all the proviéions of the cove

nant law. This led the prophets to place little premium
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on outward rituals and ceremonies in religion. According
to Micah 6:6-8, the LORD was not pleased with burnt
offerings and thousands of rams offered from sinful minds
without repentance. On the contrary, He required what
was good, and just, and asked them to love kindnéss, and
walk in humility with God. The prophet Jeremiah categori-
cally excluded ritual as a basis ¢f the Yahweh-Israel
intimate relationship. Israel was required to obey the
voice of Yahweh in all things (Jer. 7:21-23),

It is very clear that sacrifice was not condemned
in itself, but rather, it was the mere externalism of it,
without any impact upon the moral life of the people, that was
frowned at. Sacrifice was frequently undertaken in other
religions as well, To distinguish Israel's unique cultus, its
obligatory duties must be carried out in accordance with Yahweh's
nature, upon which his religion was built. He was just, loving,
righteous and holy. His worshippers must be morally upright
without which the covenant would be meaningless. The love of
God for Israel must be retrospective. israel must in unalloyed
love be faithful to Yahweh, Again, the prophets did

not teach that the ethical ordinances of the law should not
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be accompanied with public worship. The ancient Semitic
religion which influenced Israel could not exist without
worship in the forms of sacrifice and offerings...Israel
therefore justified her choice, not only by making the
religion of Yahweh ethical, but by striving always to
make the covenant principles spiritual. < All rituals
and ceremonies must have both external and internal
impacts upon the worshippers. The response of the
Israelites to the covenant obligations would determine
whether or not they justified the hope which Yahweh
reposed on them, This takes us to the next topic which

examines the nature of' the covenant people.
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3e THE COVENANT PEOPLE AS A RIGHTEQUS PEOPLE

Normally, the establishment of a treaty requires two
parties. Israel as a party to thé covenant was taken as
a corporate unit. The relationship between the two parties
must be extended to the Israelites' personal déalings with
one another. As a people, they must be united. The
covenant should enable them to unite as the body which God
intended them to bes They should owe.duties to one another,
that is, they were to be keepers_ of/one another., Both their
civil and religious outlook muSt.&always be corporately
strengthened to show them to ‘the entire world as one people,
This will make their moral uprightness significant.

Obedience had bgcome the condition attached to the
covenant relationship. Isracl was to obey the covenant
laws, and the whole nation was to remain obedient and
loyal to the laws of their king in a #rue statc of heart
towards God. Such obadience must surpass the mere external
act. When a citizen, for instance, gave his fellow citizen
his external civil right, by being just to him, this must
be done with perfect love. For Yahweh himsclf was seen

in every respect, demonstrating divine love in his entire
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dealings with man, and most especially the Israelites.

Yahweh was presented to the clect nation as a
righteous God. The prophet Amos, delivering his
oracle on this issue, declared: '"Let justice roll
down like waters, and righteousness like an ever-flowing
stream" (Amos 5:24). In other words, justice.was to be
done always to all men. There should be a torrent of
doing good.

Hosea emphasized another attribute of God in Hosea
11:1, and that is, that Yahweh was a loving father of the
Israelites. "When Israel wasa child I loved him, and out
of Egypt I called my son'., Israel should not only love
Gode. The redeemed people should also demonstrate love and
mercy among themselves., While Amos required justice and
righteocusness, Hosea says, "For I desire steadfast love
and not sacrifice, the knowledge of God, rather than burnt
offerings" (Amos 6:6). These two requirements were

combined by Micah: "What does the LORD require of you, but
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to do justice, and tco love kindness", They should also
walk humbly before Yahwein, their God (Micah 6:8),
Samuel. the prophet,; Jjudge ond priest ir Israel,
reminded the Israa}ites of their covenan:t duties, |The
chosen veople were &2lled to obey Yahweh (I Sami 15:22),
This would enoble God to manifest and glorify himself
perfectly among his pepple and the entire world., Israel
as a chosan nation, called snd taughty sHould behave as a
righteous servant, The prophet Deutero~Isaizh of Babylon
sald thzt Israel was being taught. morni=s by morning
(Isa. 50:4), This shoyld @nable the redeersd servants of
the Lord te bring zlory to-God continually (Isa. LlL:23;
49:3),
When Israel was called 2 hol§y nation, *his denoted
the "being in covenant" with God; the holy Being. In other
words, the werd "holy" was dsscribilz Isrcel as belonging
to YahweL - "I will be your Geod, qnq you will pe my people".
"And youw-shall be to me a kingdom ot pfiests and a holy
nation'. (%x, 19:6; Deut, 7:6). BPut “righteousness"
descrived the propsr and moral cdpditjon of the people, on
their side of the covenant relation, Trom the moment of

the effect of the covsonant to the @nd, the peOple of the
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covenant were to remain rightecus., The prophat Isaiah
condemned Israel's unrightecusnsss wher he said: "How the
faithful ~=iitv has become = hearlct, she *hat was ™ill of
justicel Righteousness loagsu in ner, but now murderers"
(Isa, 1:21), Tsrael was therefore called unto righteous-
ness, as Deutero-Tsaish makes clear: "Your people shall all
e righteoug”, "That they may bz called oaks of righteous-
ness’ (Isa, 60:21; 61:3).,

Whern the term "righteousness'' was used for the people,
it may cean various things, but generslly, there were

always two basic usages of the word; oamely, phyeical and

ethical (or spirituxi) ideas. For instance the word

.y .
) '}l‘y is translated "upright®, which originally
T

had a paysical idea of "plain® or "ievel", just as the

L

redical or physical idea in _ w 1 li; > means,

"eut off', "separated", or "removed to a distance".

Thera is a likely radical idea of rightecusness in

4‘"
Psalms 23:3: i) : "paths of

righteousnese", This simp;y means, "e n" or "straight

paths"; which were comfortable paths ror s-eep, In Aprabic,
the root Sidg, means truth or "to be true’’. When a man

speaks whisd truth ne 1s supposed not »nlv o speak of what
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conforms to the reality, but he must shesk im gqccordiance
with his inner conviction &5 the truth. That is 1o say,
"Practise what you preach'., To do this, is to believe
what one says as truth, and be honest or righteous in
doing ths same, This is the ~thical ur spiritual usage of

ths word "righteousness”,

The verb %:) -1 :2 means "o Justify", or to
== T

be found in the right, or to have right'on one's =ide,

This basically is g juridical or legal use and as such, it
is secular or physical and not spiritual, It is not an
ethical rightecusness but & simple juridicel right, This

is berieved 1o be the idea of Isaiah 43:26, "Let us arsue
together: set forth your case; that you may be proved right",
Thie Was when Isprael~felt that they had =2 plea which they
could pring forward of bein: *rue tc the covenant obliga-
tions, ir order to be declared righteous, This same idea

ig contained i:. Isais» 43.9. Any one who had 2 true case

vas Lo provide a witness te preve him right., It says:

Let all the nations gather btogetler. and
let the peoples assemble, Whe =among then
can declare this, and show us the former
thimgs? Let them bring their witness te



justify them, and let them hear and
say, 1t is true.

So, when such accused person had been found in the right
before the congregation of Isr=zzl, he was to ve Aeclared
righteous., This agein, did not mean that he Mas splritually °
pure, but simplv that hs was found guiltles¢ in the charge
preferred against him, or in the suit whieh the two
ovpesing parties were contesting. This may be on such
matters ¢f common morals; Qne's relation to God; or speech
i.e., speaking the “ruth or not.  The standzrd of determi-
ing onz s rizhtsousness may be set on the social norms or
customs; his own conscience, or the principles of the
covenaht.

