: = <
Front page = #g
MAP OF OYO STATE SHOWING IJESALAND \\—/?/\
FIG: T
¢
L
Ifedapo L'G
Oyo LG
©
@ bomos
Kajola LG Iseyin 'Og G e Nla e
’ jigho \telodun
\ Y
oo
Ibarapa 'W.° e
L/IG Akinyele 3 d)
' @ L
| ° &
s | e Amre Ol le 0 Oronmiw
B R N TS
[=] State boundary
[==] Local govemment boundary
K/m 20 40  60K/m Local govt headquarters
l International boundary
Lr : liesaland
Source: Primary atlas for the O

M-Duse 1965

yo Ondo and Ogun state of Nigeria by



THE SPREAD OF ISLAM IN IJESALAND (1860 - 1968)

BY
MIKA'IL OLASUPO ADELEYE

B.A. HONS ARARIC AND ISLAMIC STUDIES(IBADAN)
M.A. ISLAMIC STUDIES (IFE)

A THESIS IN THE DEPARTMENT OF ARABIC
AND
ISLAMIC STUDIES
SUBMITTED TO THE FACULTY OF ARTS
IN PARTIAL FULFILMENT OF THE
REQUIREMENT FOR DEGREE OF
DOCTOR OF PHILOSOPHY OF THE

UNIVERSITY OF IBADAN.

APRIL, 198%



ABSTRACT

Islam, like any other religion in the society is an
all-pervading phenomenon trénsforming individual lives in
the society. Therefore, I commence this thesis by examining
the ethno-historical and geographical background of Ijesaland.
I also survey the traditional religious beliefs of the Ijesa
as well as the religious and social milieu which were in
existence when Islam was accepted there.

The thesis is mainly on the introduction, the develop-
ment and growth of Islam in Ijesaland for a period of about
one hundred years (1860-1968). I discuss the advent, spread
and the propagation of Islam in Ijesaland with emphasis on
the various factors that contributed to its spread. These,
in my opinion, include the various Muslim festivals and Ijesa-
Muslims' enviable activifies during the 'Id-ul-Fitr and
'Id-ul-Adha.

I also discuss developments that brought about a set-
back for Islam in the area. These include the death of the
first five pil;rims in 1910, the 'gaga' epidemic of 1917/18,

the Babalola-Babatope revival of 1930 and Mooko-Mooka,

(ability to read and write) introduced by the Christian

Missionaries. I also examine the subsequent activities of
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the Muslims which led to further spreading of the faith
among the people.

As to the introduction of Islam in Ijesaland, my main
claim is that unlike other parts of Yorubaland where non-
indigenes introduced Islam, Islam was introduced and spread
in Ijesaland by Ijesa people themselves through their commer-
cial activities.

Lastly, I discuss the difficulties involved in writing
the history of Islam in Ijesaland. I also make suggestions

on how to improve Muslims activities in Ijesaland.
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GLOSSARY

-

Al-adhan: « The Fuslim call to prayer

Ahadith: Fraditions of the Prophet(Plu.of padith)

Allah ~ Name of God in Islam

Al-Malik =~ 'The King' it means 'The Sovereign Lord in
this context

Al-Muhaymin -~ The Protector (God)

AdwSarr - The Grammatical inflexion

Al-Wa'az ~ Open-air-preaching

Ar-Rahman - The Beneficient (God)

Ar—Rahim - The Merciful (God)

Bayt al-?ikmah - Islamic House cf wisdom

Far? - Compulsory or obligatory act of religion

Hajj - "Pilgrimage to the Holy Land (MAKKAH)

garém ~ Unlawful

Hisab -_ Counting or Arithmetic

Lii - Feast

Igamah - An aapouncement that prayer is ready to
start

Kafir - An unbeliever; (a non-Muslim)

Khut bah - Special sermon on Fridays or 'Id days.

Maéjid -~ Mosque

Masjid al-Jumu'ah -~  The Central Mosque

Mufassir - Quranic commentator



Subh

Surat-ul-EgE}hah

Tafsir

Al-Wudu®

Aawe
'

Adiini

Adura

Ajiroba
i
Akewukewe

AWOTO

Balogun

Jonmon (Jama'ah)
{
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Deputy Imam
admonition; religious advice
Cleanliness
Reel pen
The obligatory prayer
Ramadan fast
Polytheism
Morning or dawn prayer
The opening chapter of the Qur'an
Exegesis of the Qur'an
Water ablution

p 2
Muslim Ramadan fast
Religion (Islam)

Prayer from al-du'a

The first to catch the sight of the Oba
in the morning

He who has the knowledge of both Arabic
(oriented and Western Education)

Priest (of a god)
Commander of the Veteran warriors

A group or a Muslim community
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Mooko-mooka
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ibi
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aro

Yidi
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News)} (religious information)

Ability to read and write

Birthday

A Yoruba corrupt word of Sierra-Leone

A Yoruba corrupt form of 'Id which denotes
Muslim praying ground.

A special rectangular spot marked out for
prayers by a Muslim,
r 4
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INTRODUCTION

1.9 Islam has made remafkable contributions to the
development of Ijesaland. Incidentally, many people are
not aware of this potent fact. The degree of the socio=-
religious significance of Islam can only be ascertained by
é_ﬁhorough research.

1.1 SOURCES AND PREVIOUS RESEARCH

With regard to the analysis of the spread of Islam
in Ijesaland the first known work was done by R. A. Smith,

Islam ni ilu Ilesa, 1949. This work however, was centred

only on the activiéies of early Muslims in Ilesa town.
The Executive Muslim Committee made another effort to
compile the history of Islam in Ilesa in 1958. This work
which is made up of monographs on some interviews, short
¢ write-ups and projections could have been used as a primary

source but for its lack of dates, names of persons inter-
viewed, their religion and ages. It was therefore devoid
of wvital elements in proper documentations.

Iﬁ 1965, I. A. .Balogun also wrote a pamphlet entitled

"Itan Islam ni Ilu Ilesa, 1965". This work focussed

primarily on the life history of introducers of Islam to
Ilesa. Like Smith's work, Balogun's pamphlet did not

include the spread of Islam to the entire Ijesaland and
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neither did it éay anything about problems and solutions.

Gbadamosi's acclaimed work on "The Growth of Islam among

the Yoruba, 1841 - 1908", makes passing remarks about Islam in

Ilesa on pages 86 and 87. In fairness to him he could not
have written a detailed work on Ijesaland since his study was
intended to cover the entire Yorubaland. Conseguently,
Gbadamosi does not make a direct contribution to the subject
of the present study.

It is evident from the above that no actual research has -~
been done cn the spread of Islam in Ijesaland. It is as a
result of this that I decided to write on the topic "The
Spread of Islam in Ijesaland 1860-1968". In this work I made
use of the Holy Qur'an copiously so as to supplement the lack
of relevant Islamic books on Ijesaland.

This study would serve as a major contribution to socio-
religious studies in the area under study at least in two
respects: First, the focus of time for the study is on the
years, 1860-1968. The study opens in 1860 because that was
the year when Ijesa men and women who had found themselves in
'foreign' lands where they had received exposures to Islam
started coming in to introduce the new religion. The terminal
date for the study is significant since that marked the period

when the role of Islam especially in the field of education was



felt more than ever befores It was in that year that the
reknowned Muslim School: Tjesa Huslim Grammar School was

founded in Ilesa.

N«2 METHODOLOGY

Methods adopted include collection of materials from
Libraries in Oyoc State College o? Education, Ilesa, Obafemi
Awolowo University, IlewIfe, University of Ibadan, National
Archives, Ibadanr and finally, Ilesa Public Library. In addition
to this, field investigation included consultation of files in
Local Government Areas, monozraphs, letters and religious
documents.

On the field exercise, informal interviews were conducted. v
Occasional interview guides and guestionnaires were also used.
Personal observations were made and a number of visits paid to
most of the mosques in the area.