Righteous in-an.ethical or religious serse¢ later on
gained pre-eminence over the general law of ccnduct., Hence
"righteous" as'd stnndard became the great general principle
of morals-and religion, %hen used of things, (e.g. "a
righteous sphah™) it simply means confarwaﬁle to the idea
of an ephait, Similarly, in Psalms 41:5, the Israclites
were to offer "right sacrifices™, This means such sacrifices

as were agrecable to the idea of sacrifice.
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When "righteousness” was used of men, the word meant
any conduct or action which was in conformity with the
popular custom, morals or the religion of Yahweh, When
it was used of God, it suggested a moral standard which
was more than merely God's will., In Genesis 18:25,
Abraham said, "Far be it from thee to do such a thing, to
slay the righteous with the wicked, so that:the righteous

fare as the wicked, Far be that from thee! Shall not the

Judge of all the earth do right"? Most strikingly is the

use of the word in Job 27:5-6. <{Here, Job condemned both
man and God of injustice, and declared that he would
adhere to righteousness, ~ However, it is not easy to
distinguish God's will from his righteousness, because
his will is the norm of righteousness. It was the will
of God that Israel must be holy and righteous unto him.
Usually, when God's actions were judged, they were
naturally .placed on the same standard or norm with man's.,
But in some cases, God's righteousness was based on a
higher ‘standard, which was not of the general law of
morals as such, namely, the redemptive sphere which was
the basis for the covenant relation. It was a standard in

his mind in connection with the salvation and redemption
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of his people., This standard was therciorc, simply put,
"the covenant relation", which was in conformity with his
very Being, When he acted;, therefore, he acted as the

God of salvation, In other words, it was characteristic
of him to act as a saving God, Hence, his righteousghess
surpasses that of man, When God sald. "I uphold thee with
the right hand of my righteousness", (Tsa, 41:10 A, V,), it
means that he acted to Israci on the bagis of the covenant
relation between ther. It was his purrose o save them
an’ iake them the channel of salvation to all nations,
Hence, it has been suggested that according to Tsaiah 56:1,
right eousness (and jusiice) is parallel ‘o salvation:
"keep justics. ana do rig teousness, for soon my salvation
will come™,

Anothe aquesiion which may arise from the above
concept is, "Does it me=n that Yohweh's rignteousness did
not exiast before his relstion &o Isrrel?” ‘hen Israel
was called, it was in the rightzousness of Yahwea that
she was callsd and chosen amons the naticne which he had
created, The entering into the covenant itself was in
righteousness (Isa. 42:6). In othsr wcnds, it was due to

Yahweh's love, grace and, oi course, rizhteousness, that he
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called the Israelites, and redeemed them unto his
glory. Above all, God was not righteous to Israel
elone, but to all his creation. In the above passage,
and in Isaiah 45:18, it is obvious that the
“righteousness of God indicated a covenant that would
involve the salvation not only of Israel, but also
of the whole world as his creation,

We shall examine in the next Chapter, the
Deuteronomic Covenant otherwise referred to as the
Reform of Josiahe It was an Israel-Bound Covenant.
#A New Covenant", which it paved the way for will be
discussed also., Thereafter the Co#enant Breaking
and 3judgment will be examined., This will enable us to
appreciate the unique preparation of the minds of the
Israelites for the formation of Judaism in the

exile and thereaftere.
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NOTES TO CHAPTER IV
THE NATURE OF THE COVuNANT GOD
This Egyrtian custom of child-adoption was also
common amcng the ancient Messopotamianse Mosheh,
in Hebrew means Moses, from a Hebrew\verb Mashah,
which means "to draw out". Jiccopding tc Be W,

Anderson, The Living World of .the 0l1cd Testament,
(3rd Edition), pp. 49-50, "Moshe" is the Hebrew

form of an Egyptian.verb Mose meaning "is born".
The Hebrew name, Mgshel‘(Moses) will therefore
suggest someonse "born and drawn out".

Ay, Alt, "The God of\8he Fathers", OTHR, pp. Sff,

M, E., Andrew, "ISpaclite and Canaanite Religion -
Christianity amnJother Religions", Orita, 11/1,
pp. 20ff.

Ras Sharipa, 'is the present day Minet cl-Beida,

an import:nt archaeological site ggeavated
hetiheen 1929--1937. It is locvted‘on the

Northern Syrian Coast, opposite the peninsula

of Cyprus. See M,F. Unger, UBD, F, 912,
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5. M.Ea Andrew, Opo Cito, PPe 19ffn

6

4’70

THE COVENANT AS A DRQCTRINE OF REDEMPTION

0. Eissfeldt, The Old Testament Study, pp. 38f,

Variouc nations, towns, and villages have different
anthronologies. There is no nation or community

that had migrated enmasse. For instance, India has

a complex racial anthropclogy of about five groups.
These are: First, the Negriots 'or Negroes of Africa;
they were the coldest erigrants to India; second, the
Proto-Australoids; they were’a dark offsiioot of the
Mediterranean racej passinc through the Near East to
Australia and to India; third, the Carly Mediterraneans;
they were light {in colour; the civilized or Advanced
Mediterraneans made up the fourth group; they became
the Dravidians of India who introduced the Standard
Indian .Language; lastly; the Vedic Aryans or Nordics.
Theyswere the origin of the Vedic, aryan or Sanskrit

speech in India.
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Seet 1, H.R. Zimmer, "Hinduism", APE,
X, pp. 490-492,
2. Peter Larsen, "Hinduism", WBE,
VI, ppe 146-150.
3. Richard Harrington, "India/People and
Religion", WBE, pp. 362-364.

Nigeria also is a multi-tribal nation. In fact,
before the colonial era, Nigeria did not exist as
onc nation; rather there weré various ethnic nations
or kingdoms. Among such were the Fulanisj the Hausas:
the Gombe empire; the riverine peoplc of the delta
areaj; the Itshekirisj;{the Igbos; the Yorubas; the
Nupe kingdom and the Cameroonians.

In all the above instances, the various groups
did not migrate to their final settlement at one time,
They arrivedfat 'different intervals and fused togethei
This made /the great difference with the formation of
Israel as .a nation. Her migration to and from Egypt
was ernimasse. Her election or covenant relationship
with ¥Yahweh was contracted corporately. Her wander-
ings» in the wilderness were a national affair. The
conquest and apportionment of the land of Canaan

were jecintly prosecuted.
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Samuel warned Israel on the possibility of

violating this Israelite custom in Israel, in
connection with the people's demand for asmonarch

He was proved correct when Solomon organised Israel
into forced labour, which was inimical to fundamenta
human freedom. It was a clever way of slavery

(I 3am. 8;10—18; I Kgs. 9)%

O.M. Burrows, Reviewer., ‘The Christian Significance

of the 0ld Testament. A.J.B. Higgins, Theology

LIII, No 362 pp. 312ff.; A#. D. Galloway, "The
Universality 'of Christ", Oritka, 1/1, p.24;
J. Kenny, "Original Sin and Original Grace'",

JLenten Lectures, pp. 50ff.; A. Woollard,

"Ureation Redemption, Mission", Theology,

LXXII, No 593, pp. 505ff.

B. Davidson, op.cit., p. 249.

Henotheism: This is the worship of but one god

without denying the existence of other gods.

Monolatry: It is the worship restricted to but

one god, even though one may believe in the
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existence of many gods.

The two religions above of the Semitic
people were quite different from ®Polytheism,
that is, the belief in many gods.  They were
quite contrary to atheism, which is: Diébelief
in the existence of God".

The religion of the’'Jews was supreme over
and above all the Semitic beliefs and those of
other idolatrous ‘worlds. It was unigue in
that it was_both Monotheistic and theistic.

It was the belief in only one God. According
to the ethical prophéts, all other gods were
to be denied as being existent. Furthermore,
if they were non-existent, worship should,
therefore, not be offered to them. Yahweh is

the only Deity, holy and supreme.
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CHAPTER V

FROM THE DEUTERONOMIC REFORM
TO THE POST - EXILIC JUDAISM
3 THE DEUTERONOMIC REFORM
Befere I delve into the unique Deuteronomic treaty
I want to give a somewhat extensive background or
introduetion to the reform. This is necessary, as a
succinct summary of the b°rithtraditions from Sinai
through the Judges to the-Monarchical period. When
the v2uteronomic reformieventually took place, it
introduced a radical(political structure which was
quite different from the Mosaic Covenant tradition.
The authentic Yahwist Traditions originating from
Moses at Sinai could not furnish a religious ideology
to legitimize the monarchy yhen it was finally
established first under Saul who reigned from about
.1,020 to 1,000 B.C., and subsequently under David who
ruled from about 1;0.0 to 961 B.C. The Community
of Israel was then organized into & centralized unit
duec to military considerations. Blt the existence

and function of the Community as & corporate body,
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can only be properly understood on the basis of the
Covenant tradition, which in itself, was an instrument
of unity, binding the people tcgether and with Yahweh,

A very vital question which ought to be -asked is
whether the Deuteronomic reform had been going on
before the discovery of the Book of the Law. The
fact that the Temple was being repaired’ at the time
suqgests that the Reform had already begun.
(II Kgs. 22:3-7; II Chr. 34:3-8). The reform was an
attempt to bring up to date the Law for the seventh
century, during a time that/ the seventh century
prophets were carrying out their revival movement, with
especially, the preaching of Jeremiah. The finding of
the Law was a new.discovery of the Mosaic tradition,
which was mest.probably written during the reign of
the bloody/and idolatrous king Manasseh (687-642 B.C,)
since «the king was opposed to Yahwism, and Assyria,
the idolatrous sovercign was strong at the time, it
was dangerous to publish the revised up to date Law
by the editor or a prophetic school. It was therefore

hidden until Hilkiah the high priest discovered it
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during the course of the repair of the temple on the
order of King Josiah (640 - 608 B.C.)