In concluding this aspect, I need to add here that written
information relevant to the History of Islam in Ijesaland within
the period under study is very scarce. A lot of available
materials is only marginally useful. Future researchers in Vv
this field are thus advised toc cast their nets wide for relevant
materials.

0.3 The study is done in seven main chapters and a conclusion:

In the first chapter highlights of the general pre-Islamic
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conditions of Ijesa people within the period of study are

stateds Particular reference is also made tc the criginy social,
political and religious conditions of Ijesa people before the
agvent of Islam to their area.

In chapter two; I discuss the advent of Islam to TIlesa and
its spread to the entire Ijesaland. The general rcactions of the
people are of course, not left out. The entrenchment, growth and
development, all which are related to the.spread of Islam are
all treated to depict the activities of the early Muslim pro-
pagators in the area.

I discussed the series of problems faced by the Muslims in
this area under study and solutions to them are also examined.

The general practice of Islam among Ijesa people which
differentiates Muslims from non-Muslims to show the people's
quality of faith (Iman), attitudes to al-Salat, Sawm payment
of Zakat and Filgrimage to Makkah are treated in the fourth
chapter., In-addition, the se¢lection and duties of Islamic
functiona®ies in Ijesaland are treated in this chapters

Islamic social family regulations which serve as models
and guides to the generality of Muslims are discussed in details
in the fifth chapter together with the valuesvof the regulations
to all the Muslims in general and their children in particular.

The introduction of the various Islamic national organisations
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and societies with their activities and the formation of the
Muslim local societies in Ijesaland are discussed in chapter
six to show their origins and values in the area. Among the
enviable contributions of both the national organisations as
well as the societies are the efforts to build more Mosques and
establish more Muslim Schools - Where Islam and Arabic can be
studied along with Western education.

The general impact of Islam on the economic, social, reli-
gious, political and educational life of the people is dealt
with in the seventh chapter.

In concluding this work, a geéneral study of the present
situation of Muslims in the area of study is made to explain
their former problems and solutions which are pointers to the
future of Islam in this area of study. The conclusion is not
just a summmary of the whole seven chapters, it also explains
the difficulties involved in writing the History of early facet
of Islam in Ijesaland where very relevant books of references
are not easy to come bys Finally, suggestions for better

future of Islam in Ijesaland are recommended.
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CHii TER ONE

1.0 IJESALAND BEFORE ISLALN

1e1 Geography of Ijesaland

Ijesaland is an area occupied by Ilesa and its districts
and it is located in the present Oyo State of Nigeria.

Ijesaland is bounded on the north by Ifelodun Loeal Govern-
ment Council and on the west by Osogbo, Ede and Oranmiyan
Local Government Councils. On the south is Oranmiyan Local
Government Council while on east and south east is Ondo State.
The area of Ijesaland is about 1,800 sq. km'. Its headquarters
is Ilesa which is abcut 120km. cast of Ibadan, the capital of
Oyo State and it is also about 264km from Lagos, the Federal
Capital of Nigeriae.

Geographically, Ilesa is situated on longitude 4a75°
East of the Greenwich and 70.3° North of the eguator. This
shows clearly that Ilesa lies within the rain forest belt,
North-East of Yorubalandz.

The major cash crop of Ijesa is cocoa. This is followed
by oil palm and rice, the staple crop in Erin-Ijesa area and
Ijesg North in general. Food crops like yam, plantain, cassava,
maize, bananas, oranges, tomatoes are grown on subsistance basis
throughout Ijesaland while the surplus is usually sold in their

loczl marketse.
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Mast Ijesa people practisc subsistent farming. Food crops
are produced using the shiiting cultivation system. At markets
located at road junctions surnlus food and cash crops are sold
to people from the towns.

Most of the people from Tjesa South-Division in the present
Atakumosa Local Government area settle in the urban town of Ilesa, -
This of course, does not prevent them from being loyal to their
people in the villages from where they have come. They cultivate
crops which they bring to Ilesa town for sale and they build huts
or small houses near their farm lands. They always refer to their
houses there as 'oko' meaning farm while Ilcsa is referrgd to as
'Ile' meaning homeu. On the other hand the people from Ijesa
Noi1th have their permanent homes in their division. Ilesa is
never regarded as their homes or as being superior tc their towns
in the North-Division. Women are commonly see in the villages and
towns in Ijesaland because they always remain at home while the men
are away as traders. They usually travel tc different parts of
Nigeria tc trade. But they always come back home during the
various ancestral festivities, Ogun festival or marriage ceremony.
They also come home for funeral ceremony tc grace the occasion.

The social set up of Ijesa people is the extended family
which comprises of people of common descent. This is mainly

partirilineals. At the apex of the family organisation is the oldest
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man as the head and the family members live in the same compounde.
This as we can see foster unity and cohesion within the householdso
Each family head is deeply interested in the affiars of his members
znd has moral authority over them. This, is one of the important
factors which influenced the spread of Islam in Ilesa and its
environs by which people declared for Islam in crowds once the

nouse head embraced Islam.

.2 History of Ijesa people
1.2,1" Origin

The history of the settlement of Ilesa is not devoid of
l=gends a type of account which is general to all towns in Yoruba-
1=nd. The accounts differ greatly because they are not from the
same origin. Secondly, since there had been nc written records
m=ny mistakes could occur in the transmission. dAgain, errors
izherent in oral history such as poocr memory as a result of old
=ze or falsification of facts in this type of history is notice-

=%1l=. Therefore the account of the origin of Ilesa is not without

o)

laws.

Reverend Samuel Johnson tried to give the origin of Ilesa

>7 explaining the term 'Ijesa's In his attempt to show from where
=== term Ilesa is derived, he traced the history of Ijesa to the
=migration of the Yoruba to Ile~Ife, the cradle of the Yoruba race,

=mi the time when Alaafin was residing at Ile-Ife prior tc the
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reign of Sangos. During the time) human sacrifices in traditional
religion were said to be very common because they were considered
the best way to appease their gods.

In order to have regular supply of victims, slaves were
purchased and dumped at Ibokun, now a town located about 25 kilo-
metres in the North-East of Ilesa. There the slaves were kept
under the watchful eyes of Owaji who tended them as if they were
his cattle. From among them selections were said to be made from
time to time for sacrificial purposes. According to Reverend
Samuel Johnson, the people became docile and did not complain of
any maltreatment. That was how Samuel Johnson came to the conclusion
thet the word 'Ijesa' is a derivative of Ije-Orisa, meaning,

'the food of the gods'. In thée same way, he said that 'Ilesa’
the capital of Ijesa is derived from 'Ile Orisa', that is the
nouse of gods7.

A critical examination of origin of Ijesa or Ilesa given by
Samuel Johnson shows very glaring flaws. First, it is very
unlikely that the TIjesa peoplc are the 'Ije Orisa' referred to
oy Johnson because the people are said to be stumpy, muscular and
sheepish-looking with a marked want of intelligence. According to
Zobnson they never at anytime offered resistance to the system
-f killing them like animals, sacrificed to the godse. It is a
widiely known fact that the Ijesa people of today are neither

swarf-like people nor stupid. They are strong but they are not



sheepish-looking. They arc highly intelligent with a real

gift of business acumen, The Ijesa people are specially noted
for their adventurous spirit und they are found all over the
country todays It is therefcre very difficult to believe.that
they could have stayed peacefully under Owaji of Ibokun to be
reared as animals. It is also doubtful to believe that a whole
tribe would have accepted to be sacrificed to idels, that is even
if such a practice ever happened in the past. Furthermore, the
same Samuel Johnson said that war victims were captured as slaves
and were used as sacrificial offerings in very olden days among
the Yorubag.

Johnson's explanation of 'Ilesa' as 'lIle-Orisa', the house
of gods, may be linguistically plausible but it could not have
applied to Ilesa alone because Ilesa could not have been the only
place harbouring many idols at the time. There were more idols
in either Ile-Ife, the mytholugical home cof Yoruba or in Oyo, the
political headquarters of an old Empire.