However, Josiah's reform came as a reflection on
the'pre - Mosaic, Abrahamic, Israelite traditions. The
age long world concept of the King asz the £hosen one
of the deities, an idea which was very prédominant in
the Ancient Near East, was re~introduced by King
Josiah.l This, of course, was radieally different,
and opposite to the concept of the Mosaic covenant
relaticn in which Yahweh was considered as the only God
and .. "King", the Suzerai¥n, of Israel. The monarchical
political structure of!Josiah's reign was to reflect
theocracy that existed right from the Mosaic covenant
election of Israely and it lingered on throughout the
period of thef{Judges. For instance, in Judges
8:22-23, the Israelites requested that Gideon should
rule oyer ‘them (as King), after he had successfully
executed the civil war against Midian. He turned

down the request and further declared that Yahweh

should continue to rule over them; that is, to be their King.
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This is the true meaning of theocracy. Isrzel was the

"Kingdom of God". (See Exodus 15:18; Numbers 23:21

I Chronicles 17:14). God is the all- Sovereign Lord

of the world and of human life in all its aspects.

He was to be their kino for ever and ever, (Bse 10:16).

But unfortunately, Abimelech, a questionable

character and son of Jerubbaal, another‘name for

Gideon, connived with his relations'.at Shechem, and

was made king beside the oak of the pillar at

Shechem (Judg.9:1-16). As would be expected, when

monarchy was eventually established in Israel in

earnest, it introduced.afradically different and -~ -

thoroughly idolatrcus.element into the Mosaic

tradition?
The epic- traditions of Abraham, including the

covenant tradition in the ninetecenth to eigliteenth

century BisC., were appealed to, to furnish the

"common), ancestor" symbol of unity. The deity

identified with Yahweh now bound himself by oath to

fulfil certain promises made to Abraham. The covenant

during the monarchical period was a description of the

historical situation, especially in David's empire.



253

The Sinaic tradition was systematically re-
interpreted. It was claimed that the Sinaic
obligations were entirely ritual in nature and not
ethical-functional. Since the first tables of the
stone of the ten commandments, after all, Kha@d~been
"broken", it follows that the covenant &as) "broken".
This was the phrase used in the ancient/world to
indicate the invalidation of bindingvdocuments.-
There was -onstant battle betweén.'the Mosaic and
the re-introduced non-Israelite traditions into both
the peoliticel and religious)set up of Israel's
existence. The ppophets proclaimed and supported
the political disintegration of Solomon's empire,
in about 922 B.C., into north-Israel, .and southe
Judah kingdoms;)as the divine chastisement of Yahweh
for Israel's\gross disobedience to the PFosaic
covenanty.iand fer the increasingly disturbing
idolatry among the people.

The Northern Kingdom dynrnasties were in quick
succession wiped out% The Prophet Elijah in the
ninth century B.C., ridiculed Israel for pretending to

be loyal to Yahweh when they were in actual fact
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loyal to Baal cults. Oécasional reforms were carried
out, especially those of Jehu in the north, and Joash
(Jehoash) in the south, assisted by Jehoiada, the
priest (II Kgs. 9:1ff.); and the attempted)reform of
Hezekiah in the south according to II Kings 18:1ff.
But according to II Kings 22=23, not  until Josiah's
reform, in the seventh century B.Cs fas serious
reform,undertaken; it was partially successful because
it was largely external. The discovery of an old

copy Of the Mosaic legal=ethical tradition, that is,
the Deuteronomic code{ shook the idolatrous monarchical
state. In fact, thew.éthical prophets had earlier
predicted the disastirous end of Israel before it all
finally collapsed? Israel, the Northern Kingdom to
the Assyrdans in about 721 B.C., and Judah, the
SouthernKingdom, to Babylon in 587/6 B.C. Their
respective downfalls were because of their gross
violation of the covenant obligations. The whole
state collapsed, and the religious symbol, the

temple was destroyed.

According to the narrative of II Kings 22-23,
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the law book of the covenant was discovered in the
Jerusalen: temple, during the reign of Josiah of Judah
(640-609/85.C.)s King Josiah thereby made a covenant
along writh his peéple, binding themselves before
the LORD, to walk after him, and to keep _his
commzndm=nts and his testimonies and hds statutes,
and to perform the words of the covénant that were
written in the book. The significance of this
covenant is that it served as "the foundation of the
Judaige which arose after the exile"? (This will be
locked into in more detailds very shortly under "the
covenant in Post-exili¢ Judaism"). That is ta say,
the «ction of Jonsiah.the king was essentially a
covenant based ©n legislation which was identified with
the earlier (coyvenant obligations to Yahweh. The royal
prestige sand supremacy of the king were vividly
demonstrated in this covenant. It is true that
thisTreform did not succeed as such, andlit is wusually
referred te as external; yet it was an established
attempt which identified covenant obligations wlth a

law code, t0 be enforced by political means,



256

It paved the way for the religion of the exile which
culminated in post-exilic Judaismj; and Judaism
consequently provided a gecod foundation for
Christianity.

After the solemn act of Josiah in introducing
the law, there was the notion of covenant-making
between Israel and Yahweh as occupying the central
portion in the people's religious thought. This
concept prevailed in the prophets, such as Isaiah,
Jeremiah, and Ezekiel. The Babylonian exile no
doubt helped to familiarize the Jewish mind with
the idea that truly, the covenant was conditional;
its success depended upon the reaction of each
partyy concerned to the terms of the agreement.

However ,~this covenant should not be seen
as a treaty between two parties as such? namely
Yahweh and Israel; but rather as a promissory oath
whereby both king Josiah and his people bound
themselves to walk in the already established
(but broken) covenant relationship between

Yahweh and his people, Israel.
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The covenant of Josiah was therefore a one-party
covenant, whereby the old covenant was renewed in a
reactionary and revolutionary way, during the crucial
state of the political existence of thz people.
Israel, the Northern kingdom had been scattered all
over the Assyrian empire. In order to survive, Judah,
the Southern kingdom must re-discovex hers<lf, if
only she could be faithful to the ceovenant, as the
elect.of Yahweh, - since Yahwe&h.was the master of
nature and the supreme controller of all nations; the
faithfulress of Israel to“the Deuteronomic reform wag
therafore very crucial. The terms of the discovered law
had to be kept strictly. Their conformity to the
provisions of the ‘law bmok would enable them to remain
as God's eldgct," even though they should pass through
great trials.

The proprets after Deuteronomy considered J1')3)
as  the foundation and the goal of the life of Israéi.
The“covenant was the Jewish religion.” All was 1’12

- L]

té them. 1Indeed, it was the only religious concept of

the people.
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They were to separate from all impurity in every

aspect of life. _NM ) was also to shape the 7
political, economic ané social lifé of the people.
Since Yahweh was consistently true and righteous
with respect to the covenant, Israel was also
expected to r=2main faithful always within the
responsibility of the covenant relationship,
between Yahweh and his people over the ages. (See
Genesis 17:7-8, 19), The desife to carry out the

above responsibility brought about the concept of

the "Ngw Covenant" which.we shall discuss in the next

section,.
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26 THE IDEA OF A NEW COVENANT
A HISTORICAL BACKGROUND

The Old Testament concept of a new Covenant
came into prominent use in Jeremiah.

The Ministry of Jeremiah extended over a period
of forty years from the reign of Josiah to_.the exile
(623-586 B.C.). Though Jeremiah suffered much
persecution throughout his Ministry, .save his period
under Josiah, he continued to utter his voice of warning
against Judah (Jer., 13:8f.,). Hé also spoke against the
false prophets both in Judah_ and those in exile (Jer. 28:
12-29). Such prophets were Hananiah, Ahab, Zedekiah and
Shemaiah,

Jeremiah, like.Hosea had a personal pain of
loneliness, agony of spirit, and fellowship with Gode.
This experience gave him his importance in the religious
history of Israel. Previously in Israel, even in the
case of Hosea, religion was a corporate unit, in accordance
with .the Covenant which was a community affair. The
tribes or the nation as a whole were secn as an entity.
It was not a personal relationship as such, but the individual

could only find his religion within the group.
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The Message of Jeremiah

Despite the fact that Jeremiah assisted Josiah in
his reform, he still found it necessary to carry out
his reformation., This was not merely due to the fact
that all the succeeding Kings after Josiah turncd idola-
trous and so led Israel astray, but more strikingly because
the reformation of Josiah was rather extermal. It failed
and did not achicve its purpose. It wasmore or less a
renovation excrcise, Jeremiah therefcre cmbarked upon an
internal and spiritual reform. The religious situation in
Judah during this period is vividly described by the message
of Jeremiah's five visions against Israel namely:

First, the vision of .the Almond tree® (Jer. 1:11-12),
Second, the vision of the Cauldron, a boiling pot (Jer. 1:
13-19).