Ne O. . Oke in his narration claimed that Ijesa pecple who were
farmers used to give annual food supply to Alaafin in Oyo during
the time in question. He later concluded that it was as a result
>f the food supply that the Ijesa were called Ije-Orisa, (food of
the gods) while their land was known as Ile-Orisa, meaning, "the

aouse of the gods".



Oke's account too, is not without its flaws. He who brought
food to someone could not be regarded as food itself, hence Ije-
Orisa could not refer to the Ijesa who supplied annual food stuffs
to idols. Secondly, his claim that the inclusion of Ilesa in the
01d Oyo Empire is yet to be proved by historians does not conform
with widely adcepted accounts of Yoruba historyg.

This leads us to the search for a more probable and accept-
=ble Interpretation of the name Ilesa from which Ijesa is derived.
Zeverend Luke was the first Church Missionary Society (C.M.S.)
astor in Ilesa. In one of his journals he said, 'Ilesa' derived

Zt3 name from the practice of the emigrants from Ipole who had

10

tze free use of bracelets and aprons, the ornaments of the time
It is interesting to say here that their Ipole King, Owari prohi-
=ited them from compliance with the former custom instead the
sings should be prescribing the dress of their subjects’'. A1l
secause they wished to demonstrate their authority and full control
cv=r the people., It subsecountly became a by-word among the people
«2o were desirous of using these ornaments of bracelets and apron
= today. People then say "I am going to the 'Home' of fashion or
sz=tom" ~. It is this which is contracted into 'Ilesa'. This
=xzilanation agrees with the generally accepted meanings of Ilesa

13

z=i Ijesa by the Ijesa local historians “.

It is a general belief among the Yoruba that Olofin-Aye



(Oduduwa) became blind and according to the history all other
children of Oduduwa first tried in vain to obtain the sea water
needed for the medicine to restore his eye-sight. Owa Obokun
Ajibogun who was one of the children went and was able to bring
back the brine which was used to prepare the herb that was
eventually used to restore Olofin-Aye's partial blindnessa.

Another acccunt of the origin of Ilesa is that Owa Obokun
Ajibogun was recalled to Ile-Ife during Edi festival to select
people who would settle with him in his domain. On this occasion
fifty hefty people were selected to settle with him. The people
weie known as the 'Esa' meaning 'The specially selected people or
the choisest. Their place of abode or domain called 'Ile Awon
Esa', which means the land ¢f the specially selected people -
'*Ilesa'.

After the definition of the word Ilesa one may proceed to
iiscuss the brief history cf Ijesaland and show the historical,
political and religious milieu of Ijesaland during the period under
study. One should also highlight the prevailing conditions of

Ijesaland before the advent of Islam in the arez,.

Te2+2 A brief History of Ijesaland
In order to have a clear and complete history of Ijesaland,
it is essential to know the extent of the land which the Ijesa

people are occupyinge
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The Owa Obokun Ajibogun (1150 = 1255 4.D.) left Ile-Ife
but later stayed at Igbadae, 2 town now in Atakumosa Local Govern-
ment area of Ijesaland. His only sony Owa Obckun Awoka Okile
(1260 - 1358) migrated to Ilesa where he stayed for a periocd of
seven years and three months before he moved to Ilowa where he
died in 13581h.

The first series of the Owa Obokun of Ijesaland traversed
through most other arcas of Ijesaland of today. At Owa Obokun
Okile's death the victory sowrd called 'Ida ijase', passed to Owa
Obokun Obarabara-Lokun-Esin (1360 - 1459) and left Ilowa for
Itokun which is now a town in the Obokun Local Gevernment area of
Ijesaland and it is about 22.4 kilometres away from Ilesa. At the
death of Owa Obokun Obarabara-Lokun-Esin it was the turn of Oba
Obokun Owaluse to rule.  But his position was usurped by Oba Owari.
It was claimed by Ijesa historians that this Oba Owari's claim to
the throne was treated with the utmost abhorence because he hailed
from a female line and he was deserted by the Ijesa people. This
account states further that the incident took place at Ipole15.
another town in the Atakumosa Local Government Areca of Ijesaland.
The treatment meted to this usurper (Oba Owari) led to his untimely
but heroic death in 152016. He was buried at Ipole where he is

still worshipped up till todaye.

The Oba Owa Atakumosa (1526 - 1626) who was considered a
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great traveller reigned after Owa Obokun Owaluse. He travelled
eastward and stopped at Erinmo (now a small town near Ilesa). He
continued his journey eastwards he passed through Ipetu-Ijesa now
one of the big towns in Ijesa divisions He went as far as to

Benin, passing through Akure, Ara, Ikcle and other places. As a
great traveller he brought back I'almyra (Ogurc) seeds to Ijesaland.
He also settled a boundary dispute with the Alaafin of Oyc at Ada.
Oba Owa Atakumosa made a real land mark in the history of Ijesaland.
He created and named streets such as Idasa, Isona, Ogbon-Ado,

17

Itisin, and Oke-=Eso

* all of which are now large and important
streets in Ilesa town. The Oba's name remains important in the
history of Ijesaland. His great grandson Owa Obokun Ataiyero I also
travelled to Benin 1in 1907 to show his greatness, like it happened
to his great grandfather, his palace was burnt once in 1914 by his
unidentified enemies and he roofed it with corrugated iron sheets
in 191518.

While it is not considered here to list the names of every
Owa who reigned over Ijesaland with their achicvements it is
pertinent to refer to the history of Owa Obokun Bilaro to show the
extent of Ijesaland and his authority over the land (1631 - 1090)
and Oba Owa Obokun Ofonkutu (1846 - 1858). Bilaro summoned for
physical help from all the chiefs of the towns of the seven gates19

of Ilesa when he was about to dig a trench round Ilesa town for his

protection and control of the town. These gates or roads now lead



to Ibokun) Umoroko, Iwara, Ipetu, Ibodi, Irojo and Ijebu-Jesaa..

He also invited the Ewi of ado-Ekiti, the Alara, the Olojudo, the
Orangun, the Oworej the Osemawe, the Ajero, the Alaye and other
brother Obas to JOinhands with him in construction of the defence21q
Tolls were collected at these gates from the Owa Obokun Bilaro‘s
reign up to the reign of Owa Obokun Haastrup Ajimoko I in 1896
when the fees were stopped by him. He replaced the payment of fees
with collection of land tenures

The Omo Owa (Owa's sons) were scattered to various communities

)

where there were big markets so that they could govern such markets. N

g
|
They were called Lo;jas22 (owner of the markets). These Lojas were
sent to towns outside Ilesa as representatives of the Owa Obokun of
Ijesaland to whom they paid tributes annually23° Among such towns
were Ibodi, Osu, Ijeda, Ode, Ikinyinwa, Lre, Imesi-Ile, Ilase and
Iwarae
Q&th this type of delegated powers the political authority of
the O;a Obokun of Ijesaland cver the said district towns, became
more effective. It also showed the extent of Ijesaland.
1«3 Soci=Political Life
Social structure had a considerable influence on every import-
ant matter affecting the whole community. That began from the family

set up, the street organisation, the village political management

o the centre where the Owa was on the highest run of the ladder.
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Next came his traditional chiefs. As it w;s said earlier above,
Ilesa was linked with her districts by seven gates. The administra-
tive organisation that emerped from the strutture was that each gate
that lead to the town or villaje had a ruler set over it. ~-Bach of
the rulers was chosen by the Owua from the centre. In most cases‘fhe
rulers of the villages were princes designated 'Lojas' who were
known to be the owners of the markets which were usually the nucleus
of any settlement since it was the meeting place for the members of
the community. It is again of importance to add here that he who
owned the market owned the whole communityzq.