Third, the vision .of the broken cistern (Jer. 2:1-15),
Fourth, the yision of the potter at thce wheel (Jer. 18:1-12).

Finally, in Jeremiah 7:1-15, Jeremiah delivered his

great temple scermone.
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It all depended upon time and situation. This
accounted for the change on policy. While Israel was
most probably faithful during the earlier message, and
to stress the fundamental obligation of Yahwei! in the
covenant Law, Isaiah was very optimistic. _8uf now, .
Israel had backslide’ She became stubhOpn“and
unchanging. She totally forsook Yahwéh and ignored
her own obligation of the covenant reélationship.

Hence captivity was inevitable.

The character of the Deuteronomic covenant is
succinctly stated by Jeremiah, in Jeremiah 7:23 and
31:33: "I will be youf ®od, and you shall be my
people". The new covenant was to be based on the Mosaic
pattern of the ancient ideal. While the written law
was not to be/3belished, it was to be re-written in a
new fashionj;{upon the hearts of the people in order
to effect an interior regeneration of spiritual life.
This .brings us to consider first, why Jeremiah should
be the champion of the new covenant, while it is
believed that his prophecy was connected with the re-

form of Josiah which itself was revolutionary and a



262
quest for true religion.

The account of the reform of Josiah does not
indicate any active involvement of Jeremiah in the
revolution. According to J>hn Paterson, ''that may be
due to his youth or it may be that he was ‘not yet

"

recognised a5 a prophet.7 As suchj ‘it may not be said
that he was indifferent to such a gké€at move. Truly,
Jeremiah started his ministry wben he was considerably
very young, but this is not “the whole truth. What one
may suggest is that because' Jeremiah was a lonely man
who had no friends, save Baruch his scribe, and
Ebedmelech, the Ethiopian eunuch of Zedekiah's palace,
(Jer. 32:12, 38: 7-13) and because he engaged in a
preaching miSsion in order to further the reform, he
was greatly hated.

The i¥ntention of the reform was noblejbut Jeremiah
saw.the execution of it as faulty and the results
inadequate. It will be recalled that the reform of
Josiah was basically external: He brought out of the

temple «f the LORD all the vessels made for Baal, for

Asherah, and all the host of heaven and burned them.
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He deposed the idolatrous priests who were burning
incense in the high places in Judah. He brought out
the Asherah from the house of the LORD and turned it at
the brook of Kidron. .He also brcke down the hbuses of
the male cult prostitutes.

Furthermore, Josiah brought all the‘priests out
of the cities of Judah and defiled allvthe high places
where they had been functioning. " Such high places were
broken down. The king also defiled Tecpheth, which was
in the valley of the sons of Hinnon, where the Israel-
ites used to sacrifice their sons to Molech. He
removed the horses that the kings of Judah had dedica-
ted to the sun, and burned chariots of the sun, All
the various idglatrous altars set up by his ungodly
predecessors He burned with fire.

Moreover, Josiah defiled the high places
dedicatedr to Ashtoreth, the Abomination of the
Sidonidns; Chemosh, the abomination of Moab; and Milcom
the abomination of the Ammonites. The altar and the
Asherah which Jeroboam II set up at Bethel were pulled

down and burnt to ashes. All the tombs there were
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defiled. He exhumed all the bones there ana burned
them upon the altar,

For Jeremiah, all the above reforms werc shallow
and external. The people had not been thorcughly
purged within. The altars in their 'hearts _must be
broken and circumcised. This does not m€amny that
Jeremiah condemned Josiah's reform asssuch. All I am
stressing here is that, he did not'see the adeguacy
and sufficiency of the Deuterontmic reform which was
not internal and spiritual; _rather it was a mere
outward show. Jeremiah was\significantly emphasising
here that the mesting-place of God and man in the
covenant fellowship was the solitudes of the human
soul, and that txuesreligion consists in inward or
spiritual fellpwship with Yahweh, because only the
pure in heart.could see God. In the light of this,
Jeremiahwvehemently championed the course of the new
covenant, that survived the 0ld Testament and surfaced
in the New Testament, ‘

i
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Jeremiah 24: 7, says:

I will give them a heart to know that
I am the LORD; and they shall oe my
~ people and I will be their God,

for they shall return to me with

their whole heart.

When the Psalmist asked the questien: "Who shall
ascend the hill of the LCRD? And.who shall stand in
his holy place? (Sanctuary), he\respcnded thus: "“He
who has clean hands and a pure.heart, who does not
lift up his soul to what 48 false, and does not swear
deceitfully." (Pse. 24¢3-4). According to Matthew, in
the Beatitudes, '"Blessed are the pure in heart, for
they shall see God" (Matt. 5:8). Let us now take up

the covenant of Jeremiah.
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Bo THE COVENANT OF JEREMIAH

Like Josiahy Jeremiah €hampioned the Centralization
of worship at the temple in Jerusalem. This further
stressed the unity of Yahweh's worsﬁip. Jeremiah's
reform was indeed vety spiritual. He called for inner
repentance of individual's sins, and any<rfeturn to
Yahweh must take place at a deeper and.spiritual
level., Thus, the contributions of the prophet to the
religion of Israel were centred\on the doctrine of
individualism and the new covenant. Like the
prophet Ezckiel in the exilé (Ezek. 11:19;18:31;38:26-
28), this would no longér be written on the storéw
tablet but on the heart of individualse

With Jeremiah we come to a new religidus dimension
of personal diréct relationship with God. He condemned
the meanindless and in-effective religious worship
of his\ people and discovered his God for himself. 1In
the IMght of this, Jeremiah has been described by
Scholars as "the father @freligious indi?idualism,

and the founder of personal faith".8
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Like Deu%ero—lsaiah, Jeremiah was hopeful in the
restoration of Israel back to Judah by the God of mercy
and grace (Jer.29:11). Like Amos, he believed in the
universalism of the Gocdhead as the controller of human
history. God, he presented like Zephaniah and‘Amos,
as the judge of not Judah alone but of many other nationse.
With Jeremiah, the bonds of nationalism«were to be
‘broken. However, since Jeremiah considered the religion
of Israel hitherto as dependent merely on a book=-
covenant and sacrifice, he did neot pay attention to a
third party of life-blood needed in such a personal
covenant relationship between individuals and Yahweh.
This was a vital aspect of Israel's religion which made
ancient covenant rpélationship valid.

According tn Jeremiah, "Covenant" should designate
the moral and ‘spiritual relationship between Yahweh
and Israel. |\ This was so because the prophet lived
in a critical age in the history of Iérael, Yahweh's
covenant with the fathers had been broken, The life
of the people was in no way compatible with the
provisions of the law of Yahweh based on the covenant

relationship.
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He therefore rose up to demand a new covenant with

Yahweh, contrary to the outward or external reform of

Josiah, emphasising external religion. The worship

and life of the people must be in true obcdiince to

God in accordance with the provisions of the'covenant

law, or else,
of such vague
declared thus:

Behold

when I

judgment would always be~the repercussion

and valueless religion. .'Hence Jeremiah

the days are coming says the LORD,

will make a nmew covenant with the

house of Isreel and\ the house of Judah,

not like the cové&nant which I made with
their fathers when I took them by the
hand to bringsthem out of .the land of

Egypt,
though
LORD/%

my ‘covenant which they broke,
I .was their husband, says the

But this is the covenant which I

will make with the house of Israsl after

those days, says the LCRD: I will putimy

law within them, and I will write it

upon their hearts; and I wil] be
their God, and they shall be.my

people.

(Jer. 31:31-33).
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This concept of a new covenant is indicated in
Hosea 2:18-25. It was not the same as the covenants
with the fathers, but one written on hearts, and
therefore, spiritual. Obedience to such a covenant
would enjoy the forgiveness of God and avoid his disas-
trous judgment. This is the basis of the caneept of the
new covenant in the New Testament (see Matthew 26:28).
However, for Ezekicl later, the new covenant was to be the
renewal of the one made at the Exodus (Ezek. 20:34-38),
Truly, Jeremiah did not deny thc ‘existence of previous
covenants; but his concern was that all such covenants
including Josiah's were no longer effective, and as such
there was the grave need for an entirely new one, which
would be internal and spiritual. It shoculd be an intimate
relationship based.on mutual confidence. According to
WeL., Holladay;/"The idea of a 'new covenant' must
be seen against the general Israelite background of
'covenant'"9 Israel was to conform to the ethical
norms se¢t forth in the Decalogue and other covenant
lawse This new covenant was to make Israel as the

real elect par excellence, to be separated
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apart from all other nations for Yahweh,