One of the factors which had influenced the spread of Islam
at its inception in Ijesaland was the structure of its society.
The social unit was the extended family which was made up of common
desc nt and it was chiefly patrilineal. At the apex of the set up
was the eldest man who was the head of the family-where the members
of the family lived in the same compound. These nmembers of the
family would take orders from the family head while he too would take
srders sent down to the street head by the village head>”, By this

system, eveiy family was deeply interested in the affairs of its

26

members while the family head had moral authority over every member
It was among the moral rights of the family head to see to the

settlement of matters such as related to matrimony, personal quarrels,

(™

sbts, and adultery. It was in the same form that a small village or

town had its head who could exercise judicial power over its own
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In principle, the Owz was accepted as the controller of Ilesa
and the surrounding villages (towns) on one hand and the owner of
all lands in Ijesaland on the other hand. That was the cause of the
popular clamour by the entire Ijesa peovle for Owa's full control -
of the land and the Ijesa people as well in those hay daysa7.. The
control of the whole Ijesaland radiated from Owa in-Ilesa to the
environs. Therc was always a common practice of Owa, in those days
to acquire any object cr human being he liked with or without the
consent of owner828.

The political power of the Owa could be clearly understood
from the way and manner he accepted or welcomed David Hinderer in
1856 when he, as a Christian HMissionary, first came to Ijesaland.
The Reverend man first visited him as the traditional owner and
controller of his land. Since the Owa accepted him there was no
one who could kick against his order. Another evidence of Owa's
importance, owner and controller of his people became apparent in
Oba Owa Ajimoke I's disagreement with Bishop Phillips in 1897 when
the Bishop told him that the Owa's marrying many wives was against
the Anglican teaching. The disagreementAnearly ruined the C.M.S.
Mission in Ilesa and its environs because the Owa insisted that
what he did was traditionally and culturally acceptable to his
z=ople who gave him strong support.

Another type of social set up among the Ijesa people before the

introduction of Islam was the market locations at road junctions.
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That allowed all the people in a community to interact and to
enjoy buying and selling.

Up till today, Ijesa people are very fond of organising cere=-
monies. During the time of this study; their various festivals were
occasions for joy and happiness as well as days of resunion with

29

sons and daughters who seldom come home “, except once or twice
in the year.

The village head or the Oba would appear in the midst of
his people as the case may be both as the religious head and
political ruler. He would lead the ceremonies. The festivals
served as a cord that tied the people together socially. The
festivals serve as an invitation for the yearly home call of Ijesa
abroade Marriage ceremonies, street or family meetings were
usually fixed for the festive periods.
1«4 Economic Life - Emergence cf 'Osomaalo' system
1el4e1 History

Both Ajayi and Akintoye observed, "The most powerful of the
xingdoms in the Forest Region of Nigeria is the Ijesa Kingdom which
did not only successfully contain the aggression of the Savannah
zand desert kingdoms but also made aggressive expansion moves"sh.
The inhabitants of the Forest Kingdom are the Ijesa people who
introduced the 'Osomaalo' system as we shall see below., The Ijesa
people are courageous. They are usually determined and fearless

o execute projects whether military or economic. They take a lot



of risks.
At the time the Yoruba inter-tribal wars came to an end by
the Europeans in the late 19th century, the Ijesa people, the
Aroggn1031, were still bubbling with energy and the thirst for more
warse. This energy they ably diverted towards legitimate economic
activities which they did with equal if not greater emergy than
they needed to wage wars. As from the beginning of this century
feeder roads were built to link the railway lines which linked
Lagos with Northern NigeriaBZ. Road Motor Services were opened in
1906 to Ibadan, Osogbo and Ede on the rail to Offa, Ilesa and Iwo
which lay off it. Nzegwu expatiating on the Road Motor Services
added that the Ibadan-Iwo railway was cuened on 23rd of October,
1906 and 51.5 kilometre Iwo-Osogbo railway was opened on 22nd of
April, 190733. From the evidences above it was clear that Ibadan-
Oyo and the Ede~Iwe roads were opened after the railway lines they
were to serve had ‘been declarecd opened.
However, 4in the case of Ilesa-Osogbo road it was not so.

The economic activities of the Ijesa people were conspicuous off
the rail line and so important were these economic services to the
colonial interests that they could not wait until the 22nd of Apri.
1907 when the railway and rail station at Osoghc were aetually
opened. Earlier before this period Ijesa petty traders were growing

in number and began to effect trade transactions in and outside



their towns,.

Perhaps, the most important contribution of the Ijesa people
to the economic life of the Yoruba in particular and Nigeria in
general is in the area of commerce -~ the retail trade in textile
materials which incorporates, perhaps for the first time din the
Economic History of the Yoruba, the hire Purchase system obherwise

known as 'Osgmaalo's

1el4e2 Meaning

The form of the word as pronounced, 'Osomaalo' makes no
complete sense. Not even in the possible Ijesa formulation, 'Oso
ni maa lo', it is at best a clause¢ which does not convey a complete
meaning until a subordinate adverbial clause of time is added -

'titi mo fia gbowo mi lowo re', meaning, until I must have reco-

vered the money which you owe me from you". However, the word
'Osomaalo' though ambiguous, conveys quite clearly to my Yoruba
listener the complete meaning of the complex sentence 'I will be
in squat position until I must have recoevered the debt you owe me
from you' or 'I will not sit down until I must have recovered the
debt you cwe me from you'.
1.4.3 Origin

Today, the word 'Osomaalo' connotes the Ijesa or an Ijesa
person to every hearer. It is commonly used like the word,

*Ijebu' to describe any person who is shrewd and clever in the
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art of trade or commerce generallyBuﬁ It needs to be stated here
that the two words are not synonymous because the word 'Osomaalo‘
stands for shrewdness and acumen in commerce while the word 'Ijebu'
in the same context conveys in addition to these gualitiesy stingi-
ness or miserliness to others as well as to oneself in the desire
to acquire wealth.

The word 'Osomaalo', as observed above is closely tied to the
process of debt collection. 4 close examination of the word will
reveal that 'Osomaalo' is not an Ijesa word. It is probably
adapted to describe the people 80 called - the Ijesa. It is very
logical to believe that a people cannot call itself a name which
connotes mockery. Like non-Muslims call Islam Muahmmadanism ana
its adherents as Muhammadans to mock them as worshippers of Prophet
Muhammad. Sc also some-people narticularly among those the Ijesa
people carried out their trade transactions might have been res-
ponsible for codining the name based on the manner the Ijesa traders
refused to leave the premises of their debtors until they have been paid

It was the view'of some of the elders intervicwed35 that the
word 'Osemaalo' was an 'Oyo' adaptation of the phrase, "Oso ni maa
lo' which the Ijesa traders said repeatedly while insisting that
their money be paid to them before they could leave or sit down.
This idea confirms the derogatory implications of the word at the

earliest time., Today many Ijesa people take pride in been called
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so because it has become a sort of identification of the

entire Ijesa as enterprising people.

1e4.4 Business

An Osomaalo did not trade only in his areaj he traded also in
distant lands. He began the commercial activity by serving as an
apprentice for a period of time after which he became independent,.
The trade which was chiefly in cloths and gunpowder took the Ijesa
far away from their homes. Few among such areas where they settled
down for their trade are Oyo, Ibadan, Ikirun, Iwo, Ilorin, Ogbomoso,
Ijebu and Epe, Badagry, Abeokuta and #Agege., Many went as far as to
Ilorin, Sokoto, Pategi, Bauchi and Bida. As it will be seen later
in chapter two many of them the 'Osomaalo' traders came in contract
with Islam in such towns listed in the above.

A debt collector, an 'Osomaalo' trader would not sit down
until he had collected his money. As much as possible, the master
'Osomaalo' stayed out of debt collection. This is for tactical
reasOn8e First,; as an elderly person often respected in the community,
he might not be able to exert the necessary force required to make
the debtor pay the debt by all means. BS