It is necessary to evamine the meanings of the
expressions used in Jeremigh 31:31-323, in order to under-
stand fully, Jeremiah's concept of the new covenant. The
expressions: "I will put my law within then"_atd "I will
write it upon their hearts'" are paraliel, < The Mosaic law
was written on 2xternal material chjects, the tablets of
stone, but now, by contrast, the new law was to be written
on the internal objects, the "aearts," of the people. In
the 014 Testament, the heart was considered as the seat
of intelligence a2nd will, inc¢luding the desirs to obey the
law of God, It was an internal condition, Furthermcre,
according to Isaizh 10:7, the heart is the centre cf
plar:ing and the carrying out of plans, The words:
"within them" and "upon their hearts" were meant to express
one and thedseme id=s, That is, the new covenant will be
written inwardly on the tablets of the hearts of Israel,
and it will become =2 part of the total will of the people,
to the =xtent *hat it would not be breken «: those written
on the outward and matsrial stones whick werc easily 1
destroyedi, The will of God would thereby permeate thre

desire of the peovle and the totality of their existence,
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What would “e the vre-sult or outcome Of +his solemn
religious revolution? Yahwenh declared that he would be
their God, and they would Le his people, Tnis formula was
the same with the Sinaic covenantal relationship, .ard of
course, the traditicnal way of expressing the Yahwel.—-Lsrael
relationship (8ee Zxodus 6:7; 19:5f; LeviticG2 26:1i-), But
this relatioiship had been broken and needé&d/ o be restored
at all costs, Goud would no longer forgaké t'em becouse in
the effect of the new covenant, tne people would no longer
forsake Yahweh,

It folivws that, according Jto Jeremiah 31: 5., there
would be no necessity to teach cor persuade tiic psopls any
more Lo know Yahweh or;be-loyal to the covauant otligstions,
because they would naturally know him and dc nis wili; for
their hezsrts were inscribed with the knowledge ani will of
God. In other. words, God's will had been grafted into the
will of the“people without any exception,

Funihermore, verse 34 indiicates that God woul.d forgive
the sin ~f th= people .nd remember it no more, Since the
previous relationshir was broken by the iniquity of the
people, now that such iniguity had been forgiven, Israel

would enjoy a healthy and permansnt fellowsr.p with Yahweh,
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The idea of a new covenant in Jeremi=zh is an
extracrdinary one., 1t shows a radical sciutéon to a
grave problem between Yahweh and his people., Israel, It
is significant to note that the nctvivn of “he nsw dovenant
was s0 extraordinsry iun Jeremiah that it was no€ echoed
elsewhere in the 01ld Testament as promulgeted) in Jeremian,
although: there are references to the concept »y the ethical
prophets; znd Bgzekiel (Bzek, 16:60; 34:2543%1; 37:26F,).
Interestingl: enough, the term "new - covenant' su;"uivéd in
the Intertestansntal literature, in the writiuges cf the
"Damascus Scrkll"go Perhaps ‘this was so, because, the
community in the Dead sea considered themselves as members
of a "new covenant" in the land of Damascus, The Jewigh
sects in this area separated themselves Trom the main body
of Jews by prayer,~fastings, study and ritual cleansings.
They understond themselves to be outside the range of
Israel’'s sin and therefore to be fulfilling the words of
Jeremiah, ~Jeremior.'s concept of the new covensnt is also
reflected in I Baruch 2:35, and Judith 1l:17-16, 23=25,
though the specific words, '"new covenant" were not used.

This concept survived until the New Testament period.
b

The Greek phrase: ?_W means: "the new
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covenant"”, It appeurs in the tradition oi Jesus;
particularly in connection with the last Supuer instituted
by Christ. It tells sbout the new relntionship found in
Christ as uniting us with God, Through the blood shed by

Christ, a4 rrovision was made whereby man covid receive the

God, thereby breakiwnz the everlasting covenart relationship,
By on=2's fzith In the Cross of Christ,.a unigque demonstra-
tion of God's love towards ris people, an everlasting
fellowshiv #i1ll be enjeyed wiih God, This was the final
resuli proposed by the new govenant of Jereniah, It was

to be a once~and~for all everlasting solutior to the
constant violations of the cgﬁenant-relatimn, which
separated the elect peopls fron Yahweh,

In conclusion, “.ne fcllowing may be said of Jeremish's
concept of the'''mew covenant', that ceremonics without
righteousnress availed nothing, WMWatioral reforms would be
of iittle wse unless they were accom@anied b moral or
ethical _andé spiritual regeneration. Religion should be
a pérsonal qnd \ndividual relationship and fellowship with
God, All these were to be effectively achieved in a new

age in which God was inwardly known and "loved" by individuals,
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who will naturally or willingly live within the
obligations of the "new covenant". His concept of
the new covenant was not to end with the people of
his age, but indeed it was to be an everlasting
covenant which did not only survive the Old.Testament,
and the Intestestamental period, but culminated in the
"New Covenant" of Jesus Christe.
The hope of Israel is recorded in the oracle
of Jeremiah, in chapter 29, of -his book, which he sent
from Jerusalem to the exiles in Babylon. He admonished
them to settle in the landwand be submissive to
Babylon; for after "Seventy years"ii, Yahweh would
deliver them and return them to their father's land.
Throughout the pre-exilic age, both prophets and

bible writerg did not show that Israel's religion
taught explicit monotheism. Though Yahwch was
worshipped, Israel's doctrines weré still under
development. For instance, there was no doctrine of
a future life as christians would believe tonday. The
0ld Testament concept of Sheol, was simply a place

of abode for the dead, a nether world.
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The scul may remain in that deep or grave suffering,

or it may be there in a perpetual joyous deep.

Moreover, the final stay of man's soul was cut off

from both the living man and God. But, the prophets

had taught Israel enough to comprehend God's plan

to make her his kingdom on earth, a‘chesen nation for

a purpose of saving nct only Israelvbut the whole

nation and make the entire universe his dominion.

But unfortunately for Israel, she was stubborn and

hardening. She refused te’cooperate with her

prophets and simultaneously rejected God's way and
followed her own_ lust which led the nation to
destruction,

In the next section, we want to examine the
covenant - breaking of the Israclites, and the judgment
of Yahweh {upon them, We do not wish to attempt to
go intosthe eschatological or prophetic picture of
God%s judgment here. Rather, attention will be drawn
to the ultimate recaction of ancient Israol-to the
covenant stipulations, and how God dealt with the long

deteriorating cultic and social bankruptcy of the nation,
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3. COVENANT~-BREAKINZ AND JUDGMENT

There is & common adsae which says: "Where there is

L97]

no law, therz is no sin", oOnee there iz no sin or offence
~omnitt=d, there could be no condemnafloh or guffering,

Tre Yshweh~Israel bond, as we have examined, was
saddled with obligations which murt be fAfilled by Israel,
Failure to do thesce, meant 2 breach of contract, which may
lead to the wrath of Yashweh, the Sugerain., VWhen a covenant
between m=>n and man was biroken By s party, such off'ender
must suffer the penalty, It was a terrible =xperience for
a contract to be proken dmong veoples of the Ancient Near
Bast., The culprit would. suffer great disaster, and have all
privileges abrozatéd, ' Similarly, for Israel to breach
the stipulations-attached to the Yahweh~Iesrsel covenant,
meant that she suffered grievously. In short, it Was a
curse 1o _hé~found guilty, That apart. Qecording to
Bxodugs 32:10, and Numbers 111212, If Iskqel complacently
broke the covensnt law, YahWch may annul the whole contract,

At the Singi Covenant, it was obvieous that Israel
had a strong faith and trust in Vahweh, WNeither did they

doubt the purpose of God to make them his own people, noo
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did they entertain any fear as o their ability to fulfil
the contract obligations, Confidently and ir unison,
they daclared: "All that the LORD has spoken we will do,
and we will be obedient® (BEx, 24:7)., They felt sscured
and satisfied within the covenant, On the parh{cf Yahweh,
he constantly sustained the Israelites; evén -wher they
erred and threatened the stability of the covenant, he
provided the means of atonement for the whols nation,
Whenever he discovered disloyality, he punished the guilty
appropriatelv,

Israel was established as a light to the world, She
was to be the kingdom of God to embrace all other nations
t0 acknowledge the tniversal sovereignty of God. There-
fore, the progressive qcts of God in history convincingly
demonstrated “od's/benevolence over his people. Though
they zravely sinned and were punished, they were never

destined Tor dcom, 7The Israelites regardeda Yahwen as the

they must mzintain a clese welationship with the powerful
and exalted Ged who was in tetal control of nature and
history, The forces of hesven and natural phehﬂmena were

utilized by Cod to give the Israelites victory at bhattles.
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Whenever Yahweh resigned the Israelites o hostile
oppressicn due to their sin, as is evident during the
period of the Judges, and during the monrarchical periecd,
the people felt that God was far off in hot anger. In
such situations; the glory of the covenant wag then at
stake, On such occasions, the provhets rose to the task
of admonishing the people to repent of their decadent
cultic @and social 1life, and return tc Yahweh. who had only
executed his righteous judgment on them,

In Chapters 1-2:3%;, the prophet Amos hichlighted the
irrevocable gnd incorruptible divine executien of God's
judgment over the Gentile world, Similarly, beth Judah
and Israel were not to be left out, They Were to be
dispatched to e foreign land Tor their faithlsssness., The
Day of the MORD would certainly come upon them according
to Amcs 2w4ff, Amos followed up in chapter 3, verse 2,
by reminding the srring Israelites of their eternalk
election by 3cd: "You only have I known .of alik the
families of the earth", They were sinzled cub above all
other nations, RBecause of thelr shameless violation of
the covenant law, they were to prepare for the Dayg of the

LORD which was to mean dcom for the defiant nation. They
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would suffer a special severity of divine judgment, Ko
sinner would escape the national catastrophe (Amos 9:2ff.,
5:18-20; 3:9ff,). However, there was still some hope for
the Israelites, if only they could turn back tg God in
penitence, justice and righteousness (Amos 5:2L).

From the foregoing, we may say that -the doom of the
oppressing foreign nations meant salvation to Israel. Yet;
in God's justice, the Israelites to6 Were to face the
music for their grievous viclation 'of tha covenant
obligations, All along, the-hepe of salvation was there,
Wnich was indicated by the demonstration of Yahweh's
divine soveraignty over nations and events. ZIsrael was
not an object of Godls wrath as such, At last, after the
Israelites mizht have been reproved, they would be restored
back into thedir ¥and, Acenrding to Hosea 331; 11:9-11,
Gnd's covenant fellowship with Ierasl wes =verlasting, But
truly, £or the unrvepantant clect people, the Day of Yahweh
came upon the winole navion severely,

Both Isrsel and Jugan had failed to heeé the persistent
warning of their great propheis., They failed to keep their
part of the covenant culigations, They served strange gods

and committed 21l sorts of sin and socio-religious
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iniquities = inviting the Day of the LORD upon themselves.

According tc J. Mauchline,13

in 721 B.C., the Day of
the Lord came upon the Northern Kingdom, Israel was defeated
and the citizens were deported by the Assyrian King, Sargon
II, to her empire., So also, according to G.W. ﬁnderson,14
in 598 B.C., 587 B.Cs. and 582 B.C., Jerusalem fell to
Babylon. The Jews were deported tec Babylon, most of them
elites (IT Kgs. 24:8-17, II Chron. 36:9-10y . II Kgs. 25:1-263
Jer. 40:¢7-13; II Kgs. 25:8-12; Jer. 52:32), Judah was 8o
sacked and ransacked during these calamitous operations that
only "the poorest people" of the land were left behind in
adverse poverty and dejection., And for the exiles, the reign
of Nebuchadnezzar was a terrible period for the Israelites,
though, generally, they/enjoyed a considerzble amount of
religious freedoms

4 THE COVENANT IN EXILIC PERIOD

A. The Covenant awareness in Palestine

The Jews{ in Palestine, as well as thosc in exilic
dispersion had different interpretations of their
plight during this epoch of religiocus refinement.

Only a few of them realized that it was their gross
viclation of the covenant law, such as idolatry and
injustice, that earned them their plight. This group
of penitent people were found not only in Babylon but

15

also in Palestine and Elephantine near Egypt. But

the religious situation in Palestine could be said
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in general to have considerably deteriorated. Baal
was still being worshipped (Jer. 7:17-19), There was
no longer centralization of worship in Jerusalem,
Local sanctuaries increased. The foreign gods worshipped
in Palestine during this period most probably
included the gods of their conquerors - Babylonian.
The queen of heaven, the sum, and the Babylonian god
of vegetation were worshipped. So also, Tammuz was
worshipped.16 These foreign culits were prevalent in
Palestine because, according to\BEzekiel 8:12, some
of them thought that Yahwehy/ the covenant God had
failed on his part, and ‘as such they were free to
choose another deity(of*~their choice. It is note
worthy to mention ‘here that different peoples f?om
the surroundings such as Samaria, Canaan, Hittite,
Ammon, Edomy and Moab would seize the opportunity of
Palestine’s fall to move into the ruined 1land to
settle with their gods (Ezr., 9:1, Neh, 13:23-30, Ps.
13727-9), And if this were true, the religious
pollution of the land would be heightened. There was
also the continuation of inter-marriages in a big way,

a quick and convenient way to religious plurality.
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(Ezr.9:2,12; Neh.13:25-26) -7 1In short, the religious
condition in Jerusalem during this period was
deplorable, It was a "Widow without Solace"1§ But
there were some few who appeared to be
faithful to Yahweh. This class of peoplé¢/still offered
sacrifices to Yahweh at the altar of the ruined
temple (Jer.41:5) 17

Both the prophets Jeremiah of Jerusalem and
Ezekiel of Babylcen were very -prominent at this initial
stage of the exilic epog¢h in bringing the Jews back to
Yahwism. For example, in Jeremiah 24, the prophet
compared the Jews /inwthe exile with those in Palestine.
In his vision of the two baskets of figs, the Jews
in exile were/likened to the good figs whom Yahweh would
preserve andvYrestore back to Palestine. But the Jews
left behind in Palestine were likened to the bad figs.
They,.and those who escaped to Egypt were to suffer
Yahweh's wrath for their sinfulness. In the parable
of the two great eagles, and the cropping of the cedar
of Lebanon (Ezek.17:3-10), Ezekiel c.ondemned "the

house of Israel", for their rebellion against Yahweh.
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They failed to repent of their sins, and trampled on
the covenant law.

B. The Covenant Awareness of the Jews in Elephantine

If those resident in Palestine were still _guilty of
idoiatry and syncretism, one would imagine the.religious
pollution that must have been done to Yahwé&h in the
strange land of Egypt. For instance, .Jeremi:zh
rebuked the people at Pathros (Somecother Jews settled
in Migdol, Tahpanhes and Noph) for worshipping the queen
of heaven, and other gods (Jer.44:8,15-19). This led
to the prophecy of their fallVvin Egypt (V.27).

As regards the covenant awareness in Elephantine,
the story is the samc with that of Egypt. Elephantine
is otherwise called Yeb. It was an island on the Nile
in Upper Egypty4 )opposite Aswan In 1907 and 1908,
excavations' Were undertaken on the oldest part of the
island under two German researchers, namely, Rubensohn
and Zuch&r. During this exercise, a large number of
Aramaic Papyri?o which belonged to a Jewish military
Colony in the island were discovered., When this

community was founded is not exactly known.
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But it is certain that this was a second generation of
the captives from the northern tribesy, Israel, who
were exiled in 721 B. C. by the Assyrians. wﬁen
Cambyses came to Egypt in about 525 B. C. he
discovered that though the Egyptian temples were
destroyed (most probably by Babylon), the Jewish temple was
spared. A study of the Aramaic Papyrl ‘has shown that
the community there had a national religion. They
worshipped God "Yahu" cor "Yaho". . The documents have
revealed that there were many other local gods in the
area, namely, Herem bethel, Eshem bethel, Anathbethel,

and Anathyah u.zi

This shows that not all the Jews
worshipped Yahweh, the&.covenant God.

The colonists. developed a sacrificial system
and a priest tyddition dilfiferent from that of
Palestinian Yahwism. It appears as if they were
entirely-ignorant of the central sanctuary and the
Deuteronomic reformation of Josiah which took
place in Palestine during their absence from the
holy land. Though they kepnt feasts such as ths

Feast of Unleavened Bread and the Passover '22 their forms
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were not strictly tied to the 0l1d Testamcnt Yahwism,
For instance, in their temple worship, women were
allowed to minister. This might have been an influence
from the cults of their place of abode. The Worships
connected with Anath might have necessitated the adoption
of women priesthood which was not practiced in ancient
Jewish tradition. Anath was a feminine . goddess, and this
accounts for the prominence given to.women in connection
with her worship, (This is true ©f.traditional worship in
Africa). This religious innovation therefore should not
surprise us after all., Again, this cult suggests at once
the goddess whose name appears in Anathoth, the home of the
prophet Jeremiah. Though, the "Orthodox Hebrews sternly
disregarded any sexual element in Hahveh's (Yahweh) nature,
eee the Baals had.their regular female counterparts; and the
colonists, without being too precise as to their mythology, may
well havefelt that with a god there ocught to be a goddess"-23
And in such a situation like this, it was inevitable to make

adequate provision for the worship of the goddess. It is obvious
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therefore that the Elephantine community was religious
and were inclined to Yahwism, though their national
religion was syncretistic and was far from orthodox
Hebrew OF Israelite Yahwism and Judaism.

From the above discussions, it has been.noted that
the religion practised by both the Palestinean
Jews and those of Egypt, and especially Elephantine,
was far from the religion of thewcovenant. It was
all syncretistic. It was more or less th:a other
side of the coin in comparison with the religion
of the Israelites prior te“the exile., But one thing
must be borne in mind,\and that is, both the Jews in
Palestine and those in Elephantine were no lcnger
enjoying the services of the great political ethical
prophets. J{Jeremiah who was claimed to hove been
taken along/with the remnant of Judah by Johanan
the son of Kareah24, died shortly after his arrival
there, and after the message of Jeremiah 44. When
we consider the covenant awareness of tﬁa axiles in
Babylon, it will be seen that the services of the
great political and religious prophets enjoyed there

made a great difference to their religiou:z yearning.



287
Among such prophets were Ezekiel and Deutero-Isaiah who
stayed with the Jews in exile., Jeremiah also ministered
to the exiles all the way from Jerusalem., The valuable
works of these great prophets gave the religion _eof the
exile a uniqueness far above those of Palestine and
Elephantine,

It is interesting to note that while the
Palestinian Judaism retained sacrifice.in its worship,
and the Elephantine Judaism refused any sacrificial
rites, the Babylonian religion was prominent for its
sacrificial rites, the exiles thought sacrifice to
Yahweh could be best offered only at the altar in the

Jerusalem holy temple.

Ce "Religion", as practised by the Babylcnians during

the Exiles
There are. two broad ways of looking into the
factors .that contributed to the influences of the
exile over the religious development of the exilic
Jews. The first is the immediate environment and its
impact upon the Jews. And the second is the religion of the

Babylonians as practised at that time.
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Like the Jews, religion played a vital role in the
civilization of the Babylonians, Théy too were greatly
influenced by the Sumerian25 culture like the Assyrianse.
The Babylonian gods, rituals, myths (the myths of creation),
"mode of writing, temple architecture",26 and in_fact all the
elements of the religious pattern of Babylonia and Assyria,
were borrowed from the‘Sumerians.z7 Such cult objects
that featured prominently in the Babylonians/religion
included statutes of the gods, altarsy.censcrs, and libation
vessels.

Babylonia worshipped so many gods.28 Magnificient
temples were built for these gods and full of ritualse.
At the head of the pantheon \was the triad of great gods,
namely: Anul, Enlil and Ea or Enki. Each of these ruled
over the three divisions of the universe, namely: heaven,
earth and the waters,

There was/alsc the ancient mother goddess represented
by Ishtar, who had temples in most of the great cities
of Babylenia and Assyria custodizing the earliest cultic
tablets in her temple at Erech. 1In addition to these gods
were hosts of evil spirits, such as Lamashtu, a female
demon. There were numerous priestesses, attached tc the

worship of the goddess of evil spirits.
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When Babylon, the capital city of E‘-abylonia29
became the principal city of Mesopotamia, Marduk
became the supreme power in the world of gods, and
he became the chief or national god of Babylonias
But Ishtar was worshipped as the war-goddess, Ba,

i.e. Enki was invoked as "the Lord of Wisdom". Shamar
was the sun-god and he was regarded as ‘thc¢ guardian
of justice and moralitye. Sin,BO was the moon gode.

The Babylonian reliéion demanded elaborate well
trained classes of priests, and (temple builiings. The
priests functioned as the sole religious officials.

No enterprise whatever could be embarked upon in
Babylonia without first consulting this class of priests
for necessary rituals. The Sumerian priests were respon-
sible for developing the cultic literature. This job

was similarly taken up by the Babylconian priests. Such
literature comprised of many hymns and prayers to the
gods, and a number of interesting myths.

The Babylonian religion contained many and outstanding
seasonal rituals throughout the year. Most prominent

among these festivals was the Akitu, the New Year Festival.
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During the feast, all the gods from the fcur corners
of the empire were brought to Babylon and carried in
procession led by the king of Babylon.

The earliest Mesopotamian religion apnears to have
been nature religion, In Babylonia, the deity was
supposed to be fully in charge of human affailrs. This
deity was believed to send waters to provide them vegetation
on earth. This concept of deity is weflected in Gudea's
prayer to Ningirsu thus: "O my master Ningirsu, Lord who
sends awesome waterso, Potent Lord, engenidercd by the great
mountain ... Your heart, which 1lifts like the swell in
mid-ocean, comes crashing ‘down like great chony trecs, eee
warriors, your heart remote like the Heavens, how can I know
it?"31. Agriculture is the basis of the Mesopotamian life.
They depended on-irrigation from the Euphrates and Tigris
rivers and thelr tributaries for agriculture. Therefore,
the Babylonian religious activities consisted of the Naw
Year Festival which was intended mainly to sccure fertility

and prosperity for the coming year.
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Though, priesthood and ritual were not strange to
the Jews, yet we shall soon see the significant role
of the priest in the formation and development of
covenant cultus during the exilic and post - exilic
periods. We shall also take a brief note of Ezekiel's
concept of the temple building and worship (Ezek. 40-46),

For the purpose of this section, we shall now
proceed to discuss the law of Babylonaila»during the
exilic period. Though, more of this has becn examined

under '"the statutes of the covenant",.

The Babylonian Law

Another interesting aspect of the Babylonian
religion was their religious laws and ordinances.

There was no separation between their socio-political
and religious 1laws.

The Babylonian Law was the most impertant of the
Ancient_Near East. It covered all legal institutions
as affecting every aspect of human life, such as social
relationship, political set up and the cconcmic
stability of the empire, especially trading. Socially,

the law dealt with execution of marriage contract,
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morals, ethics, and fundamental human rights. Politically,
the law dealt with administration of government. This made
the priests to share their functions with the state officials,
the head of which was the king, there was no separatien of
power as such., There was no concept of the natipnal god
Marduk as ruler, hence the policy of abs~lute monarchy,
because the great King of the empire was représenting the
supreme god, especially during sacred rites. Religiously,
the temple of the city was the centre\Of its legal life,
It has been noted that the Babylonian pantheon were
conspicuously involved in all.aspects of life of their
worshippers. They were responsible for the individual and
national defence against external enemies ~nd for prosperity
and order. Through signs and omens, they actively guided
the policies of thedr country. Moreover, rcligion and
politics became more inextricably linked than cver before.

Prominent of the ancient law was the code of Hammurabi
of the 18th-century B.C., which was discovered in 1902 A.D.
at Susa,.Capital of Ancient Elam. This law - document
existed before the Mosailc decaloguey as it is supposed that
this might have influenced Moses somehow in his legal drafts-—
manship. The exilic editors might have been influenced also

by the uniqueness of the Babylonian law which had undergone
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centuries of legal development. By this we only mean
that many basic principles of law were common to all or
most of the Ancient Necar East patterns.

On the whole, the role the law played in the post-
exilic Judaism and also as the state law, vividly
indicates a considerable influence of the s¥stem of the
Babylonian law over the place accorded the law in Judaism.
Its compilation was given careful attenticn during the exile
to involve the socio-political and¢eclicicus existence of
the Jews in Palestine after the exile., And during the post-
exilic period, the applicatitnef the law was thorocughly
implemented as purportedy to the end that tho covenant

obligations may be fulfilled par excellence.

How did the Jews fare in Babylon, with particular
regard to their sfebhigious consciocusness? This is the vital
question to be/answered in the next section.

D, The Relidious Consciousness of the Jews in Exile.

1. The Covenant Awareness of the Jews.

Jerusalem fell at last, and most of the inhabitants
were deported to Babylon. The temple had been Jestroyed.
But the Jews in Babylon did not find things too badlye.
For instance, they were given social freedom ~nd

economic opportunity. Religiously however, they were



294

now far away from the holy land and the temple in
Jerusalem., They were living in a strance environment,
They inhabited an area where the culture was superior
to theirs. The Jews believed that Yahweh had manifested
his glory and his Lordship in Palestine.

The next question therefcre will be why did Judah
not disappear in exile like Israel? After all, they bogh
flagrantly violated the covenant law. “The answer to this
was that, it was her renewed faith-that kept her alive,
though the Israelite traditional/faith was grcatly shaken,
Hitherto, the Jews believed/that they were a chosen race,
Furthermore, their theoldgy was that Jerusalem could
never fall because Yahweh their God would defend them at
all costs. The eXile now proved this theology false and
this constitutiedya great blow to the faith of the Jews.
Were the gotls, of Babylonia stronger than Yahwch after all?
Or, where.was the Divine Justice? These and similar
questidns undoubtedly must have been asked by the exiles,
They Had now come intc a new environment, an:d they recoqnize
the fact that the world was a different and laraer place
more than they ever assumed. Thelr reliqgion therefore could

no longer be regarded as a national Cult. It was universal.
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The faith of the Jews survived the catastrophe,
But the credit for this would go to the saviours of
the situation. And of course, since man tends to
learn more responsively under tension and difficulty,
it goes without exaggeration therefore that the¢ religious
awareness of the Jews during their years in captivity
was very acute and genuine. These two «factors helped
the tenacity of the faith of the exiles’ to be greatly
fortified by the great prophets, ‘and kept alive the
hope of restoration.

However, there were sdme,others among the exlles
whe did not only discredit the Josiah - reform or that
of Hezekiah, but they also doubted the existence and
omnipotence of Yahweh, Otherwise why shoulZ the gods
of Babylonia beg- stronger than Yahweh, ths covenant
God? But these of the exiles who were penitent of

their sins lamented the situation. This is explicit
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in some of the literature of the period, such as
the book of Lamentations, Psalms 60, 74 and 123,
These are communal laments. Psalms 77:1-16; and
102 are individual laments,

An area of problem for these loyal Jews was
whether Yahweh could be worshipped in a strange land,
some 700 miles away from Jerusalem,32 where other
gods were prominent and prevalent. Heénce they lamented
and showed their frustration on this issue which is
reflected in Psalms 137:1-6.

These loyal and penitent Jews, for their reli-
gious anxiety, at first, \wanted to substitute the
presence of Yahweh with wood and stone which prophet
Ezekiel condemnedin Ezekiel 20:32, and spoke
against it bafore they could carry out the plan.
Probably this was the introduction of the objcct
in the Holy of Holies, which was the ark that
contained the Mercy seat, the Law-tablets, and
Aaron's Rod.

The other Jews who doubted the Omnipotence of

Yahweh, accorded Marduk, the Babylonian god all
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attention of worship (Ezek. 14:1-11). However, this
attitude was not peculiar to this class of people in
Babylon alone. Their counterparts in Palestine as well
as in Egypt/Elephantine were also sceptical. Yahwism
was either neglected or completely polluted. “This
group of people in Babylon hoped for immediate return
to Palestine, and as such they did not «fully co-
operate with their overlords. According to Jeremiah
29:5-7; the prophet Jeremiah had wepitten about this time
to the exiles, to advise them _to settle there happilye.
He explained to them that th€)exile was Yahwech's
divine act, using Babylen to chastize the idolatrous
Jews. They had to turn_ to Yahweh and worship him alone
even in the strande Iand, because he is thc God of all
nations who could be worshipped not only in Jerusalem,
but also everywhere. And according to Ezeckicl
Yahweh weuld be to them in Babylon, at least, "a
sanctuary in a small degrec",33 This was indeed a
new cencept to Yahwisme. Yahweh was supposed to he the
God of the holy land of Palestine where the holy

temple was situated in Zion. He was also the
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exclusive God cof "Israel", the elect nation.

The effect of the circumstances éurrounding the
covenant religion of the exile can be determpined from
biblical records. It might be interestingwtoc ask why
some of them were really contemplating tO return to
Jerusalem before Jeremiah intervened.,> As it has been
noted earlier, some of the exiles did not accept the
defeat over their God and land. These people still
believed strongly, the Isaiah's doctrine of the
inviolability of Jerusialem and the indestructibility
of the temple (II Kgs.19:32-34; Isa. 31:4-2). To
them, Yahweh was“still mighty and strong to save and
deliver them., ) Certain historical events provided
ground for{the exiles' hope for immediate return;
such as “the siege of T.vre which began in about 568 BesCls
Also,\Nebuchadnezzar was confronting Amasis., According
to Jeremiah 28:1ff., there was ths indication that
some of the exiles held a strong hope in the fall of

Babylon just as Assyria fell in poweles They were
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therefore eagerly awaiting some ‘immediate

miracle of deliverance. Hence in Jeremiah 29:1ff.,
Jeremiah refuted the false prophecy of the exilic
false prophets.

When the Jews finally settled in the land, and
became rich = farmers, artisans, and traders, the former
religious hopes were shattered by “love of wealth and
comfort, We need to be reminded that the.Jewish
captives were not treated as \slaves, but they were
granted many privileges. They were treated as citizens.
Apart form this socio=economic freedom granted them,
they also had religious freedom. The strange attitude
of those who neglected Yahweh can further be attributed
to the fact that' the weak-minded ones lost every hope
in Yahweh, /They were carried away by the religious
attractions of their masters%i This group lost
entirely their religious identity.

But for those who accepted their fate as a
challenge and punishment for their sins as a nation,
they had optimistic hope of a brighter future when

they would return a better people to their home land



* 300

(Isa. 52:1-3,7-9). Their faith was never shaken, nor
did the environmental attractions affect their loyalty
to religion. Though they were deprived of their worship
in the temple, they had acquired a richer knowledge of
thg nature of Yahweh that he is a 60d of the‘universe
wh$ was not restricted to Jerusalem alone (Ezek.37:26-
27). They recognizad that he could be ‘worshipped even
in the strange land of their abode. These people met
§n small groups for worship of Yahweh, for f=llowship,
prayer,- compilation of the scriptures, and the study of
the Law. Thus, according to Jeremiah 29:12-14,. these
people could have access| to Yahweh through prayer

even where there was, no _temple. Similarly, in
Deuteronomy 4: 27,29, which is believed to have been
written either Ap ®xile or shortly before, it is argued
that the Jswswould be scattered abrogd, and they
would seek “ard find Yahweh there, if they would search
him withy all their heart and soul. On thi; basis

the exiles turned to Yahweh with great confidence as *F

their sanctuary in the strange land "for a whilen (Ezek.11:16),
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This was to teach the exiles that Yahweh's shrine
was their humble and repentant heart. The material
temple was now to be replaced by the spiritual temple
in their heart. Ezekiel 11:16, further stressesvthe
importance that Yahweh could be worshipped everywhere
and especially among the gentiles in Babylone. Probably,
this was also to prepare the exiles for the universalistic
concept of Judaism, which unfortunately the exiles were
not inclined to effect, neither was the 1ldea given any
attention during the post - exilic Judaism. It was a
problem which lingered up. /till the christian era.
This group of repentant exiles thus turned to
Yahweh devotedly. Most probably, a lot of prayers in
the Psalms, such/asPsalms 130, were composed during
the exile by seme of the exiles. It is most probable
that this group of people founded the synagoque35 worship,.
Though this would only be at its rudimentary stage. There
were no.organised wecrship assemblies as such, hut
according to Ezekiel 8:1; 14:1; 20:1, the prophet and
some elders of the exiles used to meet for recligious
discussions. The ancient custom of the elders leading

community in their life activities which had ceased since the
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collapse of the monarchy, reappeared in the exile. (It
may be suggested here that Israel once again in their
colonies settled in families and clans. The list  of

the returnees in Ezra 2:3ff., 8:1-20, further
buttresses this idea. They were mentioned under

heads of families and their districtss-:Indeed, the Jews
enjoyed a favouréble atmosphere of-religious freedom
and peaceful co- existence with the Babylonians. It

was a very conducive situation . to genuine religious
activities.,

The loyal devotees of Yahweh realized that their
sacred traditions wére relevant to them and so they
studied, searched and interpreted thelr oral and
written traditiéns, the Torah. The result was that
they preserved the sacred heritage in writing to form
Pentateych for future generations. The prigsts known
as Levites played prominent roles in this raegard.

Among such was the great prophet Ezekiel,
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It is significant to note that before the exile, though
not so obvious, not all the priests were celebrants at
the altar. According to II Chrecnicles 15:3; 17: 8-9;
35:3, some of them were also "tcaching priests" of the
Law |

To understand more precisely the features of the
religion of the exilic Jews, it will .be appropriate
to discuss briefly the external religious inclinations
and the theological concepts of~tHe exile. Special
contributions made to sustain the covenant religion
by the exilic gr«at prophetsy such as Ezekiel, and
Deutero - Isaiah, to preserve the faith of the Jews

during that trying period will be examined also.

ii, The Religious Phenomena Of the Jews

Yahweh 4ds-a living God . He is the God of
nature and, of all situations. He was God of Israel
in Palestine, and he was still their God in the
foreign land. This faith was what the loyal exiles,
and especially their religious leaders such as Ezekiel,

Deutero-Isalah, and Ezra preserved.
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They therefore found some substitutes for their
Palestinian religious practices in Babylon.

In the first place, their elders were meeting in
Ezekiel's house for religious counselling. Later on,
the synagogue worship of Yahweh began. This was most
likely to have becen the true rudimentary beginning of
Judaism. However, this type of worship was not as
elaborate as the temple worship at Jerusalem, i.e., in
small measure (Ezek. 11:16). Despite the sacrifices,
for example, at Sheba (Jer. 6:20), their worship was
more of external shows. It . is most probable that this
group of people -observed some memorials which kept
them aware of the deliverances of Yahweh from the
past (